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Abstract

The purpose of this research is to find meanings that are in accordance with the
context of meaning at the time when the Qur'an was revealed and take the main
message (significance) contained in the meaning to be contextualized in the
present with appropriate meaning. Through the existing problem the word haram
is often interpreted as a word prohibition, this understanding starts from the
meaning of haram in the translation of the Qur'an itself but in fact the word haram
itself has another meaning when presented in a textually different letter
metamorphose. This research will be presented through Roland Barthes' linguistic
semiotics research method by examining the word haram through a Semiotics
approach. This analysis will be through the search for the meaning of Connotation
and Denotation which explains the disclosure of myths behind a sign or writing.
The results of this study produced an analysis of new meanings related to the
word haram. This haram word algorithm changes its nature depending on the
text and context of the verse. Not when haram is said to be a prohibition, but in
this myth it turns out to have other meanings such as haram is an antonym of the
word halal which means halal is in its place, while haram is not a prohibition but
not in its place or limitation.
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Introduction

Usually the word haram is placed by a hypocrisy or contains a prohibition
by Allah Almighty.[1, p. 4] In addition, usually this sentence is familiar to hear
in the context of food, people who without taking it into account will always
follow the trend and also the times.[2, p. 4] Until it does not care about halal and
haram so it is often said that humans eat not with their mouths but with their
eyes.[2] So what if what he eats has a haram meaning is a sign that he did not
save himself and lead him to something that harms him. Thus, it can be said that
Allah sent down the haram verse, one of the reasons for which it was intended
to save his people. In addition, the explanation of haram in figh itself is a matter
forbidden by sharia 'sin if it is to manifest it and to be rewarded if it leaves it.[3,
p- 103]

In the Tafsir Baghawi surah Al-Bagarah [2]:173 haram is associated with
food food that contains elements of mubah. For example, animals that are not
slaughtered, animals that are slaughtered without mentioning the name of Allah
and carcasses of animals that have blood.[4, p. YAY] Tafsir Jalalain says that what
is meant by Haram in this verse is contrary to the Shari'a and does not include
the name of Allah when slaughtering animals whose blood flows.[5, p. Y1]
Shaykh Mutawali Sha'rawi explained this verse through his figh law. That the
slaughtered hewn will bleed where there ist* Fasid (damaged) blood and salim
(Good) blood.[6, p. 7 So when animals that have flowing blood are slaughtered,
they will bleed dirty and the remaining blood is harmless.

In general, Haram is interpreted textually as something forbidden as in
the Arabic oral dictionary lafaz" "» )~ meanss s 4zeas Sl (ais ( Opposite of
halal and its plural form Hurum).[7] then when seen in surah Al Bagarah verse
173 in Tafsir Al Misbah by Quraish shihab glimpse the meaning of Haram that
we know "as" is interpreted in the unchanging word that is forbidden,
something haram forbidden by Allah Almighty which if we do it will cause
accidents to ourselves or those who do it. [8, p. 385] On the other hand, the word
haram can change from its original form to another context, because the verse in
the Quran has a Munasabat verse and also the Quran descends fi Kuli Zaman wa
Makan (time and place) then haram in other verses appears as something far from
prohibition (harmful).[8] Examples in Al Al Maidah; 95 (¥ 13kl Gl @l siZal 1 i
2% &il5) O believers Do not kill game animals, while you are ihram (Hajj or
Umrah). Here the author tries to offer a new meaning related to the word haram.
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By examining through Barthes' semiotics linguistic theory, the author will offer a
new meaning regarding the significance of haram verses. To find the meaning of
Qur’an 7t Century language is needed to find the relevant meaning[9][10][11]

The problem occurs when this haram sentence is assumed to mean not
allowed or something that is forbidden. According to Sahiron Syamsuddin its’s
necessary to interpret a verse to find the significances.[12] As we know the word
haram has an original letter consisting of 3 letters, namely (e L ¢), on the other
hand keep in mind in the Quran this word haram can turn into something that is
respected and even considered holy for example the Grand Mosque, or Ashhurul
Hurum, so it can be concluded the urgency of us in understanding the meaning
of Haram in the Quran which conceptualizes this sentence as something that will
act like what and what sign? With the myth that has been built that Haram is a
prohibition through this Roland Barthes Analysis study will review that the word
haram is not just a prohibition against food and deeds but has its own privileges
towards its people.

The interpretation of the meaning of the word haram in surah Al-Bagarah
[2]: 173 will later be made into a myth which will then be compared with other
verses related to the meaning of haram in the Qur'an. Having taken its meaning
through classical and contemporary interpretation, the meaning of haram will be
deduced by offering a new meaning through Roland Barthes' semiotic chart.

Literature Review

Research and writings that have something to do with the word haram or
have existed before have been carried out by some literates with various immoral
disciplines. However, the focus of this study is to discuss the semiotics of the
word haram in Q.S Al Bagarah [2]:173 using Roland Barthes' linguistic theory as
an analytical knife. By describing the findings in this study and avoiding
plagiarism of previous research, researchers want to explain the literature in the
structure of research similarities with related themes and map these themes into
3 categorizations: first, Interpretation of Q.S Al Baqarah [2] 173, second, study of
the meaning of haram third, research related to Roland Barthes' semiotics.

A. Interpretation of Q.S Al-Baqarah [2]:173

As far as searching for research Q.S Al Baqarah [2]: 233, through searches
such as Books, Journals, and Thesis, managed to find 2 Journals. First, Journal of
Qur'an and Hadith Studies belonging to the Qur'an and Tafsir Study Program
belonging to UIN Sunan kali jaga, Yogyakarta with the title Dialectic of Tafsir
and Advancement of Knowledge in Pig Organ Transplantation in Humans.[13]
This paper discusses the permissibility of pig organ transplantation in humans
with technological advances. According to him, the difference in Mufassir greatly
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affects the conceding factor such as the mufassir Muhammad Abduh and Ar-Razi
who said that the redaction of meat in verse Al Baqarah 173 covers the entire use
of pig organs[14][15]. Another case with Wahbah Zuhaili, Al Qurtubi and Abu
Haneefa is a hanafiyyah scholar who stated that in the time of the Prophet pig
hair was often used for sewing so if it was urgent, it could be done. With the
existing figh law and other verses, Nurmansyah concluded that with
technological advances and providing ease for the benefit of the people, this
transplant can be done conditionally[16][17]. That is, during the transplant
process does not give rise to more chronic diseases and can threaten the patient's
life.

The second is a Journal entitled Review of the Consistency of Islamic
Teachings in Q.S Al-Bagarah 173 in the Issue of MR (Measless Rubella)
Vaccine.[18] This article reveals about the rubella vaccine, which is a drug made
of gelatin, namely pig skin. This vaccine was initially doubted by Muslims
because of the element of haram in the drug. However, after the outbreak of this
disease and there was no cure other than the MR vaccine, the MUI issued a Sharia
Emergency fatwa considering that there would be greater danger if immunization
was not carried out immediately. Related to the permissibility of the use of this
MR vaccine is the rule of Usul Figh which states that "Something that is allowed
because of an emergency is limited according to the level (need)". By using such a law
of jurisprudence and commensurate with Q.S Al-baqarah [2]:173 which takes the
context of emergency verses, this vaccine can be allowed.

B. Meaning of Haram

The author found a Journal with the title "Hadith Studies on halal, haram
and Shubhat".[19] This paper reviews the three laws of Hadith in Islam.
According to him, these 3 laws are shahih provisions because they have naqli
propositions. The author interprets the meaning of halal, haram and syubhat.
Halal according to him is a must and obligation, which requires one to choose it
either to be carried out or consumed. While haram is interpreted as preventing,
prohibiting and revoking, thus making a Muslim to leave and prevent something
haram. Shubhat is defined as the condition of something whose status is not clear
whether something is halal or haram, it is required to be careful for Muslims if
they find things that are legal like this.

While the second journal entitled Halal and Haram Labeling written by
Desy Kristiane.[20] According to him, all creation on this earth has the law of
goodwill. Nothing is haram except that which has already established its Nash.
The criteria for halal and haram food itself are viewed from 2 aspects, namely
dzatiyah (substance of the substance) and ghair dzatiyyah (how to obtain it). There
are three problems related to the problem of halal labeling that has been taken
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care of by the hands of the Indonesian Ulema Council (MUI), First is the political
problem arising from the labeling problem itself, second is a religious problem,
and third is related to economic problems. Desy said that it is not important to
label halal because humans already have their nature what benefits or mafsadat
for them. What is needed now is labeling about haram.

The three journals are entitled "Halal and Haram in an Educational
Perspective (Tahlili Hadith Studies)".[21] This paper explains that in halal and
haram education must refer to the holy book of the Qur'an and hadith. In
addition, about the matter of Shubhat must be careful in taking this matter.
Indeed, if a person, if he falls into the things of Shubhat, he will easily
underestimate the things that are clear (haramnya). Therefore, it is necessary to
guard against existing laws whether from halal, haram and syubhat law. In
addition, things that are haram will destroy the zahir and the human mind, so it
is mandatory for man to keep his heart preserved from things that can damage
him.

C. Roland Barthes' semiotics

In this paper found 2 Journals on Barthes Semiotic Analysis, the first
Journal with the title of Semiotics study on UNICEF Posters. [22]This paper
attempts to explain each logo contained in the UNICEF Institute and writing. The
visual objects contained in this logo have their respective meanings and roles.
The logo that is contained raises the interpretation according to the observer. So
that the logo does not need additional interpretation from the reader. Both
journals are entitled Roland Barthes' Semiotic Analysis on the Film 3 Dara.
[23]The author concludes in this film First, the meaning of denotation is in direct
form, which is a special meaning that exists in a sign and in essence is also called
a picture of a sign. The meaning of denotation and the meaning of connotation in
this study give us an understanding that it is important to be polite and respectful
to a woman and to anyone. Because whatever we sow in this world, be it words,
good or bad attitudes to others, we will reap it one day. As far as the above
literature has been traced, there has been no discussion of Q.S Al Baqgarah [2]: 173
using Roland Barthes' Semiotic approach.

Semiotics of Roland Barthes

To Carry out Linguistic Analys research you need Asbabun nuzul of a
verse it can be get its significance.[24] It should be stated that researchers will use
Roland Barthes' Semiotic Theory which will reveal a myth that has been
awakened among previous societies that turns out to have other meanings that
are far from a myth. Roland Barthes was a philosopher born in France in 1915.[25]
During his life Barthes was known as an expert in Linguistics and Semiotics, he
had taught at Romanian and Egyptian universities, in addition to pursuing the
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tield of Linguistics Barthes was also active in sociological research and lexicology
his thought was influenced by previous experts namely Ferdinand de sausure
and Sigmund Freud he studied at the University of Paris in the Field of French
Literature and Classics, He died in 1980 at a luncheon with one of the leading
figures of the socialist opposition.[26, p. 170]

Semiotics in terminology is the science that studies or studies signs in the
social or linguistic world.[27] Etymologically, semiotics was born from Greek,
which is a combination of the word same which means Interpreter or sign or
sameon which means sign.[28, p. 22] Previously, this science was studied to
examine a text in literary reading, because sometimes literature has symbolic
meanings that need to be known, language in literature also uses its own style of
language that is rarely used in common language. [27] Over time this semiotics
science continues to develop so that this theory can also study various fields of
science such as sociology, music, symbols to switch to reading scriptures or
texts.[29, p. 55] According to Barthes, signs are a part of linguistics because
behind the signs there is language that is seen as meaning,.

Method

The science of semiotics itself was initially popularized by philosophers
who influenced Barthes, namely Ferdinand De Sausure, De Sausure became the
father of Modern linguistics which influenced many linguistic philosophers of
his time he also initiated language structuralism, which is a theory that would
later give birth to Semiotics and be used in many fields of science, one of his
books that inspired Barthes was the course de linguistige generale.[30, p. 5]
According to Sausure Semiotics, the sign has three important points, namely the
sign itself (sign) which is a material aspect (can be an image, sound or symbol),
then the marker (Signifier) is a sign that will produce something meaningful
from the sign, and the last is a sign, concept or purpose that means the sign
(Signified) .[29] The relationship between signifier and signifier is arbitrary and
can be assumed as anything depending on the conventions in the community.[31,
p- 2]

Barthes appeared in perfecting the semiotics of Sausure, according to
Sausure he disagreed with the opinion that the most core relation of language is
between words and also nouns he agreed more with the essence of language is
reality and therefore he concluded that language is arbitrary.[32] Sausure's
opinion has differences with Barthes's, according to Barthes signifier and the
signified that Sausure put forward will eventually only become a part of language
and will not develop.[32] Barthes argued that semiology had a wider network
that included parts of history as well as culture, which later this concept was
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named as Barthes' semiotics, which is to study semiology (signs) through Myth
(Myth).

According to Barthes there are three basic types of signs: Iconic
(Drawing/Painting), Motivational (Purpose for which a sign is formed),
Arbitrator (arbitrary). [32]Which is then combined through two systems, namely
Denotation and Connotation.[29] Unlike Sasure which stops at the Denotation
system, which is the visible sign, which is then interpreted conventionally and
stops at the first stage, Barthes perfects this theory through the addition of the
system of connotation and becomes the second stage by generating myths for
him is very important for the reader in interpreting a reading because it will bring
up clearer terms.[25] The results of this Denotation and Connotation will give
birth to myths and in his book Mythologies he explains that what is conveyed by
myth makers is not an idea or object. Myths are a way to convey a message and
result from speech, not language.

Before arriving at the myth carried by Barthes we must go through two
systems that will process it, namely Denotation and Connotation, these two
systems that will be interrelated which will later produce a myth.[25] Denotation
is a descriptive meaning or special meaning of the text and can be said to be a
visible meaning (Dzahir) as well as being a socially agreed first stage meaning.[33]
While the meaning of Connotation is the meaning of a text that contains indirect
(Inner) and uncertain (Implicit) meanings, describing the meaning of the second
level, meaning that signifiers allow the realization of new meanings and
interpretations.[29] It can be concluded that Denotation is a fixed objective
meaning, with Connotation is a varied subjective meaning.[34, p. 26]

Discussion
Roland Barthes Table Chart

In understanding this theory, if it is necessary to understand charts in the
linguistic and mythological systems that Barthes will propose, here is the chart:

1. Marker 2. Map
Linguistics | ===S (Szgmﬁer) (Slgmﬁe'd)
] 3. sign . Signified
| L. Signifier
Myth —
— I1I. Sign
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Table 1: Roland Barthes' mythological process

It can be seen that the table above consists of semiotic systems namely
linguistic and myth, in the linguistic system Barthes claimed that signs (language,
symbols) as objects, because these signs would make their own system into a
myth that would stand alone. Whereas in the mythical system Barthes claims the
term meta language because it is a metamorphose from the first language
progressing to the second stage.[35, p. 162] Barthes aimed at critiquing
understanding or ideology through his semiotics of cultural quantity.[29]
Therefore, readers of myths must look for the meaning of the ideology contained
in the myth, and the most important factor in finding the ideology using
historical factors. Unlike the lingusitic system which only requires synchronic, in
the use of mythical systems it is also needed synchronic and diachronic.[29]
Synchronic has a meaning / concept of a word that does not experience changes
and developments from the concept of the word and is only understood at the
time of emergence, while diachronicle has a meaning / concept of the word that
has changed from the concept of the word and that and is understood from the
time of the appearance of the word to the present day.[28].

The Meaning of Haram in The Quran Through Roland Barthes' Semiotic
Analysis

Many verses of the Qur'an explain the word Haram but, in this study will
be limited to the verses that have been selected and will be compared with other
haram verses that have become myths. But before discussing a verse related to
the word haram the need for an understanding of linguistics and literature in
Islam related to the Quran, one of which is the science of Isytigaq. Isytiqaq itself
is known as a science that studies Arabic because the Quran uses Arabic, so the
need for this science is also used in studying the Quran, Isytigaq means science
that studies the origin of words.[36, p. 282] Taken from the origin of the word
&% -318 which means to take and divide.[36] According to Louis Ma'luf Isytiqaq
is a science that takes from one word to another.[37, p. 396]

The theme of the verse to be chosen is of course surah Al-Baqgarah [2]:173

afle 256 de Y58 S Shial o e Oaf Ly 35l aals 20 3gal Kle 258 G
’ ST ]
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Meaning: Verily He (Allah) forbids upon you carrion, blood, pork, and (flesh)
animals slaughtered by (name) other than Allah. But whoever is compelled (to eat it), not
because he wants it and does not (also) transgress the limit, then there is no sin for him.

Linguistic System

The initial process of Barthes' Semiotics was a linguistic system meaning
denotation. When this denotation process takes place, a textual analysis is carried
out on the meaning of haram which means prohibition and also refers to the
interpretation of what it means, besides that a dictionary is also needed to
support the textual expression of the word. The word 25> with the letter Ha is
read with fathah, then the Ra that is tasydid is read fathah, and the letter Mim is
read fathah, having the origin of the word #)~-2 which is wazn J2- J2& which
indicates that it is an adjective that characterizes something, given Tasydid
which means Me- Kana or pressing something the word is commonly called
Ta'diyah in Arabic.[38, p. 91] This letter metamorphosed into 5> and can develop
into the word 4«_~ll which means holy or honorable, none other than if the servant
of Allah does something that has been forbidden then the rank drops
dishonorably.[39] While haram in the KBBI dictionary is defined as forbidden
(by Islam), Not Halal, maintained, holy, protected.[40]

The word Haram indalll junlis aazs is a prohibition and also an emphasis
and a word from halal, embedded in this book A'syi said that the word haram a
part of the flexible law can be in the word ¢l aldindl 5 48 : which is the two
harams namely Makkah and also Medina, can be said to be haram both because
there is a prohibition to commit sins or commit wicked in both places because if
there is something bad it will be cleansed and sanctified all.[41, p. ¢°] Then when
a man on Hajj could be called haram because of the prohibition of something that
was implemented in that month (not killing animals, fishing, and interfering with
women), A'syi also said that at that time the caliph Ustman was killed and he
said that no one had ever been killed like this before and that it was forbidden to
have 4% (Conscience), which he later argued also that haram is when one
deprives one of a part of something that another person desires.[41]

Al Imam Ibn Manzur in the dictionary Lisanul Arabic explains that Haram
is the opposite of halal, explained by Ibn Manzur that Azhari said Haram was a
long time ago when the Jahiliyah in Makkah performed Thawaf and he did not
wear ordinary clothes but wore simple clothes and was seen for men and for
women wearing a collection of ropes, The reason is that we cannot cover up
anything from Allah the Exalted and are not allowed to wear fragrances and
jewelry. It is also explained that the word sl is a person who is performing
ihram that is performing worship, while the word ¢k~ which is also put
forward by Azhari returns to the holiness of the cities of Makkah and Medina,
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and in the month of Islam there is a month of haram month in which there is a
sacred covenant and must not be broken.[7]

In Tafsir Al Misbah the word haram is more interpreted as a prohibition
(Haram), regarding its distribution with Alasa- Reasons such as forbidden to eat
carrion because the animal died but more interestingly the interpretation of this
verse is associated with the verse that explains the situation, according to Qurais
Shihab Allah's love for his creatures is so abundant that the prohibition does not
complicate or constrict Man because when the verse continues it reads "But
whoever is compelled to wear it, but he does not want it nor transgress it, there is no sin
for him," Qurais Shihab interprets this verse and juxtaposes it with other verses
and focuses more on circumstances and situations, not with the word haram.[8]

In the Book of tafsir k=l o &l by Ibn Kathir haram is explained to have
elements that will not be answered our prayers and halal can be one of the
answered prayers narrated in the Hadith narrated by Imam Ahmad ") () Ll
JaY il &l Wk Y" O man verily Allah is good and does not accept except
goodness, in this verse Allah forbids to eat a stricken carcass, horned and
suffocated except for the carcass found from the sea is found in the Hadith sl
b sall Ml 5 msiall 8 when describing about the sea then it is sacred and its death
is permissible.[42, p. 148] Ibn Kathir also explains about the situation when it is
permissible to eat it o 4l &) 3 3 ¥35¢L i Shlal that it is permissible when the
situation is urgent and knows its limits, then Allah is indeed forgiving.[42]

Different from other interpretations, Tafsir Al Kasyaf explains from the
linguistic side, namely 25> has bina as Fa'il and #)> has been as maf'ul, 2>~
diwazan kans_S which is something that respects and explanationd!l !4 Jal is
said that in the past the people of jahiliyah often raised their voices against their
statue worshippers, namely Latta and Uzaa.[43, p. 360]

From some of the explanations above it can be concluded that the meaning
of haram in surah Al Bagarah{2}173, is a prohibition and antonym of halal but
the word prohibition has not become a fixed form, because the Qur'an whose
language is studied synchronically and diachronically there are some reviews
and changes in meaning, Allah forbids something from man because of
something that is to maintain the dignity of man and put something in its place,
Not only complicating with prohibitions but Allah guards the spirit of Muslims
from something that leads his people into evil, which means Allah wants to keep
his people pure, as interpreted from the opposite word halal The word haram
halal comes from the letters Js- 3s; which means to occupy then if it is said haram
opposite the word halal then haram can also be said to be something that is not
in place.[44]
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Mythological System

After passing the semiotic stage of linguistics, we will enter the realm of
myth or mythology (Connotation) by finding out the meaning in the connotation
so that it is known that the meaning is very broad. In surah Al Baqarah [2]:173
there has not been found about the asbabun Nuzulnya, but the creation of this
haram is clear that the word haram became a prohibition because of its relation
to food which is a daily human need while haram is associated with
manifestation or buying and selling in Al Baqarah [2]:275

Eu)ndu A1 ) )16 g8 Lth umx\ uw\mdﬂ\ﬁusy\uyﬁyu,n Jssuum\\
u\a...a\d.d JLGUAJAﬂ\‘;\a‘y\}u}uuﬁw\ﬁm‘)w%ycchu&ﬁb)\eﬁjb\ﬂ\dﬁ\d;b
OsUA e 2% 0

Meaning: The one who eats usury cannot stand but like the one who enters Satan
because he is mad. This is because they say that buying and selling equals usury. Even
though Allah has legalized buying and selling and forbidding usury. Whoever gets a
warning from his lord, and he stops, then what he has obtained first belongs to him and
his business (Is up) to Allah. Whoever repeats them is a resident of hell, they remain in
it.

However, a prohibition can indicate another nature or reveal its
purpose, as we understand the challenge of Lafaz "Ashhurul Hurum" which is the
holy month of the month not the month of the haram month in surah At-Tawbah:
36 which reads:

e.\sl\u.u.'\\db e);@)\‘.@..uua)&\}u}aud\dh )JM\&.\.}SGS\W)Q_“)MGLU\&!\.\AQJ}@_MJ\::JQ u\
Rl aa T G 150 157 A0IK 245 bl W RS (8 il 558 5° 20 i 1 5kt g
Meaning: Verily the number of months in Allah's presence is twelve months, in
Allah's decree at the time He created the heavens and the earth, of which four months are
haram. That is the upright religion, so do not persecute yourselves in the fourth month,
and fight the polytheists as they fought you all, and know that Allah is with the righteous.

Because in that month Muharram, Dzilga'dah Dhu al-Hijjah and Rajab, the
tirst Hajj of the Prophet was carried out and then there was an agreement from
the Muslim side and also the Quraysh regarding the treaty of prohibition of
war.[42] In the tafsir #Ss¥) &l belonging to Al Qurtubi, it is explained that the
arrangement of this verse also contains the subject of worship.[45] A'syi and
Azhari say in the dictionary Lisanul Arabic and also Makoyis Al Lugah that this
haram is also a place namely the Grand Mosque in Makkah Mukaromah and also
the Prophet's Mosque in ~ Madinah Munawwaroh, these two places are holy
because the prohibition to do ungodly things in this place if it occurs will be
completely cleansed.[39] Buya yahya also explained that this word haram can be
sacred and also preserved following what is in its prohibition.[46]
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This verse is also very related to its interpretation with the previous verse
Al Bagarah [2]172:

O35 80 8 ) 15280805 AR5 e e (e 158 1500 0l
Meaning: O believers, eat among the good sustenance that we give you and thank
Allah, if it is true that you worship him.

Qurais shihab explains that in this verse there is no need to mention the
word halal because in faith a Muslim has blossomed in it, and from here good
sustenance is given to humans so that people can express gratitude and get grace
that can be aimed at doing something good towards the right place (mosque,
majlis and recitation). And the next verse describes a prohibition that keeps
people away from goodness. Here is Roland Barthes' Semiotic table of illicit
linguistics as well as its myths:

2. Marker 2. Map
et (Signifier) (Signified)Prohibition
Forbidden
4. Sign V. Signified
IV.  Signifier Haram with meaning Proh1b1t1or.1 of
Myth Prohibition the opposite of
’ Halal and
unholy

VI.  Sign of chastity and out of place

From the explanation of the Table above, it can be understood in surah Al
Bagarah [2]: 173 that the meaning of Haram linguistically The connotation is
understood with the meaning of haram which means a prohibition, then entered
into the myth table that the denotation of haram can be interpreted as a
prohibition and has become understood that the meaning of haram is not halal
and a prohibition, and from a prohibition it turns out to contain a sanctity that
purifies the perpetrator, if done it will fall in rank and abstain from purity while
haram can also have a meaning not in place, by nature man is born holy then if
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he does something haram it can be said that he is doing something that is not in
his place or nature as a man.

Conclusion

The word haram in surah Al Baqarah [2]:173 in Indonesian means haram
or prohibition. In KBBI it is explained that the word Haram is a prohibition, the
opposite of halal and means holy. The word haram is explained in other surahs
such as in surah Al Bagarah [2]:175, AL Maidah [5]: 95 and At-Tawbah 36. This
haram word algorithm changes its nature depending on the text and context of
the verse. As stated by the Indonesian missionary, Abdus Shomad said not to
release the text in the context of the Qur'an. Not when haram is said to be a
prohibition, but in this myth, it turns out to have another meaning. Like haram
is an antonym of the word halal which means halal is in its place while haram is
not a prohibition but not in its place or limitation. Another example when the
Qur'an describes haram as two holy places namely the cities of Makkah and
Medina does not mean two prohibitions. In the semiotic stage of Roland Barthes
haram in his connotation system is interpreted as a prohibition, that is, a
prohibition against something and has a textual meaning of haram, and the
denotation is sacred and something that is not in place. Because the prohibition
aims to keep the spirit holy and awake as in its original place. In the end, Roland
Barthes' semiotic concept succeeded in offering a new meaning regarding the
word haram. Myths that have been built can be refuted by the existence of signs
or concepts that resemble the meaning of haram. The existence of new meanings
has given us insight into how great the Qur'an is in being studied. Hopefully with
this research the author hopes to develop and perfect Quran research through
Western theory.
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