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Abstract

This study is motivated by the lack of studies on the methodological configuration
of al-Fatihah's interpretation in Tarjuman al-Mustafid. Therefore, researchers are
interested in conducting this study further. This type of research is library
research using the primary data source of the interpretation of Tarjuman al-
Mustafid by Abd Ar-Rauf As-Singkili which is focused on the interpretation of al-
Fatihah. The method used is a descriptive-analytical method. The conclusion of
this article explains that: First, the Systematic Interpretation of As-Singkili is
explaining the Makkiyah or Madaniyah letter, explaining the benefits of the letter
and its asbab an-nuzul, writing the text of the verse without translation, and then
doing the interpretation. Second, the source of interpretation uses munasabah,
hadith, and scholars' arguments (quotations from other interpretations). Third,
the principles of interpretation are 1) the Principles of Letter Description; 2) The
Qiraat Accentuation Principle; 3) the Principles of Global-Parochial
Interpretation; and 4) the Principles of Textual Interpretation. Fourth, the
Caustive-Axiological interpretation carried out by As-Singkili in interpreting al-
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Fatihah emphasizes the socio-cultural aspect and minimizes differences of
opinion in reading (qiraat) on the verse malikiyaumiddin.

Keywords: Metodology, Al-Fatihah, Tarjuman Al-Mustafid.

Introduction

Generational differences, domicile, and scientific background can
influence one's interpretation of products [1]. Likewise, Abd. Ar-Rauf as-Singkili
is a classical interpretation figure in the history of the development of Nusantara
interpretation [2; 3], which emerged and was influential in the 17th century AD,
originating from Aceh and well known in raising the Aceh sultanate [4],
especially in his contribution to his fatwas regarding Islamic laws [5]. On the
other hand, As-Singkili also mastered many Islamic disciplines, such as figh,
hadith, interpretation, tasawuf, giraat, and several other Islamic disciplines [6].
His expertise in mastering Islamic knowledge is evidenced by the various books
he has written. But in interpreting the Qur'an, the interpretation book Tarjuman
Al-Mustafid is his monumental work known today [7].

The appearance of Tarjuman Al-Mustafid, was not in a vacuum of
religious knowledge because, before As-Singkili, there were already two great
scholars, namely Nuruddin Ar-Raniri and Syamsuddin As-Sumatrani, and the
teachings of both have developed and spread widely in Aceh [8], especially in
the Sufism discipline [9]. Therefore, when the interpretation of Tarjuman Al-
Mustafid appears, it is important to see whether there is a correlation of the
interpretation carried out by As-Singkili with previous Sufistic scholarship which
he might embody in the interpretation conducted, especially when interpreting
Qs al-Fatihah, because in a number of Malay-Jawi literature interpretations
usually accommodate the pattern of Sufism when interpreting QS. al-Fatihah, or
it may not accommodate the pattern of Sufism and instead displays a different
style, because apart from being an expert in the interpretation of the Qur'an, as-
Singkili is also known as an expert in various Islamic sciences, it is possible that
various models of interpretation were used when interpreting Surah al-Fatihah.
[10].

So based on the above arguments, this study needs to be carried out,
especially in aspects: First, Systematic of interpretation on surah al-Fatihah,
Second, Source of interpretation used by As-Singkili when interpreting surah al-
Fatihah. Third, the methodology and principles of interpretation conducted by
as-Singkili; and fourth, explaining the implications of the interpretation of QS. al-
Fatihah by As-Singkili.

Next, to see the distinction and contribution of this study compared to
studies that have been conducted by several previous researchers on QS. al-
Fatihah, then the following describes several studies relevant to this study, such
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as those carried out by Fathor Rahman who studied the scientific aspects of QS.
al-Fatihah in Tantawi Jawhari interpretation [11], Iskandar studied the scientific
aspects of QS. al-Fatihah in the interpretation of al-Iklil [12], Safri Andy studied
the nature of the interpretation of Surah al-Fatihah [13], Ahmad Nurul, et al,
studied the interpretation of Ibn Abbas regarding QS. al-Fatihah [14], Suhaimi
studied Ali As-Sabuni's linguistic interpretation on the interpretation of QS. al-
Fatihah [15], Wendi Parwanto, examines the comparative interpretation of QS.
al-Fatihah in the commentary of As-Singkili and Tafsir Said bin Umar Kedah, the
focus of his studies is on aspects of epistemology and tasawuf tendencies both of
them [16]. Arivaie Rahman, examines the Characteristics of Tarjuman Al-
Mustafid which briefly reviews al-Fatihah's letter regarding the style and
interpretation of Sufism by as-Singkili [17].

In general, the studies that have been conducted by previous researchers
tend to be descriptive-substantive and have not explained further the
methodological aspects used by interpreters in interpreting QS. al-Fatihah.
Therefore, this study will explain the construct of QS. al-Fatihah interpretation
methodology conducted by As-Singkili, which focuses on aspects: 1) Systematic
of interpretation, 2) Sources of Interpretation; 3) Interpretation Principles and
methodology; and 4) Implication or Caseative-Axiological Interpretation [18]

Method

This research approach is qualitative, meaning that research focuses on
data quality, not on the quantity (amount) of data [19]. Then using a descriptive-
analytic research methodology, namely research by introducing and describing
the interpretation of As-Singkil as it is and then conducting an in-depth analysis.
The data sources in this study are: primary data using the interpretation of
Tarjuman Al-Mustafid which is focused on the interpretation of QS. al-Fatihah,
while secondary data is using relevant and credible printed and online literature
that can strengthen the theoretical-methodological construction and analysis
conducted.

Discussion

1. Historical-Biographical of Abdur Rauf As-Singkili

As-Singkili's full name is Abd ar-Ra'uf bin Ali al-Jawi al-Fansuri as-
Singkili. As-Singkili was born in 1024 H/1615M, in Fansur, Singkel a small area
of the West Coast of Aceh, bordering North Sumatra [20]. Apart from being
known as As-Singkili, he is also known as Syiah Kuala or Teungku Kuala [21].
Kuala is attributed to the place where As-Singkili taught, and at the same time
became his burial place [22]. As-Singkili died in 1105 H/1693 H [23]. As-Singkili
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is a great scholar from Aceh who has a strong network and intensity with Middle
Eastern scholars around the 17th century AD [24].

As-Singkili is a scholar and charismatic Sufi with extraordinary influence,
so he is also known as waliyullah among the people of Aceh at his time [23]. As-
Singkili is the pioneer of the Syatthariyah congregation in the archipelago, who
has also succeeded in making a series of achievements including the author of
the first complete 30 juz interpretation book in the archipelago which is named
Tarjuman al-Mustafid [25]. Based on a series of achievements that have been
carved so that the name As-Singkili is recorded with 'golden ink' in the history of
Nusantara scholars, especially in Aceh. One of the universities in Aceh that uses
the name As-Singkili as a form of appreciation for the Acehnese people for their
services, namely Syiah Kuala University which was inaugurated by President
Soekarno on September 2, 1959 or the initiative of the governor of Aceh at that
time Prof. KH. Ali Hasmy [26]. Some of As-Singkili's works are: Tafsir Tarjuman
al-Mustafid (The first interpretation of the archipelago which interprets the
complete 30 chapters/juz), Mir’at a-Thullab, Bayan al-Arkan, Bidayah al-Balighah,
Terjemahan Hadits Arba'in, Mawa'iz al-Badi', Tanbih al-Masyi, Kifayat al-Muhtajin ila
Masyrah al-Muwahhidin al-Qdilin bi Wahdatil Wujud, Daqadiq al-Hurf, asnd several
other written works.

2. Interpretation of Qs. Al-Fatihah in Tafsir Tarjuman Al-Mustafid

When interpreting QS. al-Fatihah, As-Singkili begins by giving a general
description of surah al-Fatihah. In the preamble to interpretation, As-Singkili
explained that surah al-Fatihah consists of seven repeated verses and includes
the Makkiyah surah. Then As-Singkili also quoted Tafsir Al-Baidhawi, according
to him that in QS. al-Fatihah contains an antidote for all diseases. This is also
mentioned in the manafi' al-Quran (benefits of reading the Qur an). Whoever
reads it will be rewarded a lot for him and benefit many people in compassion
[27].

1st verse (Bismillahirrahmanirrahim); As-Singkili interpreted ‘Dengan nama
Allah yang maha pemurah di alam dunia ini dan sangat mengasihi hamba-Nya yang
mukmin di dalam negeri akhirat [27]. Then verse 2: As-Singkili interprets that ‘segala
puja puji adalah milik Allah yang mempuyai seluruh makhluk’ [27]. Verse 3: As-
Singkili interprets by saying;:

“Lagi Tuhan yang amat murah di alam dunia ini, lagi yang amat mengasihani
hamba-Nya yang mukmin di dalam negeri akhirat’ [27].

Then the 4th verse (maliki yaumiddin): As-Singkili interpreted by saying -
“Raja yang memerintahkan pada hari kiamat”. Then when interpreting QS. al-
Fatihah verse 4, As-Singkili introduces several arguments from reciters' (read:
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gira'ah), in explaining the word 'ma' in the sentence 'maliki'. This argument is
only limited to how to read it, whether the ma is read 'long' (maliki) (read: mad)
or 'short' (maliki). As-Singkili only briefly explains the implications and causality
of meaning as a result of these different readings. As-Singkili explained that
Abu'Amr and Nafi' agreed to read 'maliki' by not extending the word 'ma', while
Hafsh, chose to read the word 'ma' in long, and when it reads 'ma’, the meaning
is “Tuhan yang mempunyai segala pekerjaan hari kiamat” [27].

As-Singkili further explained that, from the differences in the reciters
(gari’) readings above, then gave rise to a number of well-known giraah experts,
namely seven qiraah imams, and from each of these priests there were two
students: First, Nafi' has two students, namely: Qalun dan Warasy. Second, Ibnu
Kathir, had two students, namely: Duri dan Susi. Fourth, Ibn 'Amir, has students,
namely: Hisham and Ibn Zakwan. Fifth, 'Ashim, has two students, namely: Hafsh
and Abu Bakr. Sixth, Hamza, has two students, namely: Khalaf and Khallad.
Seventh, Kisa'i, has students, namely: Abu Harith and Duri ibn Duri al-Kisa'i.
After as-Singkili explained about a number of teachers and students in qgiraah,
then he continued the interpretation of the next verse [27].

5th verse (Iyyaka na’budu wa iyyakanas ta’in): As-Singkili interprets this by
saying that Allah determines worship and Allah also demands that humans
perform these and other worship services. Then the 6th verse (Ihdinash shiratha
al-Mustaqim): As-Singkili interpreted the verse as a request to Allah to show the
right path, As-Singkili did not specify what was meant by the right path. Then
the 7th verse (Shirathalladzina ‘an’amta ‘alaihim ..... waladh dhallin); As-Singkili
interpreted by saying;:

“Jalan segala mereka itu yang telah Kau nugerahi nikmat atas mereka itu, lain
daripada jalan segala yang dimurkai atas mereka itu, dan lain dari pada jalan
segala orang yang sesat (bermula) dikehendaki dengan jalan yang dimurkai di sini
jalan segala Yahudi dan jalan segala yang sesat jalan mereka Nasrani, wallahu
a’lam [27].

a. Systematics of Interpretation

The systematic of interpretation referred to here is how the presentation
of the interpretation of QS. al-Fatihah conducted by As-Singkili. The
systematic presentation of interpretations in Indonesia during the classical
period was quite diverse, some only included the name of the letter and then
carried out the interpretation without including the text of the verse and the
translation of the verse. This model was carried out by M. Basiuni Imran in his
commentary on Ayat As-Siyam and the interpretation of Surat Tujuh [28].
Indeed, the typology of presenting interpretations with a simple and concise
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model can be found in interpretations that appeared in the early developments
of Islam in Islamic palaces or sultanates. Likewise, for example, the
commentary of Nurul Thsan by Said bin Umar, a mufti of the Kedah sultanate,
also wrote an interpretation with a simple typology and presentation model.
[29].

So, these presentation models are common in Malay-Jawi
interpretations that emerged in the Islamic sultanates. Including the Tafsir
Tarjuman al-Mustafid by As-Singkili, especially in the presentation of the
interpretation of QS. al-Fatihah. The typology and systematics of presentation
in this interpretation are also relatively simple, namely by explaining whether
the letter is makkiyah or madaniyah, providing information on the benefits or
uses of the letter and uncovering the asbab an-nuzul [30]-[32]. Next, As-Singkili
wrote the text of the verse without writing down the translation, then
interpreted the verse using a concise, global and simple interpretation model
so that he was still familiar with the translation of the verse.

The simple interpretation model generally occurs in classical
interpretation in the archipelago, both in institutions and regions, this occurs
because: First, the area or institution still lacks knowledge about
interpretation, so interpretations are written using simple models and
typologies so that they are easily understood by the people at that time [29;
30]. Second, generally in an Islamic institution or sultanate in the archipelago,
the disciplines that initially developed were Sufism and Jurisprudence [35]-
[37]. So, the emergence of interpretations is considered 'new' and may even be
considered 'foreign'. Therefore, in order for the community to be
accommodative and responsive to this ‘new knowledge’ (tafsir), the written
interpretation must be relevant to previous knowledge and not written with
heavy arguments.

. The Interpretative Sources

When the interpretation of QS. al-Fatihah, As-Singkili uses munasabah,
although it does not mention the munasabah aspect literally. It can be seen
when As-Singkili interprets the 7th verse; about “Orang yang diangerahi nikmat
oleh Allah”, As-Singkili said:

“Beri petunjuk oleh-Mu akan kami jalan yang betul, jalan segela mereka itu
yang telah Kau anugerahi nikmat..” [27]

If traced in a number of interpretation literature, the interpretation of
verse 7 of QS. al-Fatihah is correlated (munasabah) with QS. an-Nisa " [4]: 69-70.
Then the use of hadith sources; As-Singkili uses hadith, although he doesn't
explicitly mention it. As when As-Singkili interprets the word Maghdhub and
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adh-Dhallin (al-Fatihah [1]: 7). As-Singkili argues that what is meant by
Maghdhub (angry people) are Jews and adh-Dhallin (misguided people) are
Christians. If traced further, this explanation is in the hadith narrated by at-
Tirmidhi and Imam Ahmad.

Furthermore, using another interpretation or the opinion of the
mufassir; As-Singkili cited the mufassir's argument, namely the opinion of
Imam al-Baidhawi when explaining the benefits of al-Fatihah that apart from
being a mandatory reading in prayer, al-Fatihah also contains syifa’
(medicine); letters that can be read for treatment or healing. Then use qiraat;
As-Singkili uses giraat sources when explaining 'ma' in the word 'maliki' (al-
Fatihah [1]: 4), and introduces a number of giraat imams along with the
students of the giraat imams [27].

c. Principles of Interpretation

When As-Singkili interprets QS. al-Fatihah, he uses several methods
and principles as follows: 1) Principle of Letter Description: this can be seen how
As-Singkili motivates readers to understand and know in advance the naming
of the letter, the type of letter (makkiyah or madaniyah) and a glimpse of the
benefits of the letter. 2) Qiraat Accentuation Principle: This is seen when As-
Singkili interprets the 4th verse on the word "maliki". As-Singkili displays
variations of the reading "ma" and the implications of the meaning of the
reading in a simple way.

3) The Principle of Global-Parochial Interpretation: Seen in the
interpretation carried out by As-Singkili with a simple, concise and easy-to-
understand explanatory model for readers. So that it does not require heavy
reasoning to understand the language of interpretation that is presented,
meaning that the language used is also more familiar to the world of readers.
4) Principles of Textual Interpretation: The textual interpretation approach is a
model of interpretation approach that seems to be reading the translation of
the al-Qur’an or the verse being interpreted [38]. This is what as-Singkili did,
even though he gave a little addition to the interpretation he made, it did not
change the nature of its textuality. Because this interpretation appears as the
most complete interpretation of the first 30 chapters in the archipelago, it is
only natural that it still uses a textual interpretation approach [28], [39]. This
can be seen when As-Singkili interprets verse 6: “jalan yang lurus” - not
interpreted by following Islam or the al-Qur an, but interpreted according to
the meaning of the verse. Then in the 7th verse about “Al-Maghdhub (Yahudi)
dan Adh-Dhallin (Nasrani)” - there is no expansion of meaning, and only based
on literal hadith, without correlating or explaining further the aspects of the
nature and character of these people [27].
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3. Axiological-Significance of Interpretation of QS. al-Fatihah in
Tarjuman Al-Mustafid

The axiological significance referred to here is the direction, accuracy
and interpretation contribution made by Abd. Ar-Rauf as-Singkili when
interpreting QS. Al-Fatihah with the context of interpretation needed at that
time. Is the commentary he wrote sufficiently accommodative, solutive and
contributive as a problem solving in accommodating the problem or reality at
the time the commentary was written or could it also be quite contributive to
date. So there are two things that need to be explained to see the axiological
significance of the interpretation conducted by As-Singkili in the
interpretation of QS. al-Fatihah.

First, when interpreting QS. al-Fatihah, As-Singkili tends to emphasize
socio-cultural aspects, seen in a number of interpretation arguments that he
did as explained above, As-Singkili tries to provide a simple interpretation so
that it is easier to read and understand by the audience (the people). As at the
beginning of the interpretation, As-Singkili quoted Baidawi's opinion that
apart from being a mandatory routine reading in prayer, QS. al-Fatihah also
contains the essence of medicine, although from this point of view, As-Singkili
explained it not so broadly [40]. However, this is important, because if
examined further, socio-religious practices in the early days of Islam in
Indonesia still flourished in the practice of shamanism, superstition, and other
magical-mystical practices. So instead of using spells whose origins are
unclear, it is better to use the verses of the Koran, and this kind of model or
interpretation is found in many other commentary literature, including in the
commentary cited by As-Singkili, namely in the interpretation of Anwar at-
Tanzil wa Asrar at-Ta wil by al-Baidawi [27].

Second, when interpreting QS. al-Fatihah, As-Singkili tries to explain the
differences in giraat, especially in interpreting the sentence of malikiyaumiddin.
He did this not without reason, apart from being an expert in giraat, that the
birth of Tarjuman Mustafid's interpretation was not in a vacuum of Islamic
scholarship, there had been previous great figures who were phenomenal in
Aceh, one of whom was Nuruddin ar-Raniri, and his teachings had also been
widely developed in Aceh at that time. Apart from being an expert in Sufism,
Ar-Raniry is also an expert in poetry, so many of his poems have Sufistic
nuances in the form of praise to Allah. Thus, As-Singkili describes some of the
arguments of the scholars on how to read and their implications, this is quite
important to accommodate the similarities in the beauty of reading by the
people at that time and the people who will come and avoid
misunderstandings so that blaming each other as happened before between
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the schools of ar-Raniry and as-Sumatrani, then these arguments are created
in the interpretation of As-Singkili [27].

Conclusion

Based on the discussion above regarding the interpretation of QS. al-
Fatihah in the interpretation of Tarjuman al-Mustafid, it can be concluded that:
First, the systematics of interpretation, As-Singkili presents interpretation with a
simple model, namely explaining whether the letter is Makkiyah or Madaniyah,
reveals the benefits of the letter and asbab an-nuzul letter, writes the text of the
verse without translating the verse and then performs a simple interpretation.
Second, the source of As-Singkili's interpretation when interpreting Qs. al-Fatihah
uses munasabah, hadith and qaul of scholars or cites other interpretations. Third,
the principles of interpretation used by As-Singkili when interpreting Qs. al-
Fatihah are: 1) Principles of Letter Description; 2) Qiraat Accentuation Principle; 3)
Principles of Global-Parochial Interpretation; and 4) The principle of the Textual
interpretation approach. Fourth, the axiological significance of the interpretation
carried out by As-Singkili in interpreting QS. al-Fatihah emphasizes the socio-
cultural aspect, namely by paying attention to the reality of society as the target
of interpretation. The emergence of Tarjuman al-Mustafid's interpretation
included the discipline of 'new science' in the Aceh Sultanate so that As-Singkili
presented his interpretation with a simple model. Furthermore, As-Singkili also
tried to anticipate if one day there were differences in qgiraat in reading QS. al-
Fatihah, so he displays the diversity of the giraat imam and his students so that
it can be understood by current readings and future readers.
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