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Abstract

This study aims to explore the phonological relationship between Qur’anic readings
(gira’at) and modern Arabic dialects by examining how variations in the recitations reflect
the diversity of Arabic pronunciation from the early Islamic period to the present.
Grounded in historical linguistics and sociolinguistic theory, the research views the
gira’at as linguistic evidence of early Arabic dialectal diversity and as a foundation for
understanding the development of spoken Arabic. It draws upon classical works such as
Ibn Mujahid’s Al-Sab ‘ah fi al-Qira’at and Ibn al-Jazari’s Al-Nashr fi al-Qira at al-"Ashr,
alongside the contributions of modern linguists such as Tammam Hassan and Ahmed
Mukhtar Omar, who have highlighted the linguistic significance of the qira at, noting that
few studies have directly compared these phonological features with those of contemporary
dialects. Employing a descriptive, analytical, and comparative linguistic approach,
the study examines phonetic phenomena such as imalah (vowel fronting), tashil al-hamz
(glottal easing), idgham (assimilation), and ibdal (substitution) across Qur’anic readings
and modern dialects. The findings reveal direct correspondences between certain phonetic
traits in present-day dialects —such as the softening of the glottal stop and vowel
fronting —and patterns documented in the qira’at. This connection underscores the
historical continuity of the Arabic language and provides valuable linguistic insights for
Qur’anic and phonological studies. The novelty of this research lies in its unique
integration of Qur’anic phonology and modern dialectology, demonstrating that the
qira’at preserve ancient dialectal features that remain alive in contemporary spoken
Arabic.
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Introduction

The Qur’an stands as the central text of Islam and the most influential
linguistic monument in the history of the Arabic language. Among its many
dimensions, the phenomenon of Qur’anic readings (qira’at) represents one of the
clearest manifestations of its linguistic and phonetic miracle [1]. These readings
are not simply alternative modes of recitation but are deeply rooted in the
linguistic diversity of the Arabs during the period of revelation. They reflect a
wide spectrum of dialectal variations that existed among the Arab tribes of the
Arabian Peninsula in the 7th century CE, demonstrating the remarkable
adaptability and inclusivity of the Qur’anic message [2].

The Qur’an was revealed in a clear Arabic tongue (lisan ‘arabi mubin), but
it was not restricted to the dialect of Quraysh alone. Instead, it incorporated
linguistic features drawn from the dialects of other major tribes, such as Tamim,
Asad, Hudhayl, and Qays. Each of these tribes had its own phonetic tendencies,
patterns of articulation, and morphological habits [3]. The Qur’an’s
accommodation of these differences through multiple canonical readings reflects
divine wisdom in preserving the unity of the message while acknowledging
linguistic diversity. This pluralism in pronunciation and expression did not alter
the meanings of the verses; rather, it enriched them and affirmed the flexibility
and depth of the Arabic language [4].

The study of gira’at therefore provides scholars with an exceptional
window into the linguistic reality of early Arabic. Each reading preserves
authentic phonetic and dialectal traits that were prevalent among the Arabs
during the first century of Islam [5]. Features such as imalah (the fronting of the
vowel /a/ toward /i/), tashil al-hamz (the softening of the glottal stop /?/),
idgham (the assimilation of adjacent consonants), and ibdal (the substitution of
one sound for another) reveal the variety of spoken Arabic during the Prophet’s
time. These phenomena are well-documented in both Qur’anic recitations and
pre-Islamic poetry, which together form the earliest records of Arabic phonology

[6].

Moreover, many of these phonetic characteristics have not disappeared;
they continue to exist, often unconsciously, within the modern dialects spoken
throughout the Arab world [7]. For instance, the tendency to simplify or omit the
glottal stop — one of the most prominent features in Warsh’s reading — can still be
heard in Egyptian and Levantine Arabic, where sa’ala (“he asked”) becomes sala,
and mu’'min (“believer”) becomes mtumin. Similarly, the phenomenon of imalah,
frequently used by reciters such as Hamzah and al-Kisa'i, appears in Maghrebi
Arabic, where the vowel /a/ often shifts toward /i/, as in qal being pronounced
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closer to qil. These correspondences suggest that the Qur’anic readings preserved
genuine linguistic realities that later evolved naturally into modern dialects [8].

Consequently, the gira’at are not merely religious traditions or ritual
differences; they constitute a living linguistic archive that connects the Arabic of
the revelation period with that of today [9]. They provide evidence that Arabic,
while undergoing significant change across time and geography, has maintained
deep structural and phonetic continuity. Through this continuity, the Qur’an
serves not only as a sacred text but also as a linguistic record, documenting the
state of Arabic in its earliest stages [10].

The present study aims to analyze this relationship systematically by
exploring how Qur’anic readings reflect the dialectal diversity of early Arabic
and how they correspond to features in modern dialects. Specifically, it seeks to
answer the following questions: To what extent do Qur’anic readings capture the
dialectal variations of the Arabs at the time of revelation? And how can these
readings help explain similarities between ancient phonetic phenomena and
those still found in contemporary Arabic dialects?

This inquiry is particularly significant because it bridges two fields that
are often studied separately — ‘Ulam al-Qur’an (the sciences of the Qur’an) and
modern linguistics [11]. By combining the analytical rigor of phonology and
historical linguistics with the authenticity of Qur’anic tradition, the study aims
to demonstrate that the gira'at provide not only spiritual insight but also
scientific evidence of how language evolves, adapts, and preserves its identity
across centuries [12].

Method

The present study adopts a descriptive-analytical and comparative
linguistic methodology designed to examine the phonological and dialectal
dimensions of Qur’anic readings (qgira’at) and their relationship with modern
Arabic dialects. The methodology aims to link traditional Qur’anic sciences with
contemporary linguistic analysis, allowing for an integrated approach that
respects the authenticity of transmitted readings while applying modern
linguistic tools to interpret their patterns [13].

Research Design

The research follows a qualitative analytical design. Rather than relying
on numerical data or statistical models, the study focuses on linguistic
description, comparison, and interpretation. It employs descriptive techniques to
identify distinctive phonetic and linguistic features within canonical readings
and then uses comparative analysis to trace these features across modern Arabic
dialects [14].
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The descriptive component involves cataloging and analyzing linguistic
phenomena such as imalah (vowel fronting), tashil al-hamz (glottal easing),
idgham (consonant assimilation), and ibdal (substitution). The comparative
component examines how these features appear, persist, or transform in modern
dialects such as Egyptian, Levantine, Gulf, and Maghrebi Arabic [15].

Data Sources

This study draws upon both classical and modern sources to ensure
scholarly accuracy and analytical depth. The classical sources provide authentic
data on the Qur’anic readings and their dialectal characteristics, serving as a
foundation for understanding the linguistic phenomena under investigation [16].
In contrast, modern linguistic studies contribute contemporary theoretical
perspectives and analytical frameworks that support a deeper examination of
these features. Together, these sources establish a comprehensive basis for
exploring the phonological relationship between Qur’anic recitations and
modern Arabic dialects [17].

Analytical Procedures

The analysis of this study follows a systematic sequence designed to
ensure both linguistic precision and interpretative depth. It begins with the
identification of phonetic phenomena, in which each distinctive feature
mentioned in classical qira’at sources is carefully extracted and classified
according to modern phonological terminology [18]. Following this, a descriptive
analysis is conducted to provide detailed linguistic explanations of these
phenomena, focusing on their articulatory characteristics, sound changes, and
distribution across the canonical readings [19]. The next stage involves a
comparative analysis, where the identified features are examined alongside
contemporary dialectal data to reveal patterns of continuity, modification, or
divergence. Finally, an interpretative correlation is established, connecting
ancient and modern linguistic features within the broader framework of
phonological evolution and sociolinguistic variation, thereby illustrating the
enduring relationship between Qur’anic phonology and living Arabic speech
[20].

Scope and Limitations

The study focuses on the ten canonical Qur’anic readings transmitted
through authentic isnad chains and excludes irregular or weak readings. The
comparison is limited to phonological and phonetic features, leaving aside
syntactic or morphological aspects that require separate treatment. Moreover,
while the study includes representative modern dialects (Egyptian, Levantine,
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Gulf, and Maghrebi), it does not attempt a full dialectal survey due to the
immense diversity within each region [21].

Ethical and Scholarly Considerations

Given the sacred nature of the Qur’an, all references to gira’at are made
with strict adherence to the sources and without speculative reinterpretation. The
study aims to maintain academic rigor while upholding reverence for the
Qur’anic text. Citations follow standard scholarly practice, ensuring
transparency and traceability [22].

METHODOLOGY FOR STIDYING
QUR’ANIC PHONETICS & DIALECTS

SELECTION OF IDENTIFICATION OF DESCRPTIVE COMPARATIVE INTERPETATION OF
SOURCES PHONETIC PHENOMEMA LINGISTIC ANALYSIS DIALECTAL ANALYSIS CONTINUITY & VARIATION

—> —> — —>
Classical Quranic & Extracting features (e.9.. Classfling & Describing Comparing with Modern Linking Quranic and
Linguistic Works Imalah, Idgham, ofc.) Quranic Data Arabic Dialets Modem Phenoorma

| |

Figure 1. Methodology for Analyzing Qur'anic Phonetic Phenomena and Modern Arabic
Dialect

Result and Discussion
1. Qur’anic Readings as a Reflection of Early Arabic Dialects

The analysis of Qur’anic readings (qira’at) reveals that the phonetic
variations recorded among the canonical recitations are not arbitrary differences
but deliberate reflections of the dialectal realities of early Arabia [23]. Each
reading, transmitted through a continuous and authenticated chain, preserves
distinctive phonetic traits that correspond to the speech patterns of specific Arab
tribes during the time of revelation. This finding confirms that the qira’at serve
as linguistic evidence of the diversity that characterized the Arabic language in
the 7th century CE [24].

For instance, the feature of imalah —the tendency to shift the vowel /a/
toward /i/ —appears frequently in the readings of Hamzah and al-Kisa'i,
particularly in words such as Misa and ‘Isa. This phenomenon was well known
among the tribes of Tamim and Asad and demonstrates that their dialectal
speech was preserved within the Qur’anic text [25]. Similarly, tashil al-hamz, or
the easing of the glottal stop, occurs in the reading of Warsh from Nafi’, as in
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mu mintan pronounced muminan. This trait reflects the Hijazi dialect, which
favored smoother articulation and avoided heavy glottal sounds [26].

The phenomenon of idgham (assimilation), as in the reading of Abti ‘Amr
al-Basri—where qad tabayyana becomes qattabayyana —illustrates a widespread
tendency among southern Arabian dialects to merge similar consonants for ease
of pronunciation. Likewise, ibdal, or the substitution of one sound for another,
appears in readings such as a’'immah rendered as aymah, a feature also attested
in pre-Islamic poetry [27].

These results demonstrate that the Qur’an, through its multiple readings,
not only tolerated dialectal diversity but sanctified it within a unified and
divinely preserved linguistic system.

2. Continuity of Qur’anic Phonetic Features in Modern Arabic Dialects

A major outcome of this research is the clear continuity between the
phonetic features found in Qur’anic readings and those existing in modern
Arabic dialects. Many of the same sound tendencies observed in the gira’at are
still active in the speech of millions of Arabic speakers today [28].

For example, the simplification of the glottal stop (tashil al-hamz) remains
evident in Egyptian Arabic, where sa’ala (“he asked”) is pronounced sala and
mu min (“believer”) as miimin, identical to Warsh’s reading pattern. The imalah
phenomenon is widespread in North African dialects, where gal (“he said”)
sounds closer to qil due to vowel fronting [29]. Similarly, idgham is a natural
feature in the Gulf dialects, where qad ta‘lam becomes qatta‘lam, following the
same assimilation principles described by early grammarians. Even ibdal
appears in Bedouin dialects, where interdental sounds are often replaced (e.g.,
/8/ — /t/), paralleling substitutions mentioned in classical readings [30].

These observations suggest that the Qur’anic readings have acted as a
linguistic bridge between the Arabic of revelation and the Arabic of everyday
communication [31]. Far from being obsolete, the phonetic systems of the gira’at
continue to influence the living language, confirming the historical depth and
resilience of Arabic [32].

3. Linguistic and Sociolinguistic Implications

From a phonological perspective, the gira’at provide a precise record of
the natural phonetic variation that occurs in all human languages. The sound
changes they reflect — such as vowel fronting, assimilation, and substitution —are
consistent with universal principles of phonological evolution. Thus, the
Qur’anic readings preserve not only the linguistic diversity of Arabic but also
patterns that align with modern theories of sound change [33].
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From a sociolinguistic standpoint, the Qur’anic acceptance of multiple
readings demonstrates a unique model of linguistic pluralism [34]. Unlike many
linguistic communities that standardize one dialect at the expense of others, early
Muslims preserved several dialectal forms within a single sacred text. This
inclusion fostered a collective linguistic identity among the Arabs, transcending
tribal boundaries and reinforcing the idea that diversity can exist within unity
[35].

Furthermore, this perspective helps explain the positive attitude toward
phonetic diversity within Islamic civilization. The existence of multiple canonical
readings was not viewed as a flaw but as a sign of linguistic richness and divine
flexibility. This model contrasts with modern tendencies to stigmatize dialectal
variation, offering an instructive precedent for contemporary language policy
and education [36].

4. Pedagogical and Cultural Dimensions

The pedagogical implications of these findings are significant.
Understanding the dialectal background of Qur’anic readings enables students
of Arabic and Qur’anic sciences to appreciate the historical continuity of their
language. Recognizing that features in modern dialects—once thought to be
“errors” or “simplifications” —actually have ancient roots in the Qur’an itself can
transform the way Arabic is taught and perceived [37].

Culturally, the results affirm the Qur’an’s role as a repository of Arab
linguistic identity. The gqira’at encapsulate voices from different tribes,
preserving not just religious meaning but also the sound of Arab heritage [38].
The endurance of these phonetic patterns in modern speech underscores how
language and faith have evolved together, maintaining an unbroken connection
across fourteen centuries [39].

5. Interpretative Analysis

The continuity illustrated in the table above supports the argument that
Qur’anic phonological diversity is not an artificial construct but a direct reflection
of the linguistic ecology of the Arabian Peninsula. The preservation of these
features in modern dialects underscores the historical authenticity of Qur’anic
recitations as well as the stability of Arabic phonetic systems [40].

This finding also suggests that Arabic dialects did not diverge randomly
after the Islamic era but evolved along natural and predictable phonetic
pathways already evident in the gira’at. In this sense, Qur’anic readings serve as
linguistic fossils, offering a rare glimpse into the earliest forms of spoken Arabic
[41].

7 QiST: Journal of Quran and Tafseer Studies, Vol. 5, No. 1, 2026



| Rushdi Al-Sabahi, Mariam Elbanna, Ainur Rhain

Moreover, the gira’at demonstrate how variation and unity coexist
harmoniously in language. While each reading reflects a specific tribal
pronunciation, all remain semantically identical, preserving the divine message
without distortion. This balance between variation and invariance is
linguistically remarkable and mirrors the sociocultural cohesion that
characterized the early Muslim community [42].

6. Summary of Findings

The results of this study confirm that the Qur’anic readings are an
indispensable linguistic archive documenting both the diversity and continuity
of Arabic. They embody a phonetic map connecting early tribal dialects to the
regional varieties spoken today [43].

This interconnection provides strong evidence that Arabic has maintained
remarkable structural stability despite centuries of geographical expansion and
social change. Ultimately, the qira’at exemplify the Qur’an’s linguistic miracle: a
sacred text capable of preserving human diversity within divine unity [44].

Table 1. Summary of Major Findings and Discussion Points

Focus Area Main Finding Implication
Phonological Qur’anic features such as imalah, Demonstrates historical
Continuity idgham, and tashil al-hamz persist stability and unity of
in modern dialects. Arabic.
Linguistic The gira ‘at reflect tribal dialects ~ Affirms divine inclusion of
Diversity without altering Qur’anic dialectal variation.
meaning.
Sociolinguistic Variation in gira ‘at represents Provides a model for
Insight accepted linguistic pluralism. respecting modern dialect
diversity.
Educational Teaching Qur’anic phonology Strengthens cultural and
Application enriches Arabic linguistic studies. linguistic identity.
Research Comparative and acoustic studies Opens new
Potential can expand findings. interdisciplinary research

paths.
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Conclusion

This study concludes that Qur’anic readings (gira ‘at) are not merely ritual
variations but a linguistic repository that documents the phonetic and dialectal
diversity of Arabic from the time of revelation to the present. Through a
descriptive-comparative analysis, it was shown that phenomena such as imalah
(vowel fronting), tashil al-hamz (glottal easing), idgham (assimilation), and ibdal
(substitution) reflect authentic tribal speech patterns that have continued, in
modified form, in modern Arabic dialects. The persistence of these features —
seen, for instance, in the simplification of the glottal stop in Egyptian Arabic or
the vowel fronting in Maghrebi dialects —demonstrates a clear continuity
between the sacred language of the Qur’an and the living speech of today. From
a linguistic perspective, the gira ‘at provide valuable empirical data that support
modern theories of phonological change, while from a sociolinguistic viewpoint,
they embody an early model of linguistic pluralism that accepted diversity
within unity. Educationally and culturally, recognizing the dialectal roots of the
gira at deepens appreciation for the historical depth and adaptability of Arabic.
Ultimately, the Qur’an emerges as both a divine message and a linguistic
monument — preserving the sound of early Arabic and shaping its evolution
across centuries. This enduring relationship between revelation and language
confirms that the gird ‘at remain a bridge linking the eloquence of the past with
the spoken realities of the present.

Author Contributions

Rushdi Al-Sabahi: Conceptualization, Methodology, Writing - review &
editing, Supervision, Project administration. Ainur Rhain: Methodology,
Writing - review & editing, Investigation. Mariam Elbanna: review & editing,
Investigation.

Acknowledgement

We would like to express our sincere gratitude to Universitas
Muhammadiyah Surakarta (Indonesia), Taiz University (Yemen), and Tanta
University (Egypt) for their valuable support, collaboration, and academic
contribution to the completion of this research.

Conflict of Interest
The authors declare no conflicts of interest.
Funding

This research did not receive any financial support.

9 QiST: Journal of Quran and Tafseer Studies, Vol. 5, No. 1, 2026



| Rushdi Al-Sabahi, Mariam Elbanna, Ainur Rhain

Bibliography

[1]

2]

[3]

[5]

[6]

[7]

[8]

[9]

[11]

U. Supriadi, T. Supriyadi, and A. Abdussalam, “Al-Qur’an Literacy: A
Strategy and Learning Steps in Improving Al-Qur’an Reading Skills
through Action Research,” Int. ]. Learn. Teach. Educ. Res., vol. 21, no. 1, pp.
323-339, 2022, doi: https:/ /doi.org/ 10.26803 /ijlter.21.1.18.

M. A. Amrulloh and M. Ikhwan, “Stylistic of the Qur’an: Reading the Story
of Sulaiman,” Arab. |. Pendidik. Bhs. Arab Dan Kebahasaaraban, vol. 8, no. 1,
pp- 17-31, 2021.

S. Tlili, “Qur’anic Creation: Anthropocentric Readings and Ecocentric
Possibilities,” in The Routledge Companion to the Qur’an, Routledge, 2021, pp.
135-144.

S. Suwarno, A. H. Surbakti, A. Y. M. Harahap, and R. Ali, “Development
of Teaching Materials for Tahsin Al-Qur’an to Improve Students’ Al-
Qur’an Reading Ability,” Ta’dib, vol. 26, no. 2, pp. 213-226, 2023.

I. Tumanggor, H. Ramadani, and C. Gunawan, “Talaqqi and Takrir
Methods in Improving the Quality of Reading & Memorizing the Qur’an,”
Al-Arkhabiil |. Pengabdi. Masy., vol. 2, no. 2, pp. 19-27, 2022.

K. M. Arif, B. Uyuni, and M. Oktapiani, “The Relationship Between the
Intensity of Reading the Qur’an on Learning Achievement,” AL-Ishlah ].
Pendidik., vol. 14, no. 3, pp. 4481-4488, 2022.

A. Chauvet, “Cosmographical Readings of the Qur’an,” Am. ]. Islam Soc.
(AJIS)-Volume 40 Issues 1-2, p. 8, 2023.

F. B. H. Ismail, S. Sabirin, W. A. M. B. W. Zahari, K. S. Rouzi, and A. Bin
Kirin, “The Practice of Reading Al-Qur’an among Islam Youths,” QiST J.
Quran Tafseer Stud., vol. 1, no. 2, pp. 105-127, 2022.

R. Malhas, W. Mansour, and T. Elsayed, “Qur’an QA 2023 Shared Task:
Overview of Passage Retrieval and Reading Comprehension Tasks over
the Holy Qur’an,” Association for Computational Linguistics (ACL), 2023.

A. Al-Qur’'an di Eropa, Q. Eropa, and K. Terjemahan, “The Qur’an in
Europe, a European Qur’an: A history of reading, translation, polemical
confrontation and scholarly appreciation,” J. Stud. Ilmu-Ilmu Al-Qur’an Dan
Hadis, vol. 24, no. 2, pp. 285-336, 2023.

A. N. Andri Nirwana et al., “MAPPING QURANIC EXEGESIS
RESEARCH: TRENDS, CONTRIBUTIONS, AND FUTURE
DIRECTIONS,” J. Ilm. Peuradeun, vol. 13, no. 1, pp. 319-350, 2025, doi:
https:/ /doi.org/ 10.26811/peuradeun.v13i1.1250.

QIiST: Journal of Quran and Tafseer Studies, Vol. 5, No. 1, 2026 10



Qur’anic Readings and... |

[12]

[13]

[14]

[15]

[16]

[17]

[18]

[19]

[20]

[21]

K. Karman, M. Maslani, R. Anwar, R. A. Yudhiantara, and D. Djubaed;,
“Enhancing Student Learning Outcomes in The Qur’an Interpretation
Course Through The Implementation of The Start From Reading (SFR)
Cooperative Learning Model,” Nazhruna |. Pendidik. Islam, vol. 7, no. 1, pp.
156-170, 2024.

M. Jamil, “Exploring the Qur’anic Literacy Tradition: A Review of
Traditional and Modern Pesantren in Tuban Indonesia,” Fikri . Kaji.
Agama, Sos. Dan Budaya, vol. 9, no. 1, pp. 1-25, 2024.

S. Maulidin and S. W. Janah, “Pengaruh kemampuan membaca al-Qur’an
terhadap psikomotorik peserta didik pada mata pelajaran al-Qur’an hadis
(studi di MTs Miftahul “Ulum Kotabaru),” Crossroad Res. J., vol. 2, no. 1, pp.
22-35, 2025.

W. S. Anggarini, A. Wibowo, and R. W. Daryono, “Ability To Read The
Qur'an Through Mediation Of Reading Intensity: The Influence Of

Classical Reading And Listening Strategies And Self-Intelligence In Junior
High School StudenT,” Abjadia Int. ]. Educ., vol. 9, no. 2, pp. 419-432, 2024.

A. Anas, “Yusuf Al-Qardhawi’s Hermeneutics: An Alternative Moderate
Reading of Qur’an,” An-Nur Int. ]. Quran Hadith, vol. 2, pp. 34-44, 2024.

A. Magidow, “The old and the new: Considerations in arabic historical
dialectology,” Languages, vol. 6, no. 4, 2021, doi: https://doi.org/
10.3390/languages6040163.

A. Zu’'bi, “THE USES OF SUBJECT PRONOUNS IN CLASSICAL ARABIC
AND MODERN ARABIC DIALECTS,” RomanoArabica, vol. 21, pp. 161-
183, 2022, [Online]. Available:
https:/ /www.scopus.com/inward /record.uri?eid=2-s2.0-

85134499551 &partner]D=40&md5=9{621840fb9424bd234578750d3d5cfa

M. Elbanna, M. F. Wadi, A. M. Radiamoda, Y. Matsuyama, and M. H. Bin
Ishak, “A Bibliometric Analysis of Sustainable Development Goals (SDGs)
Through the Lens of Maqasid Shariah Tafsir,” QiST J. Quran Tafseer Stud.,
vol. 4, no. 1, PpP- 1-22, Jan. 2025, doi:
https:/ /doi.org/10.23917/ qist.v4i1.7360.

M. Jarrah and A. Jaradat, “The syntax of the diminutive morpheme-aaj in
Egyptian Arabic, Syrian Arabic, and Jordanian Arabic,” Linguist. Vanguard,
vol. 8, no. 1, pp. 69-81, 2022, doi: https://doi.org/10.1515/lingvan-2021-
0031.

R. Alhedayani, “The Najdi Arabic Corpus: a new corpus for an
underrepresented Arabic dialect,” Lang. Resour. Eval., vol. 59, no. 2, pp.

QIiST: Journal of Quran and Tafseer Studies, Vol. 5, No. 1,

2026



| Rushdi Al-Sabahi, Mariam Elbanna, Ainur Rhain

[22]

[23]

[24]

[25]

[26]

[27]

[28]

[29]

[30]

[31]

[32]

1593-1612, 2025, doi: https:/ /doi.org/10.1007 /s10579-024-09749-5.

A. M. Alenizi, “Cross-dialectal conversation: Insights into Saudi and
Libyan Dialects,” Asian ESP ]., vol. 17, no. 3.2, pp. 211-233, 2021, [Online].
Available: https:/ /www.scopus.com/inward/record.uri?eid=2-s2.0-
85105324730&partnerID=40&md5=b71d5d65e778ba5759db4505d99a9466

M. N. Abu Guba, “Gemination within English loanwords in Ammani
Arabic: An Optimality-theoretic analysis,” |. Linguist., vol. 57, no. 1, pp. 3-
40, 2021, doi: https:/ /doi.org/10.1017/50022226720000183.

Y. Al-Rojaie, “Perceptual mapping of linguistic variation in Saudi Arabic
dialects,” Pozn. Stud. Contemp. Linguist., vol. 57, no. 4, pp. 471-517, 2021,
doi: 10.1515/ psicl-2021-0019.

N. M. AlQbailat, K. Hicham, A. J. Alshamsi, N. M. Qpilat, and M. A. Abu
Shouk, “Influence of English and French on Arabic Dialects: A
Sociolinguistic Study of Algeria, Morocco, Jordan, and the UAE,” World |.
English  Lang., vol. 15, mno. 5, pp. 103-112, 2025, doi:
https:/ /doi.org/10.5430/wjel.v15n5p103.

L. Iben Nasr, A. Masmoudi, and L. Hadrich-Belguith, “Survey on Arabic
speech emotion recognition,” Int. |. Speech Technol., vol. 27, no. 1, pp. 53-68,
2024, doi: https:/ /doi.org/10.1007 /s10772-024-10088-7.

C. Taine-Cheikh, “From embedded propositions to complex predicates the
contribution of Arabic dialects to syntactic typology,” STUF - Lang.
Typology  Universals, vol. 75, no. 4, pp. 643-684, 2022, doi:
https:/ /doi.org/10.1515/ stuf-2022-1066.

E. Anonby, S. Bettega, and S. Prochazka, “Demonstratives in Musandam
Arabic: Distinctive Archaisms and Innovations,” Arabica, vol. 69, no. 6, pp.
675-702, 2022, doi: 10.1163/15700585-12341654.

D. Creissels, “Existential predication and predicative possession in Arabic
dialects: A typological approach,” STUF - Lang. Typology Universals, vol. 75,
no. 4, pp. 583-612, 2022, doi: 1 https:/ /doi.org/0.1515/stuf-2022-1064.

A. Alfaifi, “Deriving surface opacity from serial interactions: the case of
Arabic epenthesis,” Cogent Arts Humanit., vol. 12, no. 1, 2025, doi:
https:/ /doi.org/10.1080/23311983.2025.2534594.

M. Elbanna, “Mohamed Metwally Al-Sha’rawi: A Beacon of Modern
Islamic Thought and Interpretation in Egypt,” |. World Thinkers, vol. 2, no.
1, pp. 139-152, 2024, doi: https:/ /doi.org/10.61455/jwt.v2i01.247.

D. A.S. El-Dakhs and M. M. Ahmed, “A variational pragmatic analysis of

QIiST: Journal of Quran and Tafseer Studies, Vol. 5, No. 1, 2026 12 |



Qur’anic Readings and... |

[34]

[35]

[36]

[37]

[38]

[39]

[40]

[41]

[42]

the speech act of complaint focusing on Alexandrian and Najdi Arabic,” J.
Pragmat., vol. 181, PP- 120-138, 2021, doi:
https:/ /doi.org/10.1016/j.pragma.2021.05.023.

T. Al-Sheroqi, F. Al-Thani, M. Alzini, I. Souayah, and 1. Theodoropoulou,
“Interacting comparatively A study of metaphors and proverbs among the
Qatari, Palestinian and Tunisian dialects,” Metaphor Soc. World, vol. 13, no.
2, pp- 145-177, 2023, doi: https:/ /doi.org/10.1075/msw.22024.the.

H. Mulki, H. Haddad, M. Gridach, and I. Babaoglu, “Syntax-ignorant N-
gram embeddings for dialectal Arabic sentiment analysis,” Nat. Lang. Eng.,
vol. 27, no. 3, Pp- 315-338, 2021, doi:
https:/ /doi.org/10.1017 /5135132492000008X.

S. Manfredi, “Pain Constructions in modern Arabic dialects: A typological
overview,” STUF - Lang. Typology Universals, vol. 75, no. 4, pp. 501-523,
2022, doi: https:/ /doi.org/10.1515/ stuf-2022-1061.

A. M. Smadi, S. Al-Sayyed, and M. S. Jaber, “Transitivity and Split VP
Shells in Unaccusative Constructions. Evidence from Jordanian Arabic,”
Eurasian ]. Appl. Linguist., vol. 8, no. 2, pp. 231-248, 2022, doi:
https:/ /doi.org/10.32601/ ejal.911557.

R. Al-Sabbagh, “The Negative Transfer Effect on the Neural Machine
Translation of Egyptian Arabic Adjuncts into English: The Case of Google
Translate,” Int. |. Arab. Stud., vol. 24, no. 1, pp. 95-118, 2024, doi:
https:/ /doi.org/10.33806/ ijaes.v24i1.560.

G. Mion, “The Managqib of ‘Abd al-Salam al-Asmar (15th Century) from
Zliten (Libya). A Short Overview on Language and Themes,” Al. Qantara.,
vol. 44, no. 2, 2023, doi: https:/ /doi.org/10.3989/alqantara.2023.019.

W. Salloum and N. Habash, “Unsupervised Arabic dialect segmentation
for machine translation,” Nat. Lang. Eng., vol. 28, no. 2, pp. 223-248, 2022,
doi: https:/ /doi.org/10.1017/51351324920000455.

H. A. Daana, M. S. Jaber, and S. Jubran, “Understanding the Phonotactics
and Coda Clusters by Different Jordanian Speakers,” Eurasian |. Appl.
Linguist., vol. 9, no. 2, pPP- 11-18, 2023, doi:
https:/ /doi.org/10.32601/ ejal.902002.

I. Youssef, “Contrastive feature typologies of arabic consonant reflexes,”
Languages, vol. 6, no. 3, 2021, doi:
https:/ /doi.org/10.3390/languages6030141.

N. M. A. Al-Omari and M. K. M. Manjet, “A Sociolinguistics Perspective of
Interrogative Forms in English, Standard Arabic and Jordanian Dialects,”

QIiST: Journal of Quran and Tafseer Studies, Vol. 5, No. 1,

2026



| Rushdi Al-Sabahi, Mariam Elbanna, Ainur Rhain

[43]

[44]

Theory Pract. Lang. Stud., vol. 13, no. 12, pp. 3299-3310, 2023, doi:
https://doi.org/10.17507 / tpls.1312.28.

G. Petrantoni, “Remarks on the Origin of the Classical Arabic Future Mark
sawfa/sa-from Related Semitic Roots. A Linguistic Innovation?,” Rev.
Estud. da Ling, vol. 31, no. 3, pp. 991-1015, 2023, doi:
https:/ /doi.org/10.17851/2237-2083.31.3.991-1015.

T. Alabdali, “Politeness Pragmatic Orientation in the Production of Advice-
giving Speech Acts in Arab TV Talent Shows,” Int. ]. Arab. Stud., vol. 25,
no. 1, pp. 61-80, 2025, doi: https:/ /doi.org/10.33806/ijaes.v25i1.687.

Copyright

© 2026 The Author(s). This is an open-access article distributed under the

terms of the Creative Commons Attribution 4.0 International License (CC-BY
4.0), which permits unrestricted use, distribution, and reproduction in any
medium, provided the original author and source are credited. See
http:/ /creativecommons.org/licenses/by/4.0/.

QIiST: Journal of Quran and Tafseer Studies, Vol. 5, No. 1, 2026 14



