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Abstract

The Concept of Asbabun Nuzul in the Context of Warfare: A Tafsir Ahkam Study of QS.
Al-Bagarah: 190-193 Based on Tafsir Al-Qurtubi, explores the concept of asbabun nuzul
and legal rulings (ahkam) within the war-related verses of the Qur'an. Focusing on Al-
Qurtubi's tafsir, the research analyzes the historical and socio-political contexts
surrounding the revelation of QS. Al-Bagarah: 190-193. Utilizing a library-based method
and historical-contextual approach, it investigates both the background of revelation and
its legal implications. Al-Qurtubi's interpretation highlights key Islamic principles in
warfare, such as justice, self-defense, and the prohibition of transgression, especially
toward non-combatants. The findings affirm that these verses provide ethical guidance in
protecting civilians and limiting harm. The study also discusses the contemporary
relevance of these principles in the framework of international law, particularly
concerning the right to self-defense and civilian protection. Ultimately, this research
contributes to the ongoing discourse on Islamic jurisprudence and its application in
modern global contexts, emphasizing the value of classical exegesis in shaping fair
international policies.
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Introduction

The Qur'an was revealed in response to events or questions that occurred
during the time of the Prophet Muhammad. As Al-Wahidi said, “It is impossible
to understand the interpretation of a verse without knowing its story or knowing
the explanation of the reason for its revelation”[1]. Therefore, the Qur'anic text
has been a highly relevant subject for interpretation throughout history and has
provided space for the development of schools of interpretation [2]. A correct
understanding of the context of asbabun nuzul is very important in
understanding the meaning of the verses of the Qur'an [1]. Asbabun nuzul in
other words is the science that reveals the causes of the revelation of the verses
of the Qur'an to be a tool to interpret the meaning and message contained therein,
especially in the case of verses related to war.

Verses related to war in the Qur'an in QS. Al-Bagarah: 190-193, often lead
to various interpretations and understandings, especially in the context of
modern warfare [2]. These verses contain prohibitions against unlawful killing
and overreaching in warfare, as well as giving orders for jihad in the way of Allah
Swt [3]. However, the problems that arise in the context of warfare today involve
various groups, such as women, children, and even religious leaders who are not
involved in the conflict [4]. Therefore, an understanding of the asbabun nuzul is
important to provide a clear context for these verses, and how the values
contained in the verse can be applied in modern warfare that is increasingly
complex.

Although many studies have examined the law of war in Islam from a figh
or historical perspective, specific studies on legal interpretation (Tafsir Ahkam)
in the context of war are still relatively limited [3]. Tafsir Al-Qurtubi as one of the
main references in Tafsir Ahkam has not been studied in depth in relation to the
law of war based on QS. Al-Baqarah: 190-193. Thus, providing a gap in the
relevance of al-Qurtubi's interpretation of these verses based on the law of war
can be correlated with the current law of war [4].

Seeing from the background explanation above, the author is interested in
taking the title “The Concept of Asbabun Nuzul in the Context of Warfare: A
Tafsir Ahkam Study of QS. Al-Baqarah: 190-193 Based on Tafsir Al-Qurtubi”

Tafsir Ahkam, as a branch of tafsir science that focuses on explaining the
laws contained in the Qur'an, has an important role in exploring and
contextualizing verses related to war [5]. In this case, the interpretation of Imam
Abdillah Muhammad Ibn Ahmad Ibn Abi Bakr Al-Qurtubi, especially in his
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monumental work “Al-Jami' Ahkam Al Qur'an” provides an in-depth view of
these verses [5]. Therefore, it is very important to analyze the interpretation of al-
Qurtubi in order to examine the relevance and application of the law of marriage
contained in QS. Al-Baqarah: 190-193 in the context of modern warfare, as well
as finding solutions to bridge the gap between Islamic teachings and the reality
of warfare today.

Through the study in this discussion, it is expected to provide benefits,
among others; 1). Exploring more about asbabu Nuzul in the context of war
studies on Surah Al-Baqarah verses 190-193, 2). Explaining the interpretation of
QS. Al-Bagarah 190-193 in the interpretation of al-Qurtubi about the verses of
war 3) [6]. The relevance of the interpretation of al-Qurtubi's interpretation to
Islamic law and Contemporary and add to the treasures of the study of asbabun
nuzul verse and understanding of the meaning of war quoted by classical
interpretations that can be a reference for research and writing scientific papers
in the future [7]. Therefore, by examining the methods and approaches used, it is
hoped that a more comprehensive understanding of al-Qurtubi's contribution to
the interpretation of the classical period can be correlated with modern times.

There have been many studies on this character and his work. This
research can be found in journals, theses, and writings in the form of papers.
Before the author discusses what is meant by the concept of asbabun nuzul about
the verses of war: a study of ahkam interpretation on surah QS. al-Baqarah verses
190-193 according to Tafsir al-Qurtubi [8], it is good for the author to convey here
several articles that discuss the verses of war in QS. Al-Baqarah verses 190-193,
so that it can be seen the difference between the author's research and previous
research.

First, a scientific work written by Ahmad Murtaza MZ's scientific work
entitled “Deconstruction of the Translation of the Words Qital and Fitnah in Q.S.
2:190-193 in Tarjamah Tafsiriyah” (2022) discusses Muhammad Talib's criticism
of the ideology of the Indonesian Mujahidin Council (MMI) regarding the
translation of the words Qital and Fitnah in the Qur'an by the Ministry of Religion
of the Republic of Indonesia [9]. Thalib considers that Tarjamah Tafsiriyah, which
is considered as an alternative to the Qur'an, contains radicalism, because it
translates Qital as a war against all Muslims and Fitnah as the legitimization of
the sharia of war [10]. This study is relevant to Murtaza's approach, as it provides
a classical foundation of Al-Qurtubi's tafsir ahkam, and emphasizes the meaning
of jihad and qital in accordance with the historical context and sharia, rather than
interpretations manipulated for ideological purposes [6]. In conclusion, this
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study offers an ethical and jurisprudential alternative to classical interpretation
to counter the extreme and radical narratives raised by Murtaza.

Second, an article written by Kamarul Azmi Jasmi's article titled “The Code
of Conduct for Warfare in Islam: Surah al-Baqarah (2:189-195)” (2021) identifies
five important lessons from the interpretation of the verse: first, the moon as a
guide; second, the importance of good culture and rationality in Islam; third, the
laws, regulations, and ethics of war; fourth, the importance of repentance and
belief in the acceptance of repentance by Allah SWT; and fifth, the
recommendation to avoid being stingy, especially in times of hardship [11]. This
study aims to increase people's understanding of the code of conduct for war in
Islam. Its relevance to this study lies in emphasizing Islamic ethical values in the
context of war, but the focus of this study is more on the legal and historical
dimensions (asbabun nuzul) based on classical tafsir, and strengthening
Kamarul's argument with the sharia legal framework from Al-Qurtubi's tafsir [7].
In conclusion, this research complements Kamarul's ethical approach with the
foundation of Islamic law written in classical tafsir ahkam, making it more
systematic in applying sharia principles in a global context.

Third, a thesis written by Fajriyaturrohmah and Muhammad Alfreda Daib
Insan Labib's thesis entitled “Criticism of Jacques Derrida's Application of
Deconstruction to Qur'anic Verses” (2023) discusses Derrida's deconstruction as
a new approach in the philosophy of language that gives freedom to the reader
to interpret the text. However, this study found that the approach is less
appropriate for the interpretation of Qur'anic verses [12]. The author rejects
excessive freedom in interpreting revelation, emphasizes that the meaning of war
verses should be returned to the context of asbabun nuzul and authoritative
interpretations, and asserts the stability of meaning in classical Islamic law, as
explained by Al-Qurtubi [6]. In conclusion, this study strengthens
Fajriyaturrohmah's argument by providing concrete examples of classical tafsir
as a legitimate and balanced alternative to the Western deconstruction approach.

This research takes a position as a classic law-based an ahkam tafsir study
that emphasizes the importance of understanding QS. Al-Baqarah: 190-193
through the historical context of revelation (asbabun nuzul) and the rules of
Islamic law [13]. Unlike the ideological approach discussed by Ahmad Murtaza,
this study restores the meaning of the verses of war in the frame of justice and
self-defense outlined by Al-Qurtubi [14]. Meanwhile, the ethical values of war
presented by Kamarul Azmi are strengthened by a more comprehensive
normative-legal approach [15]. Finally, as a response to the challenge of the
postmodern deconstruction approach discussed by Fajriyaturrohmah, this study
emphasizes the importance of the stability of meaning and the authority of
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classical tafsir in understanding and applying Qur'anic values in a modern global
context.

Method

This research adopts a qualitative method with a library research
approach. The main focus of this approach is the analysis of important texts,
including the Qur'an, relevant tafsir books, as well as other supporting literature,
to understand the concept of Asbabun Nuzul and its application in the context of
verses related to war. Primary data in this research consists of relevant Qur'anic
and tafsir texts, while secondary data includes books, articles, and other related
sources [8]. The data collection technique is done through an in-depth literature
study of these sources.

The tafsir research method used is analytical, aiming to explore the
meaning of the verse by considering its historical and linguistic context [9]. This
approach is very important to understand the background of the revelation of
the verse (Asbabun Nuzul) and its application in Islamic law [10]. Overall, this
research integrates qualitative methods with text analysis techniques and
literature studies to explore the concept of Asbabun Nuzul in legal
interpretations, especially those related to the verses of war in Surah Al-Bagarah.

Result and Discussion
Definition of Asbabun Nuzul

Asbabun nuzul is the cause of the revelation of a verse in the Qur'an. The
process of the descent of the verses of the Qur'an can be divided into 2 ways, first
by way of Ibtida[11, p. 9]" and secondly the revelation of the verses of the Qur'an is
caused by an event or a question [11, p. 16]. According to Suyuthi,[12, p. 4]
Asbabun Nuzul comes from two roots, namely asbabun, meaning causes and nuzul
which means down so that asbabun nuzul means linguistically the causes behind
the occurrence of the descent of a verse of the Qur'an [16]. While the term is
defined as the causes that accompanied the revelation of the verses of the Qur'an
to the Prophet Muhammad Saw [13, p. 16]. Thus Asbabun Nuzul as a law that
explains or answers an event or question that makes the verses of the Qur'an
descend.

Knowing the Asbabun Nuzul of a verse of the Qur'an brings the following
benefits and functions; First, establishing a correct meaning and avoiding an error
in understanding the meaning of the verses of the Qur'an, second, knowing the
nature of the wisdom given by Allah SWT through the revelation of Allah SWT,
as a believer will increase faith in Allah SWT, third, making it easier to
understand and memorize the verses of the Qur'an, Fourth, knowing the intensity
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of the descent of the Qur'an, fifth, avoiding the distortion of the meaning of the
verses of the Qur'an, sixth, giving a special and precise Dalil to a verse of the
Qur'an that varies in writing and Lafadz, seventh, specializing a law of a verse of
the Qur'an with a certain law [11, p. 9]. So that Asbabun Nuzul has the authenticity
of the meaning contained in a variety of verses of the Qur'an, with the Asbabun
Nuzul can be revealed in detail and precisely.

According to Al-Wahidi, there is no statement about the verses of the
Qur'an about Asbabun Nuzul without any history and listeners who witnessed the
revelation of the Qur'an, and determined the revelation and knew about the
information Asbabun Nuzul verse [11, p. 16]. So that in narrating an Asbabun Nuzul
those who are close to the time of the revelation of the verses of the Qur'an
include the Prophet Muhammad Saw, the companions who were close to the
Prophet Saw [17]. So that the valid history is the one that witnesses the revelation
of the Qur'an, but that does not mean that a Tabi'in who has a sequence after the
companions, is not classified as a valid history, according to Imam Bukhari [11,
p- 17]. but ascribed to the prophet, there are some Tabi'in who are classified as
accepted Tabi'in narrations including Mujahid, Ikrimah, and Sa'id ibn Jubair [14,
p. xvii]. Az-Zarkasyi said in his book al-Burhan that if a Companion or Taabi'een
says “This verse was revealed in this case,” then this is not the reason for the
verse's revelation, but the ruling of the verse [14, p. xvii], [15].

Division of Asbabun Nuzul
Asbabun Nuzul Sharih (Clear)[16, p. 5]

A piece of information that was explicitly stated by a Companion (r.a) as
sabab nuzul , with the phrase

....... 1ASTRY) oda Jo5 s
The reason for the revelation of this verse is this .......
B
Then it came down
O,
Then it came down
aw Ll gl

Then Allah swt revealed to His prophet...
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So if there is a narration that is similar to this sentence, then the scholars
agree that this narration is a sharih narration in asbab an-nuzul.

Asbabun Nuzul Ghairu Sharih (not clear)[16, p. 36]

Verses of the Qur'an whose asbabun nuzul is not clear, usually begin with
the sentence

1AS™ 8 Y ol 3
This verse was revealed in connection with........

So in the division of asbabun nuzul above, it can be seen that the first form
of Sharih is agreed that the law is Marfu' which means that the Sanad is connected
to the Prophet [18]. As for the ghairu sharih type, it is debated by scholars because
the characteristics of the sentence used can sometimes indicate asbabun nuzul and
sometimes indicate the interpretation of a verse [17, p. 34].

Asbabun Nuziil on QS. Al-Baqgarah Verses 190-193

The word Qital which comes from the root form “gatala-yaqtulu” has three
main meanings: fighting, hostility, and combat [18, p. 142]. The derivation of the
word “gital” can be interpreted as the act of mixing, killing, cursing, rejecting
ugliness, relieving hunger or thirst, and insulting or humiliating [18, p. 142].
According to the commentators, the term “gital” refers to the act of fighting
against the enemies of Islam who are non-Muslims, with the aim of destroying,
conquering, forcing, or weakening them [18, p. 142]. In the Qur'an, the word
“gital” appears 13 times in 7 surahs, one of which is found in Surah al-Bagarah
verse 190, which discusses the war against the polytheists [18, p. 149].

This verse was revealed in response to the event when the Prophet
Muhammad and his companions planned to perform Umrah to Mecca [12, p. 197],
but for one month they were unable to do so [19]. The polytheists then offered an
agreement that allowed the Prophet to return the following year, known as Sulh
al-Hudaibiyah (Peace of Hudaibiyah) [16, p. 345]. In the agreement, the polytheists
promised to allow the Prophet and his companions to perform Umrah for three
days without interference [19, p. 83]. The Prophet Muhammad accepted the
treaty and returned to Medina [20]. However, the Companions doubted the
sincerity of the polytheists in fulfilling the agreement, fearing that they would
again obstruct and fight, especially since they did not want a war to take place in
the revered month and in the Haram Land [21]. In response to these doubts, Allah
revealed His words: “And fight in the way of Allah those who fight you” (QS. al-
Bagarah: 190) [20, p. 287], [21, p. 347].
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Redactionally, this verse conveys two main messages: first, Allah
commands defensive warfare against the polytheists in retaliation for their
actions against the believers. Secondly, such warfare is only allowed against
those who are fighting the Muslims, so it is not permissible to attack people who
are not involved in the warfare [22]. Some mufasirs argue that the verse Al-
Bagarah 2:190 is a muhkim verse that applies continuously and is not subject to
nasakh.[18, p. 148] Therefore, the command to fight for the Muslims had to be
implemented in response to the attack by the polytheists [23, p. 121].

In line with this opinion, al-Jasshash argues that the verse above is an
order to fight those who first attacked Muslims [24, p. 347]. He emphasized that
this provision is permanent and must be adhered to by Muslims. Thus, the
command to fight applies to the polytheists who have attacked the Muslims, and
there is no nullification (nasakh) of this verse [22]. This opinion refers to the view
of al-Rabi bin Anas [24, pp. 320-321].

The defensive war that the Muslims are commanded to wage must be
done in compliance with the rules that have been laid down. This rule, as stated
at the end of the verse, is for the Muslims not to overstep their bounds, for Allah
dislikes those who do so [23]. Some Mufasirs argue that overstepping the limit
means fighting those who do not attack the Muslims or waging warfare that is
not based on religion [17, p. 187]. Meanwhile, al-Mawardi explained that
exceeding the limit means attacking the polytheists who are not involved in the
attack. Some scholars also argue that this verse does not undergo Nasakh [13, p.
89]. According to al-Mawardi, QS. Al-Baqarah 2:190 is the first verse that
descends regarding the command of war [24]. After this verse was revealed, the
Prophet Muhammad and his companions only fought the polytheists defensively
[19, p. 89]. According to al-Razi, this command was carried out by the Prophet
continuously until the revelation of the next verse....

o <

B5 dosi 98734 13adlg 1ApIas g ALILg ASE B OB LIBG B a8 Al 56
15 3E d Oy 2l s S50 1585 Skl 1265 1326

“When the haraam months have passed,320) kill (in battle) the polytheists (who
have been persecuting you) wherever you find them! Capture and besiege them
and keep watch at every lookout! If they repent and pray and pay the zakat, give
them their freedom. Verily, Allah is Forgiving and Merciful "[25].

According to al-Razi, this command continued to be carried out by the
Prophet until the revelation of the next verse. He argues that this verse
supersedes QS. Al-Bagarah 2:190, and eventually Allah revealed the command
to fight them absolutely, both in offensive and defensive contexts. The command
to fight defensively in QS. Al-Baqarah 2:190 is considered reasonable, considering
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that initially Muslims were a minority community. In this condition, a peaceful
approach and polite communication became the main choice [20, p. 197].
However, along with the development of Islam both in terms of quality and
quantity, Allah ordered the Prophet and the Muslims to carry out offensive
warfare.

Al-Qurtubi agrees with this view and states that the command to fight
against the polytheists is offensive in nature. This means that the war does not
have to be initiated by the polytheists; Muslims can wage war even if there is no
prior attack from those who worship idols. This opinion of al-Qurtubi is based
on the following verse [21, p. 344]:

80 . Aet el b Ft o0 itk S 41 Be¥ i 1eZd Beo 1o T Y. e setun.
St D3R G ) O 13680 OB B 0l 23 O350 8 03N Y 55 A3kt

“Fight them until there is no more fitnah (persecution or shirk) and religion is
entirely for Allah. If they cease (from disbelief), surely Allah is All-Seeing of what
they do”.[26]

This verse instructs Muslims to fight the idolatrous polytheists in the
Arabian Peninsula, with the aim of eliminating kufr and polytheism and ensuring
the comprehensive application of the teachings of monotheism as a guide to
people's lives. Based on this verse, al-Qurtubi argues that the provision in QS. Al-
Bagarah 2:190 has been abrogated by QS. Al-Anfal 9:39 [21, p. 354].

Biography of al-Qurtubi

His full name is Shaykh Al-Imam Al-Alim Al-Fagih Al-Mufassir Abu
Abdillah Muhammad bin Ahmad bin Abu Bakr bin Farh Al-Andalusi Al-
Qurthubi. He was a famous exegete and was also known as a pious worshipper

and writer." [27, p. 3]. His personality originated from the city of Cordova [28, p.
1], [29, p. 2].

Al-Qurthubi came from a family living in Andalusia, which is strongly
associated with his homeland. His father was very attentive to his growth and
development and taught him various Islamic sciences that were well known in
the area. Evidence of the breadth and depth of knowledge that Imam Al-
Qurthubi had mastered can be seen in his interpretation of the Quran, which
required in-depth knowledge in various Islamic disciplines and the Arabic
language [28, p. 1].

His works cover various fields, such as tafsir, hadith, gira'at, and others.
One of his famous books of interpretation is Al-Jami' li Ahkam Al-Quran wa al-
Mubin five Tadammanhu min al-Sunnah wa al-Furqon, which has a figh
approach..[28, p. 2] Other works include Al-Tadzkirah fi Ahwal al-Mauti wa Umar
al-Akhirah[28, p. 4], Qam'u al-Hirs bi al-Zuhdi wa al-Qan'ah,[27, p. 3] and Al-Tidzkar
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fi Fadli al-Azkar, reviews Quran-related scholarship and was printed in 1355 CE
in Cairo. Imam Al-Qurthubi died on the night of Monday, 9 Shawwal 761 AH,
and was buried in the town of Bani Khusaib, Menya Al-Fuli, in the highlands of
Egypt.[28, p. 4]

Characteristics of tafsir Al-Qurthubi in writing his tafsir book begins with
Surah Al-Fatihah and ends with Surah An-Nas. Therefore, the systematic
interpretation used follows the order of verses and letters in the Mushaf. The
method applied is the tahlili method, which focuses on a thorough explanation
of the aspects contained in each verse of the Quran and reveals the intended
meaning.[30, p. 76] Tafsir researchers categorize Al-Qurthubi's tafsir as a tafsir
that has figh nuances, so it is known as tafsir Ahkam.

Tafsir Ahkam QS. Al-Baqarah:190-193 in Tafsir al-Qurtubi
1. QS. Al-Baqarah: 190

GACEUR PN ARG T H AP e

190. Fight in the cause of Allah those who fight you and do not transgress. Verily,
Allah does not like those who transgress limits[31].

In tafsir al-Qurtubi, this verse is interpreted with reference to the historical
context and the prevailing law at that time, namely when Muslims were in a state
of conflict with the Quraysh in Mecca and with other polytheists. The
interpretation of this verse can be detailed as follows:

1. The Command to fight in Self -Defense

Al-Qurtubi explains that this verse commands Muslims to
fight only in self-defense, that is, when they are attacked or
threatened by the enemy. As Ibn Abbas, Umar bin Abdul Aziz, and
Mujahid said:

“This verse in surah al-Bagarah is a muhkamah verse. That is, fight
those who are fighting you, but do not go so far as to kill women, children,
priests, and people like them.”

This war must be waged in the way of Allah, meaning that
it must have a legitimate purpose, which is to uphold the religion
of Islam, not for the purpose of aggression or personal greed[32, pp.
787-790].

2. Direction of War: To Uphold Justice

In addition, according to Al-Qurtubi, war in Islam does not
only aim to defeat the enemy, but to uphold the principles of justice.
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Muslims are required to fight against oppression and to defend
violated rights. Thus, war is not just a military action, but also an
attempt to uphold truth and justice in society[32, p. 794] .

. Prohibition of Exceeding the Limit

Al-Qurtubi highlights the part of this verse that forbids
Muslims to “exceed the limit” in warfare. Allah Almighty says:

5oz

Jgdns ‘Jj
“(But) do not exceed the limit.”

This includes the prohibition against unnecessary violence,
such as killing people who are not directly involved in the war (e.g.
women, children, or people who are not fighting). This prohibition
reflects Islam's moral principle of upholding the value of humanity
even in the context of warfare. War must be conducted within clear
limits, with respect for human rights and without causing undue
damage[32, pp. 798-790].

He Qurtubi also emphasizes that Allah dislikes those who
exceed limits. This means that although war is justified in certain
circumstances, violence must be limited in accordance with the
principles of justice and ethics. War should not lead to destruction
that goes beyond its basic purpose, which is self-defense and the
enforcement of justice [29, p. 794].

. Context of Asbabun Nuzul

In his interpretation, al-Qurtubi also refers to asbabun nuzul
(the causes of the verse's revelation). This verse was revealed when
Muslims in Medina began to engage in battles against the Quraysh
and other enemies. This verse came as a revelation regulating
behavior in warfare and providing instructions for Muslims on
how they should behave on the battlefield [32, p. 788].

The analysis that has been presented shows that Surat Al-Bagarah verse
190 instructs Muslims to fight in the way of Allah against those who attack them,
with an emphasis on not exceeding the limit, because Allah dislikes excessive
actions [33]. According to Al-Qurtubi's interpretation, this verse was revealed in
the context of the Hudaibiyah Agreement. In the sixth year of Hijriyah, the Prophet
Muhammad and his companions planned to perform Umrah to Makkah, but they
were prevented by the Quraysh, who then agreed to enter into a peace treaty. One
of the provisions in the agreement was to give Muslims the opportunity to
perform Umrah the following year. When the promised year arrived, the Prophet
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and his companions prepared to perform Umrah, but they were concerned that
the Quraysh might break the agreement and obstruct them, potentially even
attacking them in the holy land and during the Haram month. As a response to
that possibility, this verse was revealed to give Muslims permission to fight in
self-defense, while adhering to the limits that had been set out [34].

2. QS. Al-Baqarah: 191
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Kill those (who fight you) wherever you find them and expel them from
where they expel you. In fact, slander53) is more cruel than murder. Then

do not fight them in the Sacred Mosque, unless they fight you there. If they
fight you, then fight them. Such is the recompense of the disbelievers.”[35]

11

Legal warfare, In tafsir al-Qurtubi, this verse is understood as a
continuation of the previous verse which provides instructions on
interpretation of this verse can be explained as follows:

1. The Command to Fight the Enemy

Al-Qurtubi explains that this verse commands Muslims to fight
the disbelievers who are hostile to them and expel them from their
homes. The context of the revelation of this verse was when Muslims
were experiencing persecution and blockade in Makkah, and in order
to defend themselves. Therefore, this verse gives permission to the
Muslims to fight in self-defense and to stop their oppression.[32, p.
795]

Tafsir al-Qurtubi also emphasizes that although this command
is to fight the enemy, it should be done in self-defense. Allah's words:

AT L 3 A
“And expel them from where they expelled you,”
i.e. Makkah, Al-Qurtubi refers to emphasizing that this war
command only applies when the same enemy initiates violence or
expulsion against the Muslims, which in those days was done by the

Quraysh against the Prophet Muhammad and his followers [32, p.
795].
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. Fitnah is Worse than Murder

In the part of the verse that mentions “slander is worse than
murder”, al-Qurtubi explains that the slander referred to here is the
persecution or oppression of Muslims by the disbelievers. Fitnah, in
this context, includes all forms of torture, expulsion, and obstruction
of religious freedom. In the Islamic view, torture or oppression
committed against innocent people is considered more severe and
more terrible than murder, because it can destroy the moral and social
order and destroy human rights [32, pp. 795-796].

. Prohibition of Fighting in the Grand Mosque

The Word of Allah Almighty:

L L SNCT IR T R
“Then do not fight them in the Sacred Mosque, unless they fight you
there.” Regarding this verse, scholars are divided into two groups: this
verse has been abrogated and this verse is a muhkamah verse..

Al-Qurtubi also highlights the prohibition of fighting in the
Grand Mosque, unless the enemy attacks first. The Grand Mosque is a
highly revered place in Islam, and war there is considered a very
serious act. Therefore, although warfare is allowed in certain
situations, Islam strictly restricts holy places and places of worship
from being used as battlefields [32, p. 796].

. Consequences for disbelievers

This verse also explains the punishment for the disbelievers
who fight the Muslims. In tafsir al-Qurtubi, this indicates that if the
enemy attacks and wages war with the intention of oppression and
destruction, then the appropriate retribution for them is defeat or
equal retribution. However, although this verse gives permission to
act harshly against infidels fighting Muslims, the emphasis on
territorial limitations (such as the prohibition of fighting in the Grand
Mosque) and the underlying moral principle is maintained [32, pp.
800-801].

. The Principle of Justice in War

The Qurtubi also reminds us that although there is permission
to fight the enemy in the context of self-defense, war must always be
conducted with high principles of justice. The main purpose of warfare
in Islam is to uphold justice, not for violence alone. Therefore, although
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killing is permitted under certain conditions, there are always clear
restrictions to ensure war remains within a legitimate and just
framework.

The analysis that has been presented shows that Surah Al-Baqgarah verse
191 stipulates the obligation of Muslims to fight those who attack them, wherever
they may be, and to expel them from the places from which they have expelled
Muslims. The verse also emphasizes that fitnah, which includes disbelief and
obstruction to worship, is more severe than murder. In addition, Muslims are
forbidden to fight polytheists in the vicinity of the Grand Mosque, unless they
initiated the warfare in that location. In this case, Muslims are allowed to defend
themselves and fight them [36].

Imam Al-Qurtubi in his commentary explains that this verse was revealed
after the Treaty of Hudaibiyah, which gave Muslims permission to fight the
polytheists who attacked them and expelled them from their homeland.
However, this command does not apply in the haram land (Mecca and its
surroundings) unless the polytheists initiate warfare there. The main purpose of
this command is to defend oneself and uphold the religion of Allah. Imam As-
Suyuthi in Tafsirul Jalalain also asserts that this verse gives permission to
Muslims to fight the polytheists who attack them and expel them from their
homeland, wherever and whenever they are [37]. However, Muslims are
forbidden to initiate warfare in the haram land, unless the polytheists initiate
conflict there. If that happens, Muslims are allowed to defend themselves and
tight them.[38]

3. QS. Al-Baqarah: 192

$O & MoAT
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“But if they cease (to oppose you), surely Allah is Forgiving, Merciful.” [39]

In al-Qurtubi's interpretation, this verse is understood as a
continuation of the command to fight enemies who oppress Muslims. The
following is a detailed explanation of the interpretation of this verse
according to al-Qurtubi:

1. Invitation to Cease from Warfare

Al-Qurtubi explains that this verse emphasizes that although
Muslims are allowed to fight in certain conditions, such as in the
context of self-defense and responding to oppression, this warfare
should end as soon as the enemy stops fighting Muslims. Hence, Islam
emphasizes the opportunity for peace and the avoidance of
unnecessary bloodshed. If the enemy ceases hostilities and returns to
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peace, then Muslims should not resume warfare and should instead
prioritize reconciliation and peace.[32, p. 800].

2. The Importance of Forgiveness and Forgiveness

Tafsir al-Qurtubi also highlights that in Islam, there is a great
value on forgiveness. Allah, being the Most Forgiving and Merciful,
gives the enemy a chance to desist from disbelief and war. If they stop
and return to peace, then Allah will forgive them. This shows that in
Islam, there is an opportunity for restoration and change, and Muslims
are encouraged to prioritize forgiveness and forgive the wrongdoings
of others, especially if the person desists from hostilities.[32, p. 801]

3. Historical Context

This verse was revealed in the context of a war between
Muslims and the polytheists of Quraysh in Makkah. Although
Muslims had the right to defend themselves, Allah stipulated that the
war should cease if the enemy returned to peace. This shows that Islam
favors ending conflicts by peaceful means rather than continuing
hostilities.

The analysis that has been presented shows that Surah Al-Baqgarah verse

192 emphasizes that if the enemy stops hostilities against Muslims and turns
from disbelief to Islam, then Allah will forgive their sins and accept their
repentance. Imam Al-Qurtubi in his commentary explains that this verse shows
that Allah accepts the repentance of His servants who abandon sinful deeds and
return to Him sincerely[40]. This confirms that no sin is too great to be forgiven,
provided that one truly repents wholeheartedly.

4. QS. Al-Baqarah: 193
Gl o ) 535 3 36 0Gadh 220 03555 1 055 25 (gl

“Fight them until there is no more fitnah and religion (obedience) is for
Allah alone. If they cease, there will be no enmity except against the
wrongdoers.” [41]

In the interpretation of al-Qurtubi, this verse explains the ultimate
goal of warfare ordered in the previous verses. The interpretation of this
verse can be explained as follows:

1. Purpose of Warfare: Removing Fitnah and Establishing the Religion of
Allah

The Qurtubi explains that this verse sets out the ultimate goal
of warfare that Muslims undertake. The main purpose of warfare is to
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remove fitnah, which is the oppression of Muslims and the obstruction
of them from practicing their religion. “Fitnah” in this context can
include all forms of torture and persecution perpetrated by the enemy
against Muslims who are trying to uphold their religion. Therefore,
war is not waged for power or wealth, but to uphold the religion of
Allah and end all forms of oppression against the believers. [29], [32,
p- 904].

2. Limitations in Warfare

The Qurtubi notes that while war is justified in this context, it
should not be continued indefinitely. Warfare is only legitimate to end
titnah and oppression. If a party hostile to Muslims stops fighting and
accepts peace, then war should cease. However, if there are those who
continue to oppress or injustice, then Muslims are allowed to fight
them. Thus, war in Islam has a clear purpose and must always end in
peace and justice [32, p. 802].

Al-Qurtubi also reminds us that if the enemy stops fighting the
Muslims, then there is no reason to continue the war. However, if there
are individuals or groups who continue to commit injustice, then they
are the ones who are still allowed to fight. This confirms that Islam is
against injustice in all its forms, whether perpetrated by individuals or
groups, and provides religious freedom as the main objective [32, p.
803].

3. Moral and Ethical Principles in Warfare

Al-Qurtubi reminds us that although warfare is justified under
certain conditions, the moral and ethical principles of warfare must be
maintained. Islam teaches to fight oppression and injustice, but war
should not be waged with brutality or solely to destroy the enemy.
Therefore, if the goal of peace is achieved, then war should cease. This
shows that in Islam, war is only considered as a last resort and should
always end with peace and justice [32, p. 803].

The analysis that has been presented shows that Surah Al-Baqarah verse
193 instructs Muslims to continue fighting the polytheists until there is no more
titnah, which is the suppression of religion, and so that religion is dedicated to
Allah alone. If the enemy stops hostilities and accepts Islam, then no more
hostilities are allowed, except against the unjust people who continue to oppose.
Imam Al-Qurtubi in his commentary explains that this verse emphasizes that the
main purpose of warfare is to uphold the religion of Allah and eliminate all forms
of oppression against Muslims. If the enemy stops attacking and accepts Islam,
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Muslims are not allowed to continue hostilities, except against those who
continue to oppress [42].

Relevance of Al-Qurtubi's Tafsir in the Context of Current Islamic
Law

The relevance of the verses in Surah Al-Bagarah (190-193) to current
Islamic law is very important, especially in understanding the concepts of war,
self-defense, and justice in Islam. Although the verses were revealed in a specific
context during the time of the Prophet Muhammad, the values contained in them
remain relevant in the application of contemporary Islamic law. Here are some
points of relevance that can be drawn:

1. War as Self-Defense and Not Aggression

These verses confirm that war in Islam is only justified for self-
defense and against oppression. In the current context of international law
and Islamic law, this is very relevant because the concept of just war in
Islam must be based on self-defense or to stop oppression, not to attack or
commit aggression. This is in accordance with the principles of modern
international law, where war is only justified if there is a real threat or
attack that requires self-defense. This verse is relevant to Muslim-majority
countries, as in the context of international law, they must ensure that their
military actions remain within the corridors of self-defense, stopping
oppression, or upholding justice. It is also a reminder that war must be the
last in a series of peaceful settlements.

2. Prohibition of Exceeding Boundaries in Warfare

These verses explicitly prohibit Muslims from “overstepping the
bounds” in warfare, meaning that unnecessary violence or destruction is
not allowed, including against non-combatants such as women, children,
and people not involved in the war.

This principle is particularly relevant to modern rules in
international humanitarian law, such as the Geneva Conventions, which
prohibit violence against civilians and set standards of protection for those
not directly involved in the conflict. In today's world, this principle is a
reminder of the importance of preserving human dignity and complying
with international laws of war that prohibit violence against civilians.

3. Respect for Holy Places

Verse 191 prohibits Muslims from fighting in the Grand Mosque, a
holy place that is highly respected in Islam, unless they are attacked first.
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5.

This principle indicates that there are places that must be protected from
all forms of violence

This principle is relevant in the context of the protection of holy
sites and places of worship in current international law, which provides
for the protection of holy places in international treaties, such as the 1954
Hague Convention on the Protection of Cultural Heritage in Armed Conflict.
This emphasizes the importance of protecting places of high religious and
cultural value in any armed conflict [43].

Peace and Forgiveness

Verse 192 asserts that if the enemy stops fighting the Muslims and
returns to peace, then the war should cease and end with forgiveness. This
shows that Islam favors peace and reconciliation over the prolongation of
conflict.

This concept is highly relevant to the peaceful approach that is
favored in international relations today. Many countries and international
organizations seek to promote reconciliation and peace in conflict
situations. The Islamic principle of prioritizing forgiveness and stopping
war when there are signs of peace can serve as a guideline in the process
of negotiation and peaceful settlement.

Justice in Warfare

These verses also emphasize that warfare in Islam should aim to
establish justice, remove oppression, and ensure religious freedom. War is
only justified to stop fitnah (oppression) and restore violated rights.

This concept is in line with the principles of social justice and
human rights in modern law, which emphasize the protection of religious
freedom and human rights. Muslim states, both in the context of domestic
and international law, can use this principle to support their foreign
policies.

The Importance of the State's Role in Upholding Justice

The verses contain the message that war must be carried out by
those who have the authority and with legitimate objectives, namely to
uphold justice. This shows the importance of the state's role in
implementing Islamic law, including in the context of war.

In the context of modern law, this can be interpreted as the state's
obligation to act on behalf of justice and protect its citizens from
oppression. The state must implement international and domestic law by
prioritizing the principles of justice, humanity, and protection of civilians.
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Conclusion

This study explores the understanding of asbabun nuzul (the causes of the
revelation of the verse) in the context of the verses of war in Surah Al-Bagarah
(190-193), as well as how Al-Qurtubi's interpretation interprets the laws
contained therein. Based on Al-Qurtubi's interpretation, it can be concluded that:

Historical Context and Self-Defense: These verses were revealed in the
context of a war situation between the Muslims and the Quraysh who oppressed
and expelled the Muslims from Mecca. This war was more emphasized on the
self-defense of Muslims who could not avoid oppression. Al-Qurtubi emphasizes
that warfare is justified only in emergency situations in response to oppression
and aggression by the enemy.

The interpretation of the war verses of QS. Al-Bagarah 190-193 in the
interpretation of al-Qurtubi; (1) QS. Al-Bagarah 190, Moral principles in warfare:
although warfare is permitted, al-Qurtubi teaches that warfare in Islam has strict
moral limits. Muslims are commanded not to overstep their bounds by attacking
those not involved in the war, such as women, children, and civilians, and to
respect holy places such as the Grand Mosque. This principle is very much in line
with international humanitarian law which regulates the protection of civilians
in armed conflicts. (2) QS. Al-Baqarah 191, The purpose of warfare is to uphold
justice: these verses emphasize that the main purpose of warfare is to end fitnah
(oppression) and to ensure religious freedom. Warfare in Islam is not to seek
power or material gain, but rather to uphold justice and human rights, a principle
that is also relevant to international law and foreign policy that prioritizes the
protection of human rights. (3) QS. Al-Bagarah 192-193, The Importance of Peace
and Forgiveness: One of the important aspects highlighted by Al-Qurtubi is that
although warfare is justified under certain conditions, peace is preferred. If those
who are hostile to Muslims stop fighting them, then war should cease and peace
be accepted. This concept teaches the value of forgiveness and reconciliation,
which guides conflict resolution today.

Relevance to Contemporary Islamic Law: In the context of contemporary
Islamic law, the principles contained in these verses and Al-Qurtubi's
commentary remain relevant, especially in terms of self-defense, protection of
civilians, and upholding justice and peace. They can also serve as guidelines in
the foreign policies of Muslim countries, as well as in international legal
frameworks that focus on the prevention of war and peaceful settlement.

259 QIiST: Journal of Quran and Tafseer Studies, Vol 4, No 1, 2025



| Syamsul, Regita, Masruhan, Ibrahim

Author Contributions

Muhammad Syamsul Munir: Conceptualization, Methodology,

Writing - review & editing, Supervision, Project administration. Regita Dyah
Ramadhani: Methodology, Writing - review & editing, Investigation.
Masruhan: Supervisor, Conceptualization, Methodology, Writing - review &
editing, Investigation. Ibrahim Nashrulloh Kholid: Methodology, Writing -
review & editing, Investigation

Acknowledgement

We would like to thank’s for Sunan Ampel State Islamic University,

Surabaya, Indonesia, for their support in this research. We would also like
to express our gratitude to several Universities that are willing to collaborate in
this research, such as State Islamic Institute, Ponorogo, Sunan Ampel Islamic
University Surabaya, and Jaamia Binoria Aalamia University, Pakistan.

Conflict of Interest

The authors declare no conflicts of interest.

Funding

This research did notreceive any financial support

Bibliography

[1]

2]

[3]

W. Parwanto, E. A. Z. Engku Alwi, I. Danoso, R. Reichling, and M. C.
Gongalves, “The Pattern of Sufism on interpretation of Q.S. al-Fatihah in
the Tafsir manuscript by M. Basiuni Imran Sambas, West,” QiST: Journal of
Quran and Tafseer Studies, vol. 2, no. 2, pp. 163-179, Mar. 2023, doi:
https:/ /doi.org/10.23917 / qist.v2i2.1472.

Al-Faruq, K. Turmudzi, K. Maulida, and S. Abdullah, “Tafsir Kontemporer
dan Hermeneutika Al-Qur’an: Memahami Teks Suci Al-Qur-an Dalam
Konteks Kontemporer | Jurnal Kajian Islam dan Sosial Keagamaan.”
Accessed: Apr. 08, 2025. [Online]. Available:
https:/ /jurnal.ittc.web.id /index.php/jkis/article /view /1032

M. Irawanda, M. Shuhufi, A. Rauf, and M. Amin, “Bom bunuh diri
menurut perspektif yusuf al-Qardawi dan relevansinya dengan Magqasid
al-Syari’ah,” Jurnal Ilmiah Multidisiplin Terpadu, vol. 8, no. 6, pp. 2118-7452,
Jun. 2024, Accessed: Mar. 09, 2025. [Online]. Available:
https:/ /oaj.jurnalhst.com/index.php/jimt/article/ view /2694

QIiST: Journal of Quran and Tafseer Studies, Vol 4, No 1, 2025 260


https://doi.org/10.23917/qist.v2i2.1472
https://jurnal.ittc.web.id/index.php/jkis/article/view/1032
https://oaj.jurnalhst.com/index.php/jimt/article/view/2694

Asbabun Nuzul in the Context of Warfare... |

[4]

[5]

[6]

[7]

[9]

[10]

[11]

[12]

[13]
[14]

[15]

D. Fatma et al., “Nilai-Nilai Kepemimpinan Dalam Kisah Al-Qur’an: Kajian
Atas Kisah Thalut Dalam Qs. Al-Baqarah Ayat 246-251," Jurnal Ilmiah
Wahana Pendidikan, vol. 11, no. 1.D, pp. 97-110, Jan. 2025, Accessed: Mar.
09, 2025. [Online]. Available:
https:/ /jurnal.peneliti.net/index.php/JIWP/article/ view /9692

M. N. Hidayat et al., “Orientasi Tafsir: Pentingnya Mengetahui Hadaf
Tafsir dan Tsaqofah Al-Mufassirin,” Jurnal Syntax Imperatif: Jurnal Ilmu
Sosial dan Pendidikan, vol. 5, no. 6, pp. 1351-1363, Jan. 2025, doi:
https:/ /doi.org/10.36418 /SYNTAXIMPERATIF.V516.570.

F. Fajriyaturrohmah and M. A. D. I. Labib, “Criticism of Jacques Derrida’s
Deconstruction Application to Al-Qur’an Verses,” Journal of Islamic Thought
and  Philosophy, vol. 2, no. 2, pp. 208-218, Nov. 2023, doi:
https:/ /doi.org/10.15642 /jitp.2023.2.2.208-218.

K. Azmi Jasmi, “Kod Etika peperangan dalam Islam: Surah al-Baqarah (2;
189-195) ,” Program Budaya al-Qur’an, pp. 1-29, Feb. 2021.

L. Ningsih, “Penafsiran Islam Kaffah Qs. Al-Baqarah/2: 208dalam Tafsir
Khawatir Asy-Sya’rawi Haulaal-Qur'an Al-Karim Karya Muhammad
Mutawalli Asy-Sya’rawi.” Accessed: Apr. 13, 2025. [Online]. Available:
https:/ /123dok.com/id/article/ metode-
penelitian.10326287?utm_source=chatgpt.com

Hanapi, “Institut Ilmu Al-Quran (IIQ) Jakarta Repository: Asbab An-
Nuzul Dalam Perspektif ulama Tafsir Telaah Pendapat Ulama Klasik Dan
Kontemporer.” Accessed: Apr. 13, 2025. [Online]. Available:
https:/ /repository.iig.ac.id /handle /123456789 /626?utm_source=chategpt.
com

S. Leady, “Tinjauan Umum penelitian al-Qur’an dan Tafsir ,” UIN Sayyid
Ali Rahmatullah, Tulungagung, 2023.

Abu FAdhil Ahmad Ibn Ali Ibn Muhammad Ibn HAjar Al-Asqalani, «is</
( Jo il lbasl) J g 3ill ibew¥) 5Ly 5 1st ed. Beirut, Lebanon: Dar Ibn Hazb, 6366.

Imam Jalaluddin as-Suyuthi, Asbabun Nuzul Latar Belakang Turunnya Ayat-
Ayat Al-Qur’an, 1st ed. Bandung: Darul Taqwa , 2020.

Ach. Fawaid, Asbabun Nuzul . Yogyakarta : Noktah, 2020.

Imam As-Suyuthi, Asbabun Nuzul: Sebab-sebab turunnya Ayat Al-Qur’an
Edisi bahasa Indonesia. Jakarta timur : Pustaka al-Kautsar , 2014.

“ULUMUL QUR’AN: Kajian Ilmu-ilmu Al-Qur’an - Dr. M. [lham Muchtar,
Lc.,, MA,, Dr. Ali Mahfudz, M.S.I. , Jusmaliah, S.H., M.Pd., Dr.Rahmi

| 261

QIiST: Journal of Quran and Tafseer Studies, Vol 4, No 1, 2025


https://jurnal.peneliti.net/index.php/JIWP/article/view/9692
https://doi.org/10.36418/SYNTAXIMPERATIF.V5I6.570
https://doi.org/10.15642/jitp.2023.2.2.208-218
https://123dok.com/id/article/metode-penelitian.10326287?utm_source=chatgpt.com
https://123dok.com/id/article/metode-penelitian.10326287?utm_source=chatgpt.com
https://repository.iiq.ac.id/handle/123456789/626?utm_source=chatgpt.com
https://repository.iiq.ac.id/handle/123456789/626?utm_source=chatgpt.com

| Syamsul, Regita, Masruhan, Ibrahim

[16]

[17]
[18]

[19]

[20]

[21]

[22]

[23]

[24]

[25]
[26]
[27]

[28]

Dewanti Palangkey, Lc.,, MA., Dr. Andi Satrianingsih, Lc., M.Th.I,, Dr.
Erfandi AM Lc., MA., Dr. Mukhlis Bakri, Lc., MA., Zainal Abidin, SH.,
MH., Dr. Kasman Bakry, M.H.I.,, DR. WAHYUDIN, Lc., MA., Abdillah S,
S.Pd.I, M.A., Dr. Miftah Ulya, S.Th.I, MA., Dr. Abbas, Lc., MA., Dr.
Mahlani Sabae, S.Th.I.,, MA., Arfan, S.S., M.Ag. - Google Buku.” Accessed:
Mar. 09, 2025. [Online]. Available:
https:/ /books.coogle.co.id /books?hl=id &lr=&id=uYRDEQAAQBA]J&oi=
fnd&pe=PAl&dg=pembagian+asbabun+nuzul+sharih+dan+ghairu+shar
ih+&ots=-zlbwDs5ZX&sig=wHY-

5icpwLkF{P4bFi8MFeopb3xw&redir _esc=y#v=onepage&g=pembagian %2
Oasbabun %20nuzul %20sharih %20dan %20¢hairu %20sharih&f=false

Abi Hasan ALi Ibn Ahmad Ibn Muhammad Ibn Ali Al Wahidi, Jsi </
e YLl - gaslsll 5L 1st ed. Riyadh: IslamKotob, 116113.

S. Harun, Kaidah-Kaidah Tafsir. Depok: Qaf Media , 2017.

L. Ummi Kaltsum and A. Mogsith, “Tafsir Ayat-ayat Ahkam,” Ciputat, Jan.
2015.

Al-Wahidi an-Nisaburi, Asbabun Nuzul : Sebab-sebab turunnya ayat-ayat al-
Qur’an , 1st ed. Surabaya : Amelia, 2014.

A.’Abdillah M. ibn "Umar Al-Razi, Mafitih al- Ghaib. Beirut: Dar Ihya” al-
Turats al-’ Arabi, 1990.

A. "Abdillah M. ibn A. ibn A. B. al-A. Al-Qurtubi, al-Jami’ Ii Ahkam al-
Qur’dn, II. Kairo: Dar al-Kuttib al-Misriyyah, 1964.

S. H. Harahap, “Perang dalam perspektif Alqur’an (kajian terhadap ayat-
ayat qital),” 2016.

“Ala” al-Din "Ali ibn Muhammad ibn Ibrahim Al-Khazin, Lubab al-Ta’wil fi
Ma’an al-Tanzil. Beirut: Dar al- Kuttb al-"Ilmiyyah, 2004.

A.ibn“Ali A. B. al-R. Al-Jassas, Ahkam al- Qur’dan. Beirut: Dar al-Kuttb al-
‘[Imiyyah, 1994.

(QS. al-Taubah /9: 5).
QS. al-Anfal [9]: 39).

Amir bin Isa al-Lahwi, Manhaj al-Imam al -Qurtubi fi tafsiri ayat al-ahkam fi
Kitabihi al Jami lil Ahkam al-Qur’an Dirasah Tahliliyah .

Imam Syamsuddin Al-Qurthuby, Tadzkirah [ilid 1: Bekal Menghadapi
Kehidupan Abad Terj H. Anshori Umar Sitanggal , 1st ed. Jakarta: Pustaka Al-
Kautsar, 2008.

QIiST: Journal of Quran and Tafseer Studies, Vol 4, No 1, 2025 262


https://books.google.co.id/books?hl=id&lr=&id=uYRDEQAAQBAJ&oi=fnd&pg=PA1&dq=pembagian+asbabun+nuzul+sharih+dan+ghairu+sharih+&ots=-zlbwDs5ZX&sig=wHY-5icpwLkFfP4bFi8MFgpb3xw&redir_esc=y#v=onepage&q=pembagian%20asbabun%20nuzul%20sharih%20dan%20ghairu%20sharih&f=false
https://books.google.co.id/books?hl=id&lr=&id=uYRDEQAAQBAJ&oi=fnd&pg=PA1&dq=pembagian+asbabun+nuzul+sharih+dan+ghairu+sharih+&ots=-zlbwDs5ZX&sig=wHY-5icpwLkFfP4bFi8MFgpb3xw&redir_esc=y#v=onepage&q=pembagian%20asbabun%20nuzul%20sharih%20dan%20ghairu%20sharih&f=false
https://books.google.co.id/books?hl=id&lr=&id=uYRDEQAAQBAJ&oi=fnd&pg=PA1&dq=pembagian+asbabun+nuzul+sharih+dan+ghairu+sharih+&ots=-zlbwDs5ZX&sig=wHY-5icpwLkFfP4bFi8MFgpb3xw&redir_esc=y#v=onepage&q=pembagian%20asbabun%20nuzul%20sharih%20dan%20ghairu%20sharih&f=false
https://books.google.co.id/books?hl=id&lr=&id=uYRDEQAAQBAJ&oi=fnd&pg=PA1&dq=pembagian+asbabun+nuzul+sharih+dan+ghairu+sharih+&ots=-zlbwDs5ZX&sig=wHY-5icpwLkFfP4bFi8MFgpb3xw&redir_esc=y#v=onepage&q=pembagian%20asbabun%20nuzul%20sharih%20dan%20ghairu%20sharih&f=false
https://books.google.co.id/books?hl=id&lr=&id=uYRDEQAAQBAJ&oi=fnd&pg=PA1&dq=pembagian+asbabun+nuzul+sharih+dan+ghairu+sharih+&ots=-zlbwDs5ZX&sig=wHY-5icpwLkFfP4bFi8MFgpb3xw&redir_esc=y#v=onepage&q=pembagian%20asbabun%20nuzul%20sharih%20dan%20ghairu%20sharih&f=false

Asbabun Nuzul in the Context of Warfare... |

[29]

[30]

[31]
[32]

[33]

[34]

[35]
[36]

b Al g lal¥) daal gy dena s o, O B Y ealsd] 2nd ed. S e 13l
4 _padll,

A. al-Hayy al-Farmawi, al-Bidayah Fi Tafsir al-Maudhu’l,. Kairo : Dar al-
Kutub al “Arabiyah, 1976.

QS. al-Bagarah:190.

I. al Qurthubi and M. Ibrahim al Hifnawi, Tafsir Al-Qurtubi , 2nd ed.
Malang, Jawa timur : Pustaka Azzam , 2007.

A. Jamalulel Ubab, “Tafsir Surat Al-Bagarah Ayat 190: Makna Berperang
di Jalan Allah.” Accessed: Apr. 14, 2025. [Online]. Available:
https:/ /islam.nu.or.id / tafsir / tafsir-surat-al-bagarah-ayat-190-makna-
berperang-di-jalan-allah-MOICE?utm_source=chatgpt.com

Candi Syariah, “Surat Al-Baqarah Ayat 190 (Tafsir Ibnu Kathir dan
Asbabun Nuzul).” Accessed: Apr. 14, 2025. [Online]. Available:
https:/ /baitsyariah.blogspot.com /2021 /07 / tafsir-surah-al-bagarah-ayat-
190.html?utm_source=chatgpt.com&m=1

QS. al-Bagarah: 191.

M. Fathur Rozaq, “Aman Abdurrahman Menyebut Pemerintah Musyrik,
Ini Kesalahannya Memahami Surat Al-Bagarah Ayat 191 - Islami[dot]co.”
Accessed: Apr. 14, 2025. [Online]. Available: https://islami.co/aman-
abdurrahman-menyebut-pemerintah-musyrik-ini-kesalahannva-
memahami-surat-al-bagarah-ayat-191/?utm_source

[37] T. Jalalain, “Tafsir Jalalain Jalaluddin As-Suyuthi & Jalaluddin
Muhammad Ibnu Ahmad Al-Mahally”.

[38] A. Jamalulel Ubab, “Tafsir Surat Al-Baqarah Ayat 191-193: Ujian Diusir
dari Tanah Air.” Accessed: Apr. 14, 2025. [Online]. Available:
https:/ /islam.nu.or.id / tafsir / tafsir-surat-al-bagarah-ayat-191-193-ujian-
diusir-dari-tanah-air-EZUo06?utm_source

[39] QS. al-Bagarah:192.

[40] “Surat Al-Baqarah Ayat 192 Arab, Latin, Terjemah dan Tafsir | Baca di
TafsirWeb.”  Accessed: Apr. 14, 2025. [Online]. Available:
https:/ /tafsirweb.com/709-surat-al-bagarah-ayat-192.html

[41] QS. al-Bagarah:193.

[42] “Tafsir Al-Qur’an Surah Al-Baqarah Ayat 193 _&dl Lengkap Arti Terjemah
Indonesia - DAAR AL ATSAR INDONESIA.” Accessed: Apr. 14, 2025.
[Online]. Available: https:/ /daaralatsarindonesia.com/tafsir-002-
193 /?utm_source

| 263 QIiST: Journal of Quran and Tafseer Studies, Vol 4, No 1, 2025


https://islam.nu.or.id/tafsir/tafsir-surat-al-baqarah-ayat-190-makna-berperang-di-jalan-allah-MOICE?utm_source=chatgpt.com
https://islam.nu.or.id/tafsir/tafsir-surat-al-baqarah-ayat-190-makna-berperang-di-jalan-allah-MOICE?utm_source=chatgpt.com
https://baitsyariah.blogspot.com/2021/07/tafsir-surah-al-baqarah-ayat-190.html?utm_source=chatgpt.com&m=1
https://baitsyariah.blogspot.com/2021/07/tafsir-surah-al-baqarah-ayat-190.html?utm_source=chatgpt.com&m=1
https://islami.co/aman-abdurrahman-menyebut-pemerintah-musyrik-ini-kesalahannya-memahami-surat-al-baqarah-ayat-191/?utm_source
https://islami.co/aman-abdurrahman-menyebut-pemerintah-musyrik-ini-kesalahannya-memahami-surat-al-baqarah-ayat-191/?utm_source
https://islami.co/aman-abdurrahman-menyebut-pemerintah-musyrik-ini-kesalahannya-memahami-surat-al-baqarah-ayat-191/?utm_source
https://islam.nu.or.id/tafsir/tafsir-surat-al-baqarah-ayat-191-193-ujian-diusir-dari-tanah-air-EZUo6?utm_source
https://islam.nu.or.id/tafsir/tafsir-surat-al-baqarah-ayat-191-193-ujian-diusir-dari-tanah-air-EZUo6?utm_source
https://tafsirweb.com/709-surat-al-baqarah-ayat-192.html
https://daaralatsarindonesia.com/tafsir-002-193/?utm_source
https://daaralatsarindonesia.com/tafsir-002-193/?utm_source

| Syamsul, Regita, Masruhan, Ibrahim

[43]

[44]

[45]

[46]

[47]

[48]

[49]

[50]

[51]

[52]

“Konvensi Den Haag 1954 atau Konvensi Den Haag untuk Perlindungan
Kekayaan Budaya dalam Peristiwa Konflik Bersenjata.” Accessed: Mar. 14,
2025. [Online]. Available:
https:/ /p2k.stekom.ac.id /ensiklopedia/Konvensi Den Haag 1954

S. Kaddouri, “Ibn hazm al-qurtubi (d. 456/1064),” in Studies in Islamic Law
and Society, vol. 36, P. D.S., A. O., and S. S.A., Eds., Leiden University,
Netherlands: Brill Academic Publishers, 2013, pp. 211-238. [Online].
Available: https:/ /www.scopus.com/inward/record.uri?eid=2-s2.0-
84904625068&partnerD=40&md5=921e389f4af4433cb3c142e36cd5ac0a

H. Halil, “Exegesis of the Qur’an with the biblical and post-biblical
literature,” HTS Teol. Stud. / Theol. Stud., vol. 80, no. 1, 2024, doi:
https:/ /doi.org/10.4102/hts.v80i1.10144.

C. Adang, “Aba Muhammad b. al-Qurtubi versus Abt "Ali al-Rundi: An
Andalusi polemic on the modes of transmission of the Qur’an,” J. Qut’anic
Stud., vol. 19, no. 3, PpP- 134-143, 2017, doi:
https://doi.org/10.3366/jqs.2017.0305.

S. Kaddouri, “Identificaciéon de un manuscrito andalusi anénimo de una
obra contra IBN Hazm al-Qurtubi (m. 456/1064),” Al. Qantara., vol. 22, no.
2, Pp- 299-319, 2001, doi:
https:/ /doi.org/10.3989/algantara.2001.v22.i2.212.

D. Potthast, “Andalusian philosophy according to Ibn Rusd: Intellectual
traditions in al-Qurtubi’s anti-Christian polemic,” Islam - Zeitschrift fur
Geschichte und Kult. des Islam. Orients, vol. 95, no. 2, pp. 429-449, 2018, doi:
https:/ /doi.org/10.1515/islam-2018-0029.

A. Bayram, “Analysis of the casuistic structure of the legal exegesis of the
Qur’an from its form and content: The example of tafsir al-qurtubi,”
Cumhur. Dent. ], vol. 24, no. 1, pp. 187-209, 2020, doi:
https:/ /doi.org/10.18505/ cuid.684569.

G. De Callatay and S. Moureau, “Again on maslama ibn gqasim al-qurtubi,
the ikhwan al-Safa’ and ibn khaldtn: New evidence from two manuscripts
of rutbat al-hakim,” Al. Qantara., vol. 37, no. 2, pp. 329-372, 2016, doi:
https:/ /doi.org/10.3989/algantara.2016.011.

A. C. Gonzalez, “The differences between the Andalusian jurisprudence
and the rest of the school of Malik: The text attributed to Abu Ishaq al-
Garnati,” Al Qantara., vol. 19, no. 1, pp. 67-102, 1998, doi:
https:/ /doi.org/10.3989/alqantara.1998.v19.i1.486.

E. A. Mohammed Alil, “LEXICO-SEMANTIC ISSUES ON

QIiST: Journal of Quran and Tafseer Studies, Vol 4, No 1, 2025 264 |


https://p2k.stekom.ac.id/ensiklopedia/Konvensi_Den_Haag_1954

Asbabun Nuzul in the Context of Warfare... |

[53]

[54]

[55]

[56]

[57]

[58]

[59]

[60]

TRANSLATING HOMONYMY AND POLYSEMY: A COMPARATIVE
STUDY BASED ON THE NOBLE QUR’AN,” Quranica, vol. 12, no. 1, pp.
45-68, 2020, [Online]. Available:
https:/ /www.scopus.com/inward/record.uri?eid=2-s2.0-

85217060463 &partnerID=40&md5=459a96dd1fae45b7472c544122346b0e

M. Kaya, “Tafsir Education and Works in the Mamluks: A Historical
Review,” Cumhur. Ilah. Derg., vol. 24, no. 3, pp. 993-1015, 2020, doi:
https:/ /doi.org/10.18505/ cuid.688338.

G. de Callatay, “Rutba vs Gaya: A Reconsideration of the Impact of the
Rasd’il Thwan al-Safa” on Maslama B. Qasim al-Qurtubi,” Arabica, vol. 68,
no. 5-6, pp. 495-509, 2021, doi: https://doi.org/10.1163/15700585-
12341604.

G. Jenvrin, “The offense against Islam in the Tafsir of al-Qurtubi (d.
671/1273). Muslims and non-Muslims in perspective,” MIDEO - Melanges
I'Institut Dominicaine des Etudes Orient. du Caire, vol. 33, pp. 95-136, 2018,
[Online]. Available: https:/ /www.scopus.com/inward/record.uri?eid=2-
s2.0-
85053037639&partnerID=40&md5=de5{06c61c6afcd2439ae1d4321a7703

M. Jarrah, M. ]. Zuraikat, and E. Al-Shawashreh, “Prophecy and illiteracy:
The meaning of ummij in the holy qur’an,” Jordan |. Mod. Lang. Lit., vol.
12, no. 2, PP- 151-165, 2020, [Online]. Available:
https:/ /www.scopus.com/inward/record.uri?eid=2-s2.0-
85087424816&partner]D=40&md5=0d93a99425cd88e25e93416{34b72815

G. N. Nagash, “Matlab al-Talibin: A Milestone in the Development of Tafsir
Literature in Kashmir,” J. Stud. Ilmu-ilmu al-Qur’an dan Hadis, vol. 26, no. 1,
pp. 217-240, 2025, doi: https:/ /doi.org/10.14421/qh.v26i1.5640.

M. J. Elmi, “The Views of Tabataba’i on Traditions (ahadith) and Occasions
of Revelation (asbab al-nuzal) in Interpreting the Qur’an,” J. Shi’a Islam.
Stud., vol. 15, no. 1-2, PP- 45-66, 2022, doi:
https:/ /doi.org/10.1353 /is1.2022.a925782.

F. Shuayb, “Asbab al-Nuzul,” in Islam: A Worldwide Encyclopedia: Volumes
1-4, vol. 1, Jamaica, NY, United States: Bloomsbury Publishing Plc., 2017,
Pp- 179-182. [Online]. Available:
https:/ /www.scopus.com/inward /record.uri?eid=2-s2.0-

85205493106 &partnerID=40&md5=3ed0d9d212dbeb1517909114e2295583

K. Cragg, “The Historical Geography of the Qur’an: A Study in asbab al-
nuzal,” J. Qur'anic Stud., vol. 1, no. 1, pp. 81-92, 1999, doi:
https://doi.org/10.3366/jqs.1999.1.1.81.

265

QIiST: Journal of Quran and Tafseer Studies, Vol 4, No 1, 2025



| Syamsul, Regita, Masruhan, Ibrahim

[61]

[62]

[63]

[64]

[65]

[66]

[67]

A. Ragab, “Asbab al-Nuztl: The (Good) Occasions of Revelation,” in The
Routledge Companion to the Qur’an, Johns Hopkins University, United
States:  Taylor and  Francis, 2021, pp. 211-222.  doi:
https:/ /doi.org/10.4324/9781315885360-23.

A. Rippin, “The exegetical genre ASBAB AL-NUZUL: A bibliographical
and terminological survey,” Bull. Sch. Orient. African Stud., vol. 48, no. 1,
pp. 1-15, 1985, doi: https:/ /doi.org/10.1017 /S0041977X00026926.

M. Oztiirk, “Nuzal of the qur'an and the question of Nuzal order,” Ilah.
Stud., vol. 6, no. 2, PP- 181-218, 2015, doi:
https:/ /doi.org/10.12730/13091719.2015.62.131.

A. Rippin, “The function of asbab al-nuzal in Qur "anic exegesis,” Bull. Sch.
Orient. African  Stud., vol. 51, no. 1, pp. 1-20, 1988, doi:
https:/ /doi.org/10.1017 /50041977X00020188.

H.-T. Tillschneider, “The Asbab an-nuzul: A branch of prophetic
tradition,” Stud. Islam., vol. 108, no. 2, pp. 175-188, 2013, doi:
https://doi.org/10.1163/19585705-12341284.

R. Tottoli, “Asbab al-Nuzul as a technical term: Its emergence and
application in the Islamic sources,” in Texts and Studies on the Qur’an, vol.
11, D. M. and S. W.A,, Eds., Brill Academic Publishers, 2017, pp. 62-73. doi:
https:/ /doi.org/10.1163/9789004337121_005.

S. R. Burge, “Evidence of self-editing in al-suyati’s tahbir and itqan: A
comparison of his chapters on asbab al-nuzal,” in Islamic History and
Civilization, vol. 138, G. A., Ed., Institute of Ismaili Studies, London, United
Kingdom: Brill Academic Publishers, 2017, pp. 143-181. doi:
https:/ /doi.org/10.1163/9789004334526-010.

Copyright

© 2025 The Author(s). This is an open-access article distributed under the

terms of the Creative Commons Attribution 4.0 International License (CC-BY
4.0), which permits unrestricted use, distribution, and reproduction in any
medium, provided the original author and source are credited. See
http:/ /creativecommons.org/licenses/by/4.0/.

QIiST: Journal of Quran and Tafseer Studies, Vol 4, No 1, 2025 266



