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Abstract 

As technology advances, children’s character development is shaped by their experiences. Therefore, it is 
the responsibility of parents to provide continuous guidance to help children differentiate between right 
and wrong. This study explores the educational strategies of Luqman and their relevance to modern 
education. Using a qualitative approach, this research employs an analytical description based on relevant 
references. The study identifies five key principles for effective education: meeting the child’s needs, learning 
through play, creating a conducive learning environment, implementing gradual learning, and reinforcing 
learning through repetition. Surah Luqman [31]: 12-18 emphasizes four core values in early childhood 
education: Tawhid (belief in the oneness of Allah), noble character, balanced education (both worldly and 
spiritual knowledge), and role modeling through dialogue. These values align with modern education, which 
advocates an integrated approach that combines spiritual, cognitive, affective, and psychomotor aspects. 
Education should not only develop knowledge but also foster wisdom, emotional intelligence, and ethical 
behavior. To ensure holistic character development, comprehensive evaluation methods are necessary to 
balance intellectual and spiritual growth. 

Keywords: children’s education, luqman, modern education, qur’an, tafsir tarbawi 
Abstrak 

Seiring dengan kemajuan teknologi, karakter anak-anak berkembang berdasarkan pengalaman mereka. 
Oleh karena itu, sudah menjadi tugas tanggung jawab orang tua untuk memberikan bimbingan secara terus 
menerus untuk membantu anak membedakan mana yang benar dan salah. Penelitian ini mengeksplorasi 
strategi pendidikan Luqman dan relevansinya dengan pendidikan modern. Dengan menggunakan 
pendekatan kualitatif, penelitian ini menggunakan deskripsi analitis berdasarkan referensi yang relevan. 
Penelitian ini mengidentifikasi lima prinsip utama untuk pendidikan yang efektif, seperti memenuhi 
kebutuhan anak, belajar sambil bermain, menciptakan lingkungan belajar yang kondusif, menerapkan 
pembelajaran bertahap, dan memperkuat pembelajaran melalui pengulangan. Q.S. Luqman [31]: 12-18 
menekankan empat nilai inti dalam pendidikan anak usia dini: tauhid (keimanan akan keesaan Allah), akhlak 
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mulia, pendidikan yang seimbang (pengetahuan duniawi dan ukhrawi), dan keteladanan melalui dialog. 
Nilai-nilai ini selaras dengan pendidikan modern yang menganjurkan pendekatan terpadu yang 
menggabungkan aspek spiritual, kognitif, afektif, dan psikomotorik. Pendidikan seharusnya tidak hanya 
mengembangkan pengetahuan tetapi juga menumbuhkan kebijaksanaan, kecerdasan emosional, dan 
perilaku etis. Untuk memastikan pengembangan karakter yang holistik, metode evaluasi yang komprehensif 
diperlukan untuk menyeimbangkan pertumbuhan intelektual dan spiritual. 

Kata Kunci: pendidikan anak, luqman, pendidikan modern, qur’an, tafsir tarbawi 
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Introduction 
Children are a divine trust bestowed upon parents, possessing the potential to bring either joy or distress, 

depending on their upbringing. Education plays a crucial role in shaping a child’s character and mindset. In 

today’s digital age, unrestricted access to information presents both opportunities and risks, necessitating 

parental vigilance to guide children’s moral and ethical development (Masrury, 2021; Sholichah et al., 2021). 

Proper education and nurturing by parents are fundamental rights that every child deserves, as both are 

equally important in the development of a child’s personality (Erhamwilda et al., 2022). 

With the rapid advancement of technology, the ease of engaging with the digital world has 

significantly impacted all aspects of human development, including that of children (Indrawati et al., 2020). 

If parents grant children unrestricted access to digital devices (gadgets) in this modern era, they may 

encounter various types of information, both beneficial and harmful (Fajri, 2022). Ironically, harmful content 

often outweighs the benefits, as evidenced by numerous media reports on juvenile delinquency, which 

signal a decline in the morals of the younger generation. This situation calls for a collective responsibility, 

particularly for parents, to educate, nurture, and monitor their children’s activities in accordance with the 

Qur’an, a sacred text that is “applicable to all times and places” (Qudsy & Muzakky, 2021). 

As a universal guide, the Qur’an offers comprehensive teachings on education, particularly in Surah 

Luqman [31]: 12-18. These verses emphasize faith, moral integrity, wisdom, and respectful relationships with 

parents and society. This study aims to bridge classical Islamic educational values with contemporary 

learning methodologies, exploring how the principles outlined in Surah Luqman can enhance modern 

pedagogical approaches (Mesgiyanto et al., 2024; Sholeh, 2023). The concept of child education in Surah 

Luqman [31]: 12-18 has been the subject of various studies that highlight fundamental values in Islamic 

education. 

Ridwan et al. (2022) found that the Qur’anic concept of child education is rooted in the element of 

“love,” akin to the nurturing approach parents take in tarbiyah (education). This educational concept 

includes the obligation to learn, the goals of education, the role of educators, the subjects of education, the 

methods used, and the materials intended for children’s learning. Another study affirmed that Surah 

Luqman [31]: 12–18 emphasizes eleven key character traits, including gratitude to Allah, belief in Him, 

respect for parents, tolerance of religious differences, justice, honesty, caution, consistency in prayer, social 

responsibility, perseverance, and courteous behavior (Aulia et al., 2024). According to Khofifa (2023), the 

concept of child education in Surah Luqman [31]: 12–18, based on the interpretations of Tafsir al-Azhar and 

Tafsir al-Misbah, essentially shares the same approach. It encompasses the education of monotheism 

(tawhid), moral education (akhlaq), and worship education (ibadah). Previous research indicates that these 
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verses encompass comprehensive educational principles, starting with the inculcation of faith as the primary 

foundation, followed by character and moral development, worship education, and the cultivation of social 

responsibility. The educational methods exemplified by Luqman demonstrate a systematic, gradual 

approach, employing gentle dialogue and advice, parental role modeling, and the importance of repetition 

and habituation in the educational process. 

When compared with constructivist theory in modern education, several parallels emerge. Both 

Luqman’s perspective on education and constructivism emphasize the active role of learners in the learning 

process (Syarifah & Buerahen, 2024). Both also acknowledge the importance of gradual, contextual learning, 

and the role of social interaction in education (Stein & Brown, 2013). However, fundamental differences 

exist in their focus and approach. Constructivism emphasizes the cognitive construction of knowledge, while 

Luqman’s educational perspective focuses on holistic personality development, addressing spiritual, moral, 

and social aspects (Bada & Olusegun, 2015). 

In the context of modern education in Indonesia, integrating Luqman’s educational concepts with 

constructivist theory can lead to a more comprehensive educational model (Wahyudi et al., 2024). 

Constructivist approaches can be applied in teaching religious values, where learners actively build 

understanding through experience and reflection, rather than passively receiving knowledge. Dialogue and 

direct experience methods can be combined to create more meaningful learning experiences (Addzaky & 

Mukhsin, 2024). It is crucial to balance cognitive development with character building while considering the 

developmental stages of children. 

This research began with a review of the literature identified by the author. Among the studies is one 

conducted by Aas, which analyzed various Qur’anic verses related to the term “child” (Sholichah et al., 2021). 

Additionally, studies on communication patterns between parents and children in the digital era (Fajri, 2022) 

and the concept of Qur’anic parenting (Masrury, 2021) reveal that previous research has primarily examined 

the Qur’anic context of parenting. This research aims to provide new insights into successful parenting 

strategies based on Educational Tafsir (Tafsir Tarbawi). 

Quranic parenting, widely promoted as an ideal, seeks to guide every parent in applying the proper 

parenting style for their children, to help children grow into individuals who embody Qur’anic character. 

Quranic parenting is a comprehensive and value-centered approach, deeply rooted in the teachings of the 

Qur’an. It is not merely about managing behavior or imposing rules but about nurturing children to become 

individuals who reflect the moral, spiritual, and intellectual values of Islam (Sholeh, 2023). Central to this 

approach is the intention to develop a child’s character in alignment with Qur’anic virtues, guiding them to 

grow as ethical, faithful, and socially responsible individuals. This model is grounded in the belief in the 
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Oneness of God (tawhid), which forms the spiritual core of a child’s worldview. From an early age, children 

are taught to recognize and worship Allah, understand their purpose in life, and be conscious of their actions 

and their consequences. Such spiritual grounding fosters not only religious devotion but also a strong sense 

of accountability, humility, and inner peace (Almaidah, 2015). 

One of the most illustrative examples of Qur’anic parenting is found in Surah Luqman, where the 

wise Luqman offers heartfelt advice to his son. This passage reflects the essence of Islamic parenting: filled 

with love, concern, and wisdom. Luqman advises his son to avoid associating partners with Allah, to be 

grateful, to perform prayers, to uphold justice, to practice humility, and to be patient in adversity. The verses 

also teach children to speak kindly, walk humbly, and engage with others respectfully—instilling both ethical 

and emotional intelligence (Nufus et al., 2018). The parent-child relationship in Qur’anic parenting is 

characterized by compassion and dialogue, rather than control and domination. Parents are seen not only 

as authority figures but also as mentors and companions in their children’s journey of growth. They are 

encouraged to model good character, communicate with gentleness, and discipline with wisdom and 

fairness. This emphasis on role modeling underscores the idea that children learn not just from instruction 

but from the actions and attitudes they observe at home (Nurmayati, 2022). 

Quranic parenting also emphasizes a balance between faith and reason, love and discipline, 

independence and guidance. Children are not merely passive recipients of commands but are respected as 

individuals capable of thought, emotion, and growth (Saputra, 2021). They are encouraged to reflect, to ask 

questions, and to participate in conversations about life, morality, and purpose. In today’s complex world, 

the theoretical framework of Qur’anic parenting serves as a moral compass (Alfani et al., 2025; Suttrisno, 

2023). It offers clarity and stability in an age of shifting values, providing parents with a timeless and divine 

blueprint for nurturing children who are spiritually grounded, ethically guided, and emotionally intelligent. 

By adhering to this approach, families can cultivate homes filled with harmony, respect, and a deep 

connection to divine guidance. 

In practice, parents must design and establish a curriculum for their children’s education based on 

the Qur’an and Hadith. This is done to nurture the children’s souls and foster continuous improvement 

(Siregar, 2017). Saputra (2018) concludes that children’s education should begin from birth until the age of 

six, providing the necessary educational stimulation to support their physical and mental growth and 

development, ensuring they are prepared for further education. Anita Yus (2011) discusses various 

educational models for early childhood in her book Early Childhood Education. She emphasizes that 

teaching basic science concepts, such as through observation and hands-on activities, is a natural process 

for children. These activities foster self-awareness, observational skills, classification, measurement, and 
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problem-solving abilities. Additionally, social studies learning aims to help children develop social skills 

related to their environment (Yus, 2011). Saputra (2021) highlights that the family is the most crucial asset 

for a nation, with education being the greatest investment in shaping human character. The family is the 

first and most essential educational institution for children, determining their future from the early stages. 

This paper is presented to address gaps in the literature identified by the author. Two key questions 

are raised: first, what Islamic character values can be derived from Quranic parenting? Second, what are the 

stages of child education? Indirectly, the primary objective of this research is to uncover insights related to 

strengthening Islamic character values in children, particularly amidst the moral decline of the nation’s 

youth, based on Quranic parenting. This study assumes that the current patterns of education and parenting 

for children have not fully met expectations, as seen in the continuing prevalence of violence against 

children and the presence of aggressive and difficult-to-manage behaviors. This is attributed to the lack of 

quality parenting, particularly that based on Quranic parenting. 

Method 
This study employed a qualitative approach (Darmalaksana, 2020; Moelong, 2010), utilizing thematic 

content analysis to examine relevant Qur’anic texts and Tafsir Tarbawi sources (Izzan & Saepudin, 2022). 

The primary sources included the Qur’an, while secondary references consisted of scholarly works, books, 

and journal articles related to Islamic education and modern pedagogical theories. The research process 

followed a systematic sequence. First, the researcher compiled verses related to the research theme. Second, 

these verses were analyzed descriptively using a thematic approach. Third, to enrich the analysis, the data 

was supplemented with relevant sources. Finally, the results of the analysis were connected to the context 

of modern education. 

Data validation was conducted through a careful and systematic process to ensure the credibility 

of the findings. Since the research relied on Qur’anic verses and Tafsir Tarbawi sources, the first step in 

validation involved cross-checking interpretations across multiple scholarly tafsir to confirm consistency in 

meaning. This process, known as triangulation, helped avoid personal bias and strengthened the reliability 

of the thematic analysis. Furthermore, the insights drawn from the verses were reviewed and discussed with 

experts in Islamic education and Qur’anic studies. This expert feedback ensured that the interpretations 

were theologically sound and contextually appropriate. Additionally, the process included comparing the 

themes extracted from the Qur’an with relevant modern educational theories to ensure their applicability 

and relevance in today’s educational context. 
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Result 
In this section, the findings from Q.S. Luqman [31]: 12-18 present the education of children. Based on the 

analysis of Q.S. Luqman [31]: 12-18, four important stages in children’s education can be identified. First, 

parents must pay attention to their children’s needs, as highlighted in verse 14, which underscores the 

importance of empathy and attention to the child’s condition. Second, the method of learning through play 

is reflected in verses 13, 16, and 17, indicating that enjoyable education fosters better understanding. Third, 

the importance of providing a conducive environment for child development is mentioned in verse 10, 

ensuring that the educational process occurs optimally. Finally, learning should be structured, gradual, and 

repetitive, as stated in verses 13, 17, and 18, in order to form deep and sustainable understanding. 

Child Education Based on Q.S. Luqman [31]: 12-18 

 
Figure 1. Child education based on Q.S. Luqman [31]: 12-18 

 
Figure 1 illustrates that Q.S. Luqman [31]: 12-18 outlines four stages of educating children. First, attention 

to the children’s needs (Q.S. Luqman [31]: 14). Second, learning through play (Q.S. Luqman [31]: 13, 16, and 

17). Third, facilitating children with a conducive environment (Q.S. Luqman [31]: 10). Fourth, structured, step-

by-step, and repetitive learning (Q.S. Luqman [31]: 13, 17, and 18). The verses in Surah Luqman provide 

profound insights into parenting and child education, presenting a thoughtful and holistic approach 

grounded in divine wisdom. When analyzed thematically, these verses suggest a four-stage process in 
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nurturing and educating children, with each stage representing an essential component of effective and 

compassionate upbringing. 

The first stage, paying attention to the needs of the children, is reflected in verse 14, where the 

Qur’an acknowledges the struggles of motherhood, particularly during pregnancy and nursing. This verse 

serves as a reminder for parents to recognize and empathize with the physical, emotional, and 

developmental needs of children. It encourages a parenting style that is sensitive, responsive, and grounded 

in love and understanding. By acknowledging a child’s needs, parents can build a secure emotional bond, 

which serves as the foundation for lifelong learning and moral development. 

The second stage involves learning through play, as derived from verses 13, 16, and 17. Luqman’s 

method of delivering life lessons to his son is subtle and nurturing, resembling a conversational, story-like 

approach. This suggests that learning for children should be engaging and natural, integrated into everyday 

interactions. By using stories, metaphors, and meaningful dialogue, parents can teach critical values such as 

belief in God, personal responsibility, prayer, and resilience in a way that is enjoyable and relevant to the 

child’s world—similar to how children best learn through play and exploration. 

In the third stage, the focus shifts to facilitating children with a conducive environment, as found in 

verse 10. Although cosmological in nature, this verse highlights Allah’s creation of a balanced and 

harmonious environment. In the context of parenting, it implies that children need a safe, peaceful, and 

morally supportive environment to grow—both physically and spiritually. When children are surrounded by 

positive influences and guided by example, they are more likely to adopt righteous behavior and naturally 

internalize values. 

The fourth and final stage emphasizes structured, step-by-step, and repetitive learning, as reflected 

in verses 13, 17, and 18. Luqman’s counsel to his son is delivered in stages, covering belief, morality, prayer, 

and social conduct—reinforced and repeated through clear, concise messages. This method of structured 

repetition aligns with a key principle in education: values and habits are developed not instantly but through 

continuous guidance, reinforcement, and reflection. It also suggests the importance of age-appropriate 

learning that builds gradually as a child matures. 

Taken together, these four stages present a model of Qur’anic parenting that is compassionate, 

thoughtful, and developmentally attuned. It blends spiritual wisdom with pedagogical principles, 

encouraging parents to be intentional and nurturing guides in their children’s lives. By following this model, 

parents can help raise individuals who are not only intellectually capable but spiritually grounded and 

morally upright. 
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This section will discuss several important points related to the theme of the article, including the 

terms for children in the Qur’an, the ethics of a child, the Islamic character that should be instilled, the stages 

of educating children based on Q.S. Luqman [31]: 12-18, and the implications of Q.S. Luqman [31]: 12-18 

for modern education. 

The Term ‘Child’ in the Qur'an 
Examining family phenomena, children represent the hopes and dreams of their parents. All parents place 

significant hopes and dreams on their children. Therefore, from the outset, parents must be able to educate, 

guide, and respect all the potential and rights of their children. Some relevant terminologies in the Qur’an 

are as follows. 

Table 1. Terms of the ‘child’ in the Qur’an 

No. Terms of 
Child 

Qur’an Verses Explanations 

1 Wahbah Q.S. Al-An’am [6]: 84 This verse carries a positive connotation, describing 
the story of Prophet Ibrahim, who succeeded in 
educating his children, Ishaq and Ya’qub. 

2 Amanah Q.S. Al-Anfal [8]: 27 This verse declares that a child is a trust from Allah, 
entrusted to parents with the responsibility of caring 
for and nurturing them. 

3 Zinah Q.S. Ali Imran [3]: 14 This verse indicates that a child is referred to as an 
adornment, enhancing the beauty of the family. 

4 Fitnah Q.S. At-Taghabun [64]: 14 Parents must exercise caution, as negligence in 
parenting and educating their children can result in 
them becoming adversaries. 

5 Aduww Q.S. At-Taghabun [64]: 14 Parents must always be cautious, as negligence in 
parenting and educating their children can become 
an adversary. 

 
Based on Table 1, the Qur’an describes children through various terms, each reflecting a unique 

dimension of the parent-child relationship and the responsibilities it entails. These terms highlight not only 

the joy and blessings that children bring but also the trust and challenges involved in raising them. The term 

wahbah, found in Q.S. Al-An’am [6]: 84, portrays children as a divine gift, as illustrated in the story of Prophet 

Ibrahim who successfully nurtured Ishaq and Ya’qub. This reflects the positive and rewarding outcome of 

parenting rooted in righteousness. The term amanah, in Q.S. Al-Anfal [8]: 27, emphasizes that children are 

a trust (amanah) from Allah, and parents are morally and spiritually accountable for their upbringing, 

requiring care, love, and guidance. In Q.S. Ali Imran [3]: 14, the term zinah suggests that children are a 
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source of beauty and joy, adorning the lives of their parents and bringing emotional and social richness to 

the family. 

However, parenting is not without its trials. The Qur’an uses the term fitnah in Q.S. At-Taghabun 

[64]: 14, indicating that children can be a trial. This means that, if not properly guided, children may become 

a source of hardship or spiritual distraction for their parents. Finally, the term aduww, also found in Q.S. At-

Taghabun [64]: 14, warns that through negligence or poor upbringing, children may even become 

adversaries to their parents. This calls for mindful, value-based parenting to avoid harmful outcomes. 

Overall, these Qur’anic terms serve as reminders and guidance for parents to approach parenting as a 

sacred, multifaceted responsibility—filled with love, trust, vigilance, and accountability. 

Discussion 
Moral (Ethics) 
The term moral comes from the Latin word ‘mos,’ meaning custom or habit, with its plural form ‘mores’ 

signifying customs or traditions (Rejeki, 2008). Morality refers to concepts of behavior or ethics that pertain 

to individuals or social beings (Zain, 2021). Thus, morality is the practice of good behavior. When someone 

acts in accordance with Islamic principles, they are considered to possess good moral character or are 

ethical. Conversely, if their actions do not align with Islamic principles and guidelines, they can be deemed 

unethical or immoral. 

Moral education seeks to provide a fundamental framework that should be developed and practiced 

from childhood into adulthood (Hamid, 2022). Moral values provide standards for individuals or groups to 

guide their behavior (Yusuf, 2019), enabling them to distinguish between right and wrong, act based on this 

distinction, and understand that they will be rewarded for doing what is right and regretful for doing what 

is wrong. Therefore, instilling good morals from an early age is essential for continuing into adulthood and 

effectively navigating life’s challenges (Alfani et al., 2024). 

Islamic Character  
This section presents key Islamic character traits that are important to instill in every individual, particularly 

Muslims. These traits include taqwa (awareness and piety toward Allah in every aspect of life), ikhlas 

(sincerity in doing everything solely for the sake of Allah), syukur (gratitude for all blessings received), 

tawasuth (moderation and balance in all matters), and tasamuh (tolerance and mutual respect for 

differences). These five character traits form a strong moral foundation for the life of a Muslim. 

Table 2. Islamic Character 
No. Islamic Character Explanations 
1 Taqwa The term originates from the Arabic root w-q-y, which means to protect 

from destruction (Al-Ashfahani, 1999). Taqwa serves as the most 
comprehensive path to counteract desires that lead to negative actions 
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No. Islamic Character Explanations 
(Farah & Fitriya, 2019). Its function is to encourage self-reflection, 
enabling individuals to discern and choose the right path and 
differentiate between good and bad (Alfani, 2023). 

2 Ikhlas Ikhlas refers to purity, being free from impurities (Taufiqurrahman, 2019). 
It is a value related to the state of the heart or accepting everything given 
by Allah (see Q.S. Al-An’am: 59). The essence of ikhlas is “al-tabarri ’an 
kulli ma dunallah,” which means being free from anything other than 
Allah (Hidayatullah, 2018). In other words, a person dedicates themselves 
and places their hope solely in Allah. 

3 Syukur Syukur means an expression of gratitude to Allah for all blessings, 
manifested through commendable actions such as worship (Firdaus, 
2019). A grateful person indirectly fosters qualities such as sincerity, 
patience, calmness, generosity, acceptance of circumstances, non-
blame, and positive thinking (Sativa & Helmi, 2013). Therefore, a person 
who consistently practices gratitude will experience psychological 
happiness, tranquility, and peace in any situation (Yulianti, 2018). 

4 Tawasuth Tawasut comes from the root word w-s-th, which means ‘middle’ 
(Muchtar, 2013). The value of tawasuth is crucial to apply in social life to 
minimize various cases of immorality, such as individuals caught up in 
extremist ideologies. 

5 Tasamuh Tasamuh is a value that reflects human behavior, not only concerning 
religious differences but also in understanding the existence of all kinds 
of differences in human life (Sumanto, 2019). It ensures that from these 
differences, everyone has equal rights and recognition (Cholili, 2016). 

 
Table 2 outlines five core Islamic character values that play a fundamental role in shaping both the 

inner and social life of a person. At the center is taqwa, which refers to mindfulness of Allah and serves as a 

moral compass, guiding individuals to avoid wrongdoings and make righteous decisions. Ikhlas, or sincerity, 

emphasizes doing everything solely for the sake of Allah, freeing the heart from worldly expectations and 

attachments. Syukur (gratitude) fosters a positive mindset and emotional stability, where a grateful person 

embraces life’s challenges with patience and contentment, leading to inner peace and psychological well-

being. Tawasuth, meaning moderation, encourages balanced thinking and behavior, shielding individuals 

from extremes and promoting harmony in society. Finally, tasamuh (tolerance) instills respect and 

appreciation for diversity—both religious and social—ensuring equality and peaceful coexistence among 

all people. Together, these values provide the foundation for a strong Islamic character, influencing both 

personal development and social relationships. 

The stages of Child Education based on Q.S. Luqman [31]: 12-18 
The explanation in Tarbawi Tafsir regarding child education in Q.S. Luqman [31]: 12-18 demonstrates that 

the Qur’an offers comprehensive guidance in shaping children’s character through a holistic and gradual 

approach. This process begins with fulfilling the basic needs of children, both physically and spiritually, 
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instilling noble morals, and emphasizing the importance of filial piety. Furthermore, effective learning can 

be achieved through enjoyable activities, gentle communication, and the use of affectionate language. A 

conducive learning environment is also critical in stimulating children’s potential, accompanied by a gradual 

and repetitive learning approach suited to children’s abilities and development. Q.S. Luqman [31]: 12-18 

highlights the importance of instilling values of tawhid (monotheism), morals, and sharia (Islamic law) wisely 

and gradually in educating a generation that is faithful, well-characterized, and highly competitive. The 

following discussion outlines the four main stages in educating children as presented in Q.S. Luqman [31]: 

12-18. 

Fulfilling children’s needs (q.s. luqman [31]: 14) 
Every human being has essential needs, including both primary and secondary needs (Firdaus & Sahputra, 

2022). However, a deeper analysis reveals that meeting these two categories of needs is insufficient. The 

most fundamental requirement for every human is the cultivation of noble character (Al-Hasan, 1997). As 

the Prophet Muhammad (PBUH) said, “I was sent to perfect the noble character of mankind” (Al-Bukhari, 

1978). Achieving perfect character is the true goal of education (Nabila, 2021). Noble character aims to 

shape a person who is morally good, determined, polite in behavior and speech, wise, respectful, cultured, 

and honest (Pasaribu, 2018). When such praiseworthy character traits are realized, the ideal person, or “insan 

al-kamil,” is achieved (Dalimunthe, 2018). 

Q.S. Luqman [31]: 14 reflects the practice of instilling moral values. The most fundamental aspect of 

this verse is the command to be good to one’s parents. This teaching highlights the importance of 

recognizing the sacrifices and challenges parents face and underscores the value of honoring them as part 

of a child’s moral education. This moral foundation is integral in shaping not only an individual’s character 

but also their relationships with others, particularly within the family. 

 

 رُیْصِمَلْا َّيَلاِ كَۗیَْدلِاوَلِوَ يْلِ رْكُشْا نَِا نِیْمَاعَ يْفِ ھُٗلاصَفَِّو نٍھْوَ ىلٰعَ اًنھْوَ ھُّٗمُاُ ھْتَلمَحَ ھِۚیَْدلِاوَبِ نَاسَنْلاِْا اَنیَّْصوَوَ

We have enjoined mankind to be good to their parents. His mother bore him in weakness upon 

weakness and weaned him in two years. (Our command is,) “Be grateful to Me and to your parents.” 

To Me is the final return. 

 

Particularly, being kind to the mother who carried the child for nine months and gave birth with 

difficulty (Putri & Alfani, 2023). Being dutiful to one’s parents is a way to show gratitude for all the blessings 

that Allah has bestowed (Al-Fahham, 2017). 

The command to be kind to one’s parents is further reinforced in Q.S. Luqman [31]: 15.  
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َّيَلاِ بَاَنَا نْمَ لَیْبِسَ عْبَِّتاَّو ۖ اًفوْرُعْمَ اَینُّْدلا ىفِ امَھُبْحِاصَوَ امَھُعْطُِت لاََف مٌلْعِ ھٖبِ كََل سَیَْل امَ يْبِ كَرِشُْت نَْا ىلٰٓعَ كَدٰھَاجَ نْاِوَ  امَبِ مْكُُئِّبَنُاَف مْكُُعجِرْمَ َّيَلاِ َّمُث ۚ

 نَوُْلمَعَْت مُْتنْكُ

If both of them press you to associate with Me something of which you do not know, do not obey 

them. Yet, keep their company in this world with kindness and follow the path of those who turn to 

Me. Ultimately, you will return to Me, and I will inform you about what you used to do. 

 

This verse builds upon the previous one, emphasizing that even if the parents do not share the same 

faith as the child, the child must always exhibit goodness and respect toward them in this world. Therefore, 

Q.S. Luqman [31]: 7 serves as a concluding statement regarding the fulfillment of the child’s needs (Al-Baz, 

2007). 

 

 رِوْمُُلاْا مِزْعَ نْمِ كَلِذٰ َّناِ كََۗباصََآ امَ ىلٰعَ رْبِصْاوَ رِكَنْمُلْا نِعََ ھنْاوَ فِوْرُعْمَلْابِ رْمُْأوََ ةولَّٰصلا مِقَِا َّيَنُبیٰ

O my son, establish prayer, enjoin what is good, forbid what is wrong, and be patient over whatever 

befalls you. Indeed, all of this is a matter of [utmost] importance. 

 

It is explained that one should always entrust all final matters to Allah, as this reflects servitude and 

serves as a guide to becoming a person of excellence (muhsin). This guidance is aimed at shaping a child’s 

character to be good and resilient in facing the various trials that may arise (Al-Baz, 2007). 

Learning Through Play (Q.S. Luqman [31]: 13, 16, 17) 
Play tends to bring happiness and joy to children. In a relaxed and joyful state (Ningsih, 2018), the brain is 

more capable of freely capturing and absorbing information (Zarkasih, 2016). Children tend to associate the 

emotions they experience with what they learn (Simbolon, 2014). As a result, when a child recalls a game, 

they also remember what they have learned (Zarkasih, 2016). This mechanism aids in faster memorization 

and retention of learned material. Even unconsciously, children learn from what they observe while playing. 

In this context, the examples in Q.S. Luqman [31]: 13, 16, and 17 demonstrate this practice. 

 

 مٌیْظِعَ مٌلْظَُل كَرْشِّلا َّناِِۗ pّٰابِ كْرِشُْت لاَ َّيَنُبیٰ ھٗظُعَِی وَھُوَ ھٖنِبْلاِ نُمٰقُْل لَاَق ذْاِوَ

Luqman’s affectionate dialogue, "O my dear son, do not associate partners with Allah! Indeed, 

associating partners with Him is a great injustice.” 

 
 رٌیْبِخَ فٌیْطَِلَ zّٰ َّناُِۗ zّٰ اھَبِ تِْأَی ضِرَْلاْا ىفِ وَْا تِوٰمَّٰسلا ىفِ وَْا ةٍرَخْصَ يْفِ نْكَُتَف لٍَدرْخَ نْمِّ ةٍَّبحَ لَاَقْثمِ كَُت نْآِ اھََّناِ َّيَنُبیٰ
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(Luqman said,) "O my son, indeed if there is any deed as small as a mustard seed, hidden in a rock, 

in the heavens, or on the earth, Allah will bring it forth (to be rewarded). Indeed, Allah is Most Subtle 

and Most Aware.” 

 
 رِوْمُُلاْا مِزْعَ نْمِ كَلِذٰ َّناِ كََۗباصََآ امَ ىلٰعَ رْبِصْاوَ رِكَنْمُلْا نِعََ ھنْاوَ فِوْرُعْمَلْابِ رْمُْأوََ ةولَّٰصلا مِقَِا َّيَنُبیٰ

O my son, establish prayer, enjoin what is good, forbid what is wrong, and be patient over what 

befalls you. Indeed, this is of the utmost importance. 

 

Q.S. Luqman [31]: 13, 16, and 17 suggest that when interacting with children, parents should avoid 

being overly rigid. It is even recommended to adopt a relaxed approach, incorporating play while using 

child-friendly language (Al-Baz, 2007). When Luqman advises his son, he uses the term “Yaa Bunayya,” 

meaning “O my dear son.” This implies that parents should be skilled in using language and gestures when 

interacting with children to effectively convey lessons. Learning through play can be facilitated indirectly, 

such as through words of wisdom, anecdotes, or various stories. 

Creating a Conducive Learning Environment (Q.S. Luqman [31]: 10 
Children are born with unique potentials, with each child possessing different abilities, often even among 

twins (Rohmah, 2012). It is the responsibility of parents and teachers to create an environment that enables 

these potentials—whether intellectual (intelligence), emotional, spiritual, or motor skills—to develop 

optimally (Purnamasari, 2020). Children’s potential can be stimulated through motivation, such as providing 

insights, examples, social interactions, or role models. Therefore, parents and teachers must work to build 

the child’s character by fostering good habits (Lucy, 2016). This principle is reflected in the message of Surah 

Luqman, which teaches children to strengthen their faith in Allah by reflecting on His creations in the 

heavens and the earth (Al-Baz, 2007), as mentioned in Q.S. Luqman [31]: 10. 

 

 جٍوْزَ لِّكُ نْمِ اھَیْفِ اَنْتَبنَْۢاَف ءًاۤمَ ءِاۤمََّسلا نَمِ اَنلْزَنَْاوَ ةٍَّۗباَۤد لِّكُ نْمِ اھَیْفِ َّثَبوَ مْكُبَِ دیْمَِت نَْا يَسِاوَرَ ضِرَْلاْا ىفِ ىقٰلَْاوَ اھََنوْرََت دٍمَعَ رِیَْغبِ تِوٰمَّٰسلا قََلخَ

 ࣖ نٍیْبُِّم لٍلٰضَ يْفِ نَوْمُلِّٰظلا لَِب ھٖۗنِوُْد نْمِ نَیْذَِّلا قََلخَ اَذامَ يْنِوْرَُاَفِ zّٰ قُلْخَ اَذھٰ.مٍیْرِكَ

He created the heavens without visible pillars and set firm mountains on the earth so it would not 

shake with you. He has scattered all kinds of moving creatures upon it. We also send down rain 

from the sky and cause every kind of good plant to grow on it. This is the creation of Allah. So, show 

me what your deities have created besides Him. Indeed, the wrongdoers are in clear error. 

 

The importance of a conducive environment lies in the fact that children often imitate what they see 

and hear from those around them (Choiri, 2017). A child’s thinking develops based on the people in their 
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environment (Sumaryanti, 2017). They adopt the behaviors they observe, which is crucial for personality 

development during the early stages of child growth. Hence, it is essential to pay close attention to creating 

a supportive learning environment during the educational process. 

 

Gradual and Repetitive Learning (Q.S. Luqman [31]: 13, 17, 18) 
Q.S. Luqman encompasses three key aspects of Islamic teachings: Aqeedah (faith), Akhlaq (morality), and 

Sharia (law) (Hidayat, 2016). Additionally, Surah Luqman includes narratives of past communities, along with 

promises and warnings from Allah for those who disbelieve. Luqman begins his instruction to his son by 

first instilling Aqeedah, followed by teaching Sharia, including prayer and the principles of enjoining good 

and forbidding evil. The final phase focuses on cultivating noble character (Al-Baz, 2007). These phases can 

be observed through the successive verses in Q.S. Luqman. 

First and foremost, faith is considered the most essential aspect of religious life, and every person 

must possess it to live by principles, as highlighted in Q.S. Luqman [31]: 13. 

 

 مٌیْظِعَ مٌلْظَُل كَرْشِّلا َّناِِۗ pّٰابِ كْرِشُْت لاَ َّيَنُبیٰ ھٗظُعَِی وَھُوَ ھٖنِبْلاِ نُمٰقُْل لَاَق ذْاِوَ

(Recall) when Luqman said to his son while advising him, "O my son, do not associate anything with 

Allah! Indeed, associating others with Him is a great injustice. 

 

Second, Sharia is something that people need to follow to achieve a life that is orderly, structured, 

directed, and happy, as stated in Q.S. Luqman [31]: 17. 

 

  رِوْمُُلاْا مِزْعَ نْمِ كَلِذٰ َّناِ كََۗباصََآ امَ ىلٰعَ رْبِصْاوَ رِكَنْمُلْا نِعََ ھنْاوَ فِوْرُعْمَلْابِ رْمُْأوََ ةولَّٰصلا مِقَِا َّيَنُبیٰ

O my son, establish prayer, enjoin what is good, forbid what is evil, and be patient with whatever 

befalls you. Surely, this is among the matters that require priority. 

 

Thirdly, noble character. The acceptance of one’s environment, whether good or bad, depends on 

the value of one’s attitude, as stated in Q.S. Luqman [31]: 18. 

 

ّعصَُت لاَوَ  رٍۚوْخَُف لٍاَتخْمُ َّلكُ ُّبحُِی لاََ zّٰ َّناِ اۗحًرَمَ ضِرَْلاْا ىفِ شِمَْت لاَوَ سِاَّنللِ كََّدخَ رِْ

Do not turn your face away from people in disdain, nor walk arrogantly on the earth. Indeed, Allah 

does not like any arrogant boaster. 
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 When children easily grasp learning material but often forget it quickly, parents should tailor the 

learning content to the child’s age and needs (Halodoc, 2018). The level of difficulty in presenting the 

material significantly impacts the child’s learning success (Al-Baz, 2007). Therefore, the material should be 

presented from the simplest to the most complex. Basic repetition of material for children can be 

summarized into three main points: First, repetition of fundamental issues like faith, Islamic law, and morals. 

Second, repetition of life advice. Third, repetition of symbols to observe the signs of Allah’s greatness (Al-

Baz, 2007). 

Implications for Modern Education 
Integrating Qur’anic values into contemporary education requires a holistic approach that nurtures 

spirituality, intellect, and character development. The wisdom found in Q.S. Luqman [31]: 12-18, as analyzed 

in Tafsir Tarbawi, offers valuable insights that can enhance modern educational practices by balancing 

academic excellence with moral and spiritual growth (Mubarak, 2014). 

One of the fundamental lessons from Luqman’s advice to his son is the importance of Tawhid (faith 

in the oneness of Allah). In modern education, spirituality should not be treated as an isolated subject but 

should be embedded into daily learning experiences. Rather than relying solely on rote memorization, 

students should be encouraged to understand faith contextually and apply its principles to their decision-

making processes. Technology can play a significant role in this integration, with Islamic educational apps, 

videos, and interactive digital platforms helping children engage with spiritual concepts in a meaningful 

way (Najib, 2020). These tools make learning both accessible and relevant, ensuring that children develop 

a strong spiritual foundation while navigating the complexities of the modern world. 

Beyond faith, wisdom and critical thinking are crucial elements of education. Luqman’s teachings 

emphasize the importance of reflection, ethical reasoning, and sound judgment, which align with modern 

pedagogical approaches that encourage problem-solving and project-based learning. Rather than passively 

absorbing information, students should be given opportunities to apply their knowledge in real-world 

contexts, allowing them to cultivate wisdom through experience (Chaer & Suud, 2020). By incorporating 

ethical dilemmas, debates, and reflective discussions into the curriculum, education can move beyond 

academics to develop individuals who are not only knowledgeable but also morally conscious (Arifin, 2018). 

Character development remains a cornerstone of both Islamic and modern education. The Qur’an 

places a strong emphasis on parental involvement in a child’s moral upbringing, reinforcing the idea that 

education is a shared responsibility between schools and families. Schools should actively engage parents 

through workshops and collaborative programs, creating an environment where moral values are reinforced 

both at home and in the classroom (Mukhsin et al., 2024). Additionally, integrating Qur’anic stories and role 
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models into educational content can be an effective way to teach children patience, humility, and respect. 

Stories from the Qur’an, particularly those emphasizing Luqman’s wisdom, provide timeless examples of 

how to navigate challenges with dignity and integrity (Arifin et al., 2021). 

Education should also promote discipline and social awareness, ensuring that students recognize 

their responsibilities toward society. The values highlighted in Q.S. Luqman [31]: 12-18 advocate for self-

discipline, accountability, and active engagement in the community. In a contemporary context, this can be 

achieved by incorporating community service programs, volunteer initiatives, and ethics-based learning 

modules into school curricula. Encouraging students to participate in acts of service fosters empathy and a 

sense of social responsibility, helping them grow into individuals who contribute positively to society (Abror, 

2016). 

Another essential aspect of education is the development of emotional intelligence and humility. 

The Qur’anic wisdom of self-awareness, patience, and emotional regulation can be effectively taught 

through role-playing activities, mentorship programs, and guided discussions. By engaging in structured 

scenarios that require empathy and self-control, students learn to manage their emotions and interact with 

others respectfully. Schools should also create mentorship opportunities, where older students serve as 

guides and role models for younger peers, reinforcing the values of patience, humility, and emotional 

resilience (Maulida et al., 2021). 

Finally, ethical behavior and effective communication should be central to modern education. Q.S. 

Luqman [31]: 18 specifically highlights the importance of politeness, patience, and humility in speech, values 

that are increasingly relevant in today’s interconnected and diverse world. Schools should implement 

character-building programs that encourage students to practice respect and thoughtful dialogue in their 

daily interactions. Additionally, public speaking and debate programs can be designed to teach students 

how to express their ideas with confidence while maintaining ethical and respectful discourse (Kadir, 2023). 

In essence, the wisdom in Q.S. Luqman [31]: 12-18 offers timeless guidance that aligns with the 

goals of modern education. By fostering spiritual awareness, intellectual depth, moral integrity, and 

emotional intelligence, education can transcend traditional learning models to produce well-rounded 

individuals who excel not only in academics but also in ethical leadership, social responsibility, and personal 

development. Integrating these values into contemporary learning environments ensures that students are 

equipped with the knowledge, wisdom, and character necessary to navigate the complexities of the modern 

world while remaining rooted in their spiritual and moral principles (Maulida et al., 2021). 

Q.S. Luqman [31]: 18, which prohibits arrogance, teaches the importance of developing humility 

and respect for others. Modern education must focus on fostering emotional intelligence and social skills 
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(Sugiana, 2018). Educational programs should be designed to nurture empathy and appreciation for 

diversity. These values can be implemented through cultivating an inclusive school culture that respects 

differences. Educators must model humility and respect for all learners. 

Continuous evaluation and development in modern education systems should adhere to the 

principles contained in Q.S. Luqman. Evaluation systems should not only focus on academic aspects but 

also character development and spiritual values. Developing educational programs systematically, 

considering various developmental aspects of learners, is essential. Implementing comprehensive 

evaluation systems requires collaboration among various educational stakeholders. Professional 

development programs for educators should also be designed to enhance their competence in 

implementing holistic educational values. Continuous evaluation is key to ensuring the effectiveness of 

educational programs. 

Conclusion 
This study explores how the educational values found in Q.S. Luqman [31]: 12–18 can be applied to modern 

educational practices, aligning Qur’anic guidance with contemporary pedagogical needs. The study 

highlights five key principles derived from these verses, emphasizing their continued relevance in today’s 

educational landscape. Effective child education requires a balanced approach that integrates spiritual, 

cognitive, and emotional development. By embedding Qur’anic principles into contemporary pedagogy, 

educators can foster holistic character growth in students, ensuring they become ethically grounded, 

intellectually capable, and emotionally resilient individuals. 

Q.S. Luqman [31]: 12–18 provides profound educational insights that are highly applicable to 

modern contexts, emphasizing four key aspects. First, the integration of core Islamic values with 

technological advancements ensures that tawhid (belief in the oneness of Allah) remains central in the 

digital age. Second, a holistic curriculum must balance cognitive, affective, and psychomotor domains, 

emphasizing not only knowledge transfer but also character and emotional intelligence. Third, cultivating 

wisdom and critical thinking should be prioritized, focusing on real-life applications beyond theoretical 

knowledge. Lastly, effective character education demands a comprehensive evaluation system that 

harmonizes both intellectual and spiritual dimensions. 

The practical application of these Qur’anic principles involves several strategic steps. These include 

embedding tawhid and spirituality in the curriculum through experiential and technology-enhanced 

learning; promoting wisdom through project-based and reflective learning; emphasizing character and 

familial respect; developing ethics and critical thinking through real-world discussions; and fostering 

emotional intelligence, discipline, and humility through inclusive, socially responsible educational models. 
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By adopting this framework, modern education can remain spiritually rooted while addressing the 

challenges of contemporary society. 

This study is limited in scope to the thematic interpretation of Q.S. Luqman [31]: 12–18 and its 

relevance to modern education. The analysis is primarily qualitative, based on selected tafsir sources, which 

may not fully represent the diversity of scholarly interpretations across different Islamic traditions. 

Additionally, the study focuses on conceptual and theoretical integration with contemporary educational 

models but does not include empirical validation or field-based application. Therefore, while the findings 

provide a foundational framework, further research is needed to assess the practical implementation and 

measurable outcomes of Qur’anic principles in diverse educational settings. 

Building on the findings of this study, several areas are identified for further research and 

development to enhance the practical application of Qur’anic educational principles in modern contexts. 

These recommendations aim to strengthen the alignment between Islamic values and contemporary 

pedagogical practices, ensuring that educational efforts remain both spiritually grounded and 

pedagogically effective. First, evaluate the effectiveness of implementing Q.S. Luqman’s educational 

principles in contemporary curricula. Second, explore the integration of Islamic educational media and 

technology. Third, investigate holistic curriculum designs combining religious and secular education. Fourth, 

examine teacher competency development in implementing Qur’anic pedagogy. Fifth, study multicultural 

Islamic education in globalized learning environments. Sixth, develop comprehensive evaluation systems 

for Islamic character education. By implementing these steps, educational institutions can bridge the gap 

between spiritual teachings and modern learning methodologies, ensuring that Qur’anic values remain 

relevant in contemporary education. 
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