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Abstract: The existence of the Special Region of Yogyakarta as a city of students, culture,
and tourism holds diversity both ethnically, culturally, and religiously; therefore, the
Special Region of Yogyakarta is called the city of tolerance. The plurality of the Special
Region of Yogyakarta may give rise to conflicts and divisions, including inter-religious
conflicts if they are not appropriately managed. One of the successes of developing
religious harmony can be assessed by looking at the most basic indicators of harmony at
the national and regional levels. This study aims to measure inter-religious harmony in
the Special Region of Yogyakarta. Variables that become measuring instruments have
three dimensions: tolerance, dimensions, and dimensions of cooperation. The study used
guantitative methods with a total sample of 400 respondents spread across Yogyakarta
City, Bantul Regency, Kulon Progo Regency, and Gunung Kidul Regency. The research
findings show that the index of inter-religious harmony in the Special Region of
Yogyakarta is 78.90, or in the high level of religious harmony category. For this reason,
maintenance must continue improving to achieve a harmonious, harmonious, and
harmonious religious life. Although, in general, it is in a high category, there are still
sub-dimensions that need special attention, namely caring for the construction of other
places of worship and being president or regional head regardless of religion.

Keywords: harmony index, tolerance, religious tolerance, plurality, equality.

INTRODUCTION

Diversity is the reality of the life of the Indonesian people, whether ethnically,
linguistically, culturally, or religiously [1]. On the one hand, religious, ethnic, and cultural
pluralism has the potential to knit differences into a joint force in defending the nation [2].
However, on the other hand, it triggers the birth of acts of intolerance due to the attitude
of religious adherents who are exclusive and feel more dominant than others. Adherents
of other religions [3], [4]. as an example of the conflict between Muslims and Christians
in Maluku in this reform era resurfaced. Seeing the condition of Indonesia with a variety
of cultures and religions requires the community to uphold the values of tolerance and
harmony among others to avoid conflicts between religious communities in society [5]—
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Religious harmony is one of the main pillars in maintaining the unity and integrity of
the nation and the unity of the Republic of Indonesia [8]. Harmony between religious
communities can also be interpreted as a harmonious and dynamic social condition when
all religious groups can live together without reducing their respective fundamental rights
to carry out their religious obligations [9]. Religious harmony that is not well established
will result in various national development programs going to a dead end due to the
absence of good cooperation between the government and the community [10]. At this
level, religious harmony must be optimized by all elements of the nation who are aware of
the importance of building a harmonious character and culture [11].

Religious harmony is part of the pillars of development, which significantly influences
success [12]. The 2020-2024 National Medium-Term Development Plan (RPIJMN)
regarding religious development policies is implemented, one of which is through efforts
to increase religious harmony. This mandate is in line with the strategic plan of the
Ministry of Religion, namely strengthening religious harmony and harmony. Thus, the
success of development in religion can be seen from inter-religious harmony [13]. The
religious harmony index is the main instrument used as a measurement tool for the
achievement of harmony programs. The index of religious harmony was formed based on
three main dimensions, tolerance, equality, and cooperation, based on the Joint
Regulations of the Minister of Religion and the Minister of Home Affairs Number 9 of
2006 and Number 8 of 2006. The dimension of tolerance represents mutual acceptance
and respect for differences. Equality reflects the desire to protect each other and give
equal rights and opportunities by not prioritizing superiority [14].

Therefore, to increase religious harmony, the orientation is not only on tolerance alone
because tolerance is only an initial requirement. For religious harmony to grow stronger,
tolerance must be accompanied by an attitude of equality. Furthermore, the attitude of
equality must be accompanied by concrete actions in working together in a pluralistic
society. With sincere cooperation, a strong trust is built among the nation's children with a
common understanding that they can live side by side in peace, calm, mutual
advancement, and strengthening, not hurt and get rid of each other. So religious harmony
will be formed in a society depending on tolerance, cooperation, mutual respect, mutual
trust, and the ability to resolve a conflict in a community [15].

The existence of the Special Region of Yogyakarta (DIY) as a city of students, culture,
and tourism holds various privileges both ethnically, culturally, and religiously. Therefore,
DIY Province is called the city of tolerance [16]. In addition, DIY Province is a miniature
of Indonesia due to its high diversity. One of the drivers of this movement is the DIY
Province as a student city. Good educational facilities and quality make people not
hesitate to study in the Special Region of Yogyakarta Province for an excellent quality of
life. This arrival adds to the plurality in the DIY Province [17]. However, on the other
hand, the condition of a pluralistic society often creates social friction due to the different
perspectives and beliefs held by each community member. This social friction usually
leads to social conflict, both horizontally and vertically. Therefore, it is necessary to have
the awareness and skills of the local government and all elements of society in dealing
with and managing conflict [18].

In several traditional historiographies, it is explained that religious harmony has been
going on for several centuries ago. The emergence of Islam amid the previous religion
(Hindu-Buddhism) received a positive response from the local community and authorities.
Tolerance was so highly respected at that time. Empirical experience managing religious
harmony is important for today's religious life. Religious harmony is influenced by
educational factors, government role, and local wisdom. A person's education will affect
the perspective in seeing the reality around him. Education here is not only formal but
non-formal. Government as an institution different from religion needs to be present
amidst religious diversity because the two cannot be separated. Meanwhile, due to the
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collective experience of community groups, local wisdom has great potential to encourage
religious harmony.

The development of harmony varies greatly in each region, where several aspects of
harmony in certain areas become a concern and have been successfully realized or have
become obstacles in promoting harmony. Therefore, it is necessary to look at the success
of building religious harmony based on national achievements. Related to the index of
inter-religious harmony, several previous studies with various perspectives and
approaches are relevant to this research. First, research conducted by [19]. measures the
level of tolerance in East Lombok Regency using the dimensions of perception, attitude,
cooperation, government attitude, and people's expectations of the government. The study
results show that the index of inter-religious tolerance is included in the high index
category. Specifically, the dimensions of attitude and cooperation are categorized as
sufficient.

The dimensions of perception, government attitudes and expectations are in the high
category. Research on the tolerance index in East Lombok Regency was also carried out
by [20]. In this study, it was stated that the reality of tolerance as a social fact would not
be sufficient if it were photographed only from one side, which was unable to reveal the
meaning behind the fact because tolerance has an emic but also has an ethical dimension.
The results of research conducted by [20]. reveal a more comprehensive understanding of
tolerance as a dynamic social reality influenced by the times and social change. Second,
the research was conducted by [4]. by measuring inter-religious tolerance in the city of
Bandung. Using a quantitative method, measuring the value index of tolerance through
three main dimensions: perception, attitude and cooperation between religions. The study
results show that the Inter-religious Tolerance Index in the city of Bandung is in the high
category, which indicates that the social interaction between religious communities in the
city of Bandung has been going well and is within the limits of reasonable social distance.

The research approach to measuring religious harmony only sometimes uses a
guantitative approach. Research conducted [21]. with multicultural policies in knitting
religious tolerance in Tanjung Balai. The results of the study state that the multicultural
harmony policy has become a national policy that has been carried out for a long time.
Even though the government has carried out various policies through various religious
dialogues on an ongoing basis, the potential for conflict always exists in society. In the
Tanjung Balai case, the social media factor which contributed to spreading fake news and
hate speech became an important part of triggering mass anger. Therefore, it is necessary
to continuously strengthen dialogue between religious leaders, policies for conveying
da'wah messages that are committed to harmony, to policies through education to
strengthen the spirit of nationalism. Other research was also carried out [22]. utilizing
Michael Foucault's power relations theory. This research tries to reveal the power
relations of religious leaders in maintaining religious tolerance, which has implications
for creating community harmony. The research results show that Islamic religious leaders
have a role in maintaining tolerance because they have hierarchical power and
dependence so that society can accept this role. This role is realized by providing
understanding according to the teachings of Islam to the public through tussah or lectures,
providing input on certain situations that are routine or incidental, and preserving
religious and social activities.

The success of developing religious harmony can be assessed by looking at the most
basic indicators of harmony at the national and regional levels so that the development of
religious harmony varies significantly from one region to another. The condition and
potential of inter-religious harmony in society's dynamics of social, cultural, and religious
life can be measured through a research study to find a model of inter-religious harmony.
Therefore, it is essential to conduct a research study on the social system in society that
can contribute to the realization of inter-religious harmony. Seeing the condition of the
DIY Province, which has a multicultural society, it is necessary to conduct a research
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study on the Religious Harmony Index. The purpose of this study was to determine the
level of religious harmony and obtain information on mapping the strength and
vulnerability of inter-religious relations in DIY Province. This research can be used by
policymakers or other relevant agencies in anticipating the emergence of conflicts. The
results of this research can also be used as evaluation material to improve the quality of
religious harmony in the future.

METHODOLOGY

Measurement of the achievement of religious harmony programs has been carried out a
lot, but not all of them can be used as a measure because they are carried out based on
different objectives, techniques and standards. Therefore, the Ministry of Religion as a
government agency tasked with administering government in the field of religion needs to
establish a standard measure for compiling a religious harmony index that is
comprehensively compiled with national standards to be used periodically [23].

The harmony index formed in this study is based on the Joint Regulations of the
Minister of Religion and the Minister of Home Affairs Number 9 of 2006 and Number 8
of 2006, there are three major indicators: tolerance, equality, and cooperation. The
tolerance indicator represents the dimensions of mutual acceptance and respect for
differences. Equality reflects the desire to protect each other and to give equal rights and
opportunities without prioritizing superiority. The results of this research are essential to
disseminate so that all parties, especially local governments, especially in DIY Province,
can serve as reference materials and preferences as a basis for compiling programs and
formulating policies that are friendly to the plurality of society, proportional and fair to all
entities so that they can take anticipatory actions, on potential hidden conflicts caused or
labelled as religious and their derivatives before acts of violence by one community group
against another [24].

The approach used in this research is survey research. Survey research collects
information about the characteristics, actions, and opinions of a representative group of
respondents from the population. The population of this survey is Indonesian citizens
aged 17 years and over or married in the Special Region of Yogyakarta Province. There
are four regencies/cities selected as survey locations, namely the City of Yogyakarta,
Bantul Regency, Gunung Kidul Regency, and Kulon Progo Regency. The number of
samples taken in each area was 100 respondents, so the total sample for this survey was
400.

The sample is determined using a tiered random sampling technique (multistage
clustered random sampling). Furthermore, in each regency or city, ten villages were
randomly selected. Then, ten heads of families were selected in each village. In each
household, using the Kish grid method, one male respondent or one female respondent
was selected. By taking this number of sample locations, it is hoped that the survey will
be able to represent the answers (generalizations) of the attitudes of all religious
communities regarding their relationship with followers of other religions [25].

This survey study aims to measure the level of inter-religious harmony in the DIY
Province. Each dimension is measured using a Likert scale. At the point of the lowest
scale, it is given a score of one, and at the highest point of the scale, it is given a score of
four. Question items to measure the index of religious harmony in the DIY Province can
be seen in Table 1. The dimensions for measuring the index of religious harmony are
based on a survey of the religious harmony index conducted by the Center for Research
and Development of Community Guidance and Religious Services [26].
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Table 1. Dimensions of Religious Harmony Index

Dimensions Question Items

1. Living next door to followers of other religions.

2. Followers of other religions build houses of worship in the village
where they live after obtaining permission from the local government.

Tolerance — — —
3. Followers of other religions hold religious celebrations in your

neighbourhood.

4. Your children play/make friends with children of other religions.

1. All religious groups should be given the right to broadcast their
religious teachings

N

. Every citizen is equal before the law regardless of religion.

3. Every citizen has the right to get the same public services, regardless
of religion.

4. Every citizen has the right to get a decent job, regardless of religion.

SJLEL 5. Indonesian citizens, regardless of religion, have the right to become

regional heads.

6. Indonesian citizens, regardless of religion, have the right to be
President of the Republic of Indonesia.

7. Every student has the right to receive religious education at school by
his/her religion.

1. Visiting houses of other religions

2. Participate in environmental/social activities involving followers of
other religions

3. Helping friends or neighbours who are followers of other religions
who are experiencing difficulties or calamities

CEOpATEIL 4. Involved in a business managed by friends of different religions

5. Buying and selling (transactions) with neighbours/friends/sellers of
different religions

6. Participate in community/professional organizations that involve
adherents of other religions

To interpret the value or level of religious harmony, a common value is prepared with a
score range of 0-100. Because the answers to each question vary between 1-4, then in
setting the expected value or level. The answer of respondent one will be given a score of
0, the answer of respondent two will be given a score of 25, the answering respondent
three will be given a score of 75, and the answering respondent four will be given a score
of 100. In contrast, respondents who stated that they did not know or did not answer
would be given a score of 50. The religion obtained is categorized as follows in Table 2.

Table 2. Category Index of Religious Harmony

Score Category
0-20 Very Low
21-40 Low
41-60 Moderate
61-80 High
81-100 Very High
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RESULTS AND DISCUSSION

The discussion of inter-religious harmony based on the maturity of attitudes in society
will, of course, always be related to the situation and physical condition of the community
concerned. The conditions of rural, urban, and mountainous communities certainly have
different specifications, which in the end, can have implications for the harmony created
inan area [27].

The Department of Population and Civil Registration of the Special Region of
Yogyakarta noted that the total population of Yogyakarta was 3.68 million as of June 30,
2021. Of this number, 3.41 million people (92.87%) were Muslims. 165.68 thousand
(4.51%) of Yogyakarta's population embraced Catholicism. 89.54 thousand (2.44%)
residents in the Student City are Christians. The population of Yogyakarta, which is
Hindus, is 3.42 thousand (0.09%). A total of 3.09 thousand people (0.08%) of
Yogyakarta's population are Buddhists. Then, 76 people (0.00%) of the population in the
province embrace the Confucian religion. Meanwhile, as many as 363 people (0.01%) of
Yogyakarta's population adhere to the belief system [28].

The description of the research data aims to determine the general trend of the
characteristics of respondents and samples in each research variable. Characteristics of
respondents seen from Religion and Marital Status. The number of respondents in this
study was 400, spread over four regencies/cities, namely Yogyakarta City, Bantul
Regency, Gunung Kidul Regency, and Kulon Progo Regency, with 100 respondents each.

Based on Table 3, the majority of respondents in the Special Region of Yogyakarta
embraced Islam at 92%, followed by Catholic respondents at 4.5% and Christian
respondents at 3.5%. The data follows the condition of the population of the Special
Region of Yogyakarta based on religion in the Department of Population and Civil
Registration. Based on Table 4, the number of respondents in the Special Region of
Yogyakarta, the majority of their marital status is already married, 80.08%. The number
of respondents who are not married is 8.3%. Respondents with widower or widow marital
status were 4.75%.

Table 3. Number of Respondents Based on Religion

Per
Frequency cent Valid Percent Cumulative Percent
Valid | Islam 368 92.0 92.0 92.0
Catholic 18 4.5 4.5 96.5
Christian 14 3.5 35 100.0
Total 400 100.0 100.0
Table 4. Number of Respondents Based on Marital Status
Per Cumulative
Frequency cent Valid Percent Percent
Valid | Not Married Yet 44 11.0 11.0 11.0
Widower/Widow 33 8.3 8.3 19.3
Married 323 80.8 80.8 100.0
Total 400 100.0 100.0

Various efforts have been made to maintain the nation's integrity, such as requiring
general education for students in Indonesia from elementary school to the high school
level, even in college. This is solely an essential support for Indonesian students' abilities
when directly involved in the community. The respondent's profile in terms of the latest
education is presented in Table 5; the majority of respondents having the last education
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graduated from high school 39.50%, this shows that respondents in the Special Region of
Yogyakarta have undergone nine years of compulsory education set by the government.

Table 5. Number of Respondents Based on Last Education

Valid Cumulative
Frequency | Per cent Percent Percent

Valid | Graduated D3 9 2.3 2.3 2.3
Graduated S1 55 13.8 13.8 16.0
Graduated S2 5 1.3 1.3 17.3
Graduated SD 48 12.0 12.0 29.3
Graduated SLTA 158 39.5 39.5 68.8
Graduated SLTP 72 18.0 18.0 86.8
Never went to school 1 3 3 87.0
Did not finish college 1 3 3 87.3
Did not finish SD 14 3.5 3.5 90.8
Did not finish SLTA 23 5.8 5.8 96.5
Did not finish SLTP 14 3.5 3.5 100.0
Total 400 100.0 100.0

Education for the younger generation, both theoretical education and character
education at this time, needs to be instilled as early and as good as possible to protect the
younger generation from the threats of various harmful effects of globalization because
the younger generation is exposed to bad things, such as intolerance, promiscuity,
radicalism and other destructive effects [29].

Dimension of Tolerance

Tolerance is an attitude or character of tolerance, i.e., respecting and allowing an
opinion, opinion, view, belief, or other that differs from one's stance [30], [31]. Mutual
respect can also improve inter-religious relations in community life [32]. Respecting the
existence of diversity can also contribute to political and national stability. In addition,
tolerance has also been shown to have economic consequences. The more tolerant a place
is, the more likely it is to create a more dynamic economy [33]. Tolerance is the basis for
developing an inclusive society and democratic governance, and tolerance is included in
the global sustainable development goals [34].

Table 6. Indicator of Tolerance Dimension

Indicator SO 0] NO SNO | DK/NA
Neighbours with Adherents of other Religions | 1.30% | 1.80% | 70.50% | 26.50% | 0.00%
Construction of Houses of Worship 0.80% | 4.30% | 75.30% | 19.30% | 0.50%
Celebration of Religious Ceremonies 0.80% | 2.50% | 76.50% | 19.00% | 1.30%
Playing with Adherents of other Religions 0.30% | 1.30% | 77.80% | 20.50% | 0.30%

Note: Strongly Objection (SO), Objection (O), No Objection (NO), Strongly No Objection (SNO), Don't Know/No Answer (DK/NA)

Based on Table 6, 70.50% of the people in the Special Region of Yogyakarta do not
mind living next door to adherents of other religions, and 26.50% do not mind living next
door to followers of other religions. Respondents who expressed objections and strongly
objected to living next door to adherents of other religions were 1.3%. Most of the people
in the Special Region of Yogyakarta have no problem with neighbours people of different
religions. In social relations, they never discriminate against someone based on their
religion.
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Local governments have greater authority over national policies regarding establishing
places of worship. The role of local governments in granting permits for the establishment
of places of worship is very decisive [35]. Table 6 shows the community's attitude
regarding the construction of places of worship for adherents of other religions that have
received permission from the local government. In Table 6, 75.30% of respondents stated
that they did not mind, and 19.30% strongly did not mind if there were adherents of other
religions building places of worship. Meanwhile, 5.10% of respondents expressed
objections and strongly objected when there were adherents of other religions building a
place of worship. From these data, although the attitude of the majority of the community
is positive towards religious diversity when it is associated with the construction of places
of worship, there are still people who perceive it as not something that should be done
[36].

Table 6 shows the same thing 76.50% of the people do not mind when there are
adherents of other religions doing religious celebrations, and 19% of respondents say they
do not mind respondents who expressed objections and strongly objected to 3.3%. Table 6
also shows tolerance when children play with adherents of other religions; 74.25% of
respondents said they did not mind, and 21.50% strongly did not mind when they played
with other religions. 1.75% of respondents in the Special Region of Yogyakarta expressed
objections.

The four questions in the tolerance dimension show that the tolerance level between
religious communities in the Special Region of Yogyakarta is still excellent. Tolerance in
society is not limited to coexistence with adherents of other religions but also matters of
worship. This shows that to build social relations between existing religious groups, it is
significant to be called harmonious. The number who do not mind living next door to
followers of other religions, do not mind if there are adherents of other religions build
places of worship, do not mind when there are adherents of other religions doing religious
celebrations, and do not mind when children play with adherents of other religions more
than those who object or strongly objected [37].

Dimension of Equality

The concept of equality is interpreted, among other things, as a view and attitude to life
assuming that all people are equal in terms and obligations. The right to carry out
religious worship and obligations to state life and to socialize with adherents of other
religions. Equality among religious people is also crucial in measuring harmony between
religious communities. The concept of equality is interpreted, among other things, as a
view and attitude to life assuming that all people are equal in terms and obligations.
Religious pluralism is the equality of religions before the law without distinction of social
status, ethnicity, skin colour, mother tongue, and religious belief, meaning that all
religions have the same position before the law, not based on the majority or minority
religion [38].

One of the fundamental aspects of religion is the right to broadcast religious teachings
for both individuals and groups, which the state must fully guarantee [39]. Religious
harmony in the Special Region of Yogyakarta in terms of equality can be seen in Table 7
on the equality of rights to broadcast religious teachings. As many as 61.80% of
respondents agreed, and respondents who strongly agreed, 35%, that every religious
adherent was given the same right to broadcast their religious teachings following
applicable laws and regulations. 3.10% of respondents stated they disagree and strongly
disagree. The right to broadcast religion is part of the acceptance of equality; the value is
categorically high but contributes to correcting the value of religious harmony.

Article 27, paragraph (1) of the 1945 Constitution affirms that all citizens are equal
before the law. Equality before the law means that law enforcement officials and the
government must treat every citizen fairly. Table 7 shows that 58% of respondents agree,
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and respondents strongly agree 40% that every citizen is equal before the law regardless
of religion. Equality here requires equal treatment, which in the same situation must be
treated equally. Article 28D paragraph (1) states: "Everyone has the right to recognition,
guarantee, protection, and fair legal certainty and equal treatment before the law."

Table 7. Indicator of Equality Dimension

Indicator SD D A SA DK/NA
Equality in Broadcasting Religious Teachings | 1.30% | 1.80% | 61.80% | 35.00% | 0.30%
Equality Before the Law 1.30% | 0.80% | 58.00% | 40.00% | 0.00%
Equality of Public Service 1.30% | 0.50% | 54.50% | 43.80% | 0.00%
Equality in Getting a Decent Job 1.80% | 0.50% | 52.50% | 44.50% | 0.80%
Equality to Be Regional Head 0.80% | 9.80% | 64.30% | 24.50% | 0.80%
Equality to Be President 2.80% | 12.30% | 61.00% | 23.00% | 1.00%
Equality to Get Religious Education 1.00% | 0.50% | 55.00% | 43.30% | 0.30%

Note: Strongly Disagree (SD), Disagree (D), Agree (A), Strongly Agree (SA), Don't Know/No Answer (DK/NA)

Bureaucratic reform has become necessary to improve the public service delivery
system to promote public welfare as mandated by the Constitution [40]. Table 7 shows
people's attitudes about equality; every citizen has the right to get the same public services
regardless of religion; 55.75% of respondents agree, and 41% strongly agree.

Table 7 shows that every citizen has the right to get a decent job regardless of religion;
in this question, 52.50% of respondents agreed, and 44.50% strongly agreed. Article 27,
paragraph (2) of the 1945 Constitution of the Republic of Indonesia states, "Every citizen
has the right to work and a decent living for humanity.” This verse acknowledges and
guarantees that everyone gets a job regardless of their religion.

Table 7 shows that every Indonesian citizen, regardless of religion, has the right to
become a regional head (Governor or Mayor or Bupati or Village Head), 64.30% of
respondents agree, and 24.50% strongly agree. Meanwhile, the respondents who
disagreed and strongly disagreed were 10.16%.

Table 7 shows the equality of Indonesian citizens; regardless of religion, they have the
right to be President of the Republic of Indonesia, 64.30% of respondents agree, and
24.50% of respondents strongly agree. At the same time, 15.10% of respondents disagree
and strongly disagree. The rights of citizens to become president and vice president are
regulated in Article 6, paragraph 1 of the 1945 Constitution. Every Indonesian citizen has
the right to become president and vice president, whose implementation is further
regulated in law.

Table 7 shows the equality of every student entitled to receive religious education in
schools with the religion he adheres to; 55% of respondents agree, and 43.30% strongly
agree. One of the children's rights is to receive religious teachings according to their
beliefs. The regulations have regulated this to protect children's right to obtain religious
education in their lives. In Law No. 23 of 2002 concerning Child Protection, Article 43
states that the protection of children’s rights in embracing their religion includes coaching,
mentoring, and practising religious teachings for children. Education is a means to
provide equality for all students regardless of their identity or background, to develop
themselves, and to defend their legal rights in any case [41].

Dimension of Cooperation

Harmony must give birth to cooperation to achieve common goals so that religious
harmony is dynamic and not theoretical but must reflect the togetherness of religious
people as a community or society [42]. Cooperation between religious communities is
essential because we are always commanded to live alongside people of other religions.
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Religious cooperation is the relationship between religious communities based on
tolerance, mutual understanding, mutual respect, and mutual respect in the practice of
equality of religious teachings and cooperation in the life of society and the state.
Cooperation acts occupy the highest variable of harmony because cooperation can be
realized when tolerance and equality are in good condition.

Table 8. Indicator of Equality Dimension

Indicator \4Y) U W VW DK/NA
Visiting the House of Believers of Other Religions 2.00% | 2.00% | 76.00% | 19.80% | 0.30%
Participate in Environmental Activities 2.00% | 1.80% | 71.00% | 24.80% | 0.50%
Helping Neighbors of Other Religions 2.00% | 1.80% | 69.30% | 26.80% | 0.30%
Engaging in Business with Adherents of Other 2.30% | 4.80% | 76.80% | 15.80% | 0.50%
Religions
Buying and Selling with Adherents of Other Religions 2.00% | 2.30% | 75.00% | 20.50% | 0.30%
Participate in Community with Adherents of Other 2.00% | 3.00% | 78.00% | 16.30% | 0.80%
Religions

Note: Very Unwilling (VU), Unwilling (U), Willing (W), Very Willing (VW), Don't Know/No Answer (DK/NA)

Based on Table 8, of respondents in the Special Region of Yogyakarta, 76% stated that
they were willing to visit the houses of adherents of other religions or to be visited by
adherents of other religions 19.80% of respondents stated that they were very willing. As
many as 4% of respondents are unwilling and very unwilling to visit the homes of
adherents of other religions. The same thing is also shown in Table 8, namely
participating in environmental activities involving followers of other religions, 71% of
respondents are willing, and 24.80% are very willing to participate in environmental
activities, such as independence celebrations, community service and so on.

The solidarity of people of different religions in the Special Region of Yogyakarta is
shown by helping neighbours who are experiencing difficulties or disasters regardless of
their religious status as a form of concern for others. This is shown in Table 8; 69.3% of
respondents said they were willing, and 26.80% said they were very willing to help
friends or neighbours who were adherents of other religions who had difficulties or
calamities. This sense of solidarity grows because of the awareness of social life because
they are aware and always need the help of others. Based on Table 8, 77% of respondents
said they were willing, and 16% said they were very willing to be involved in a business
managed with friends or friends of different religions. This statement also does not
contradict the respondents' answers; 78% stated they were willing, and 18% said they
were very willing, as shown in Table 8 regarding buying and selling (transactions) with
neighbours or friends or relatives, or sellers of different religions. In Table 8, 78% of
respondents are willing, and 16.30% of respondents stated that they are very willing to
participate in community or professional organizations that involve adherents of other
religions. While 5% of respondents said, they were not willing.

Analysis of the Religious Harmony Index

This survey research aims to measure the level of harmony between religious
communities by referring to three dimensions: tolerance, equality, and cooperation. For
religious harmony to grow stronger, tolerance must be accompanied by an attitude of
equality. Furthermore, the attitude of equality must be accompanied by concrete actions in
working together in a pluralistic society. With sincere cooperation, a strong trust is built
among fellow nation's children with a common understanding that they can live side by
side in peace, calm, mutual advancement, and strengthening, not hurt and get rid of each
other.
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Table 9. Religious Harmony Index in each Regency

Regency/City Tolerance | Equality | Cooperation Index
Bantul Regency 72.69 78.75 75.79 75.74
Gunung Kidul Regency 80.75 83.82 80.92 81.83
Kulon Progo Regency 77.19 78.57 77.13 77.63
Yogyakarta City 83.06 80.00 75.08 80.38

Based on Table 9, the equality dimension has the highest harmony index score of
78.75%, and the lowest is the tolerance score of 72.69%. However, the dimensions of
Tolerance, Equality and Cooperation fall into the high category. Overall, the community
harmony index in Bantul Regency is 75.74%, which means the community harmony
index is high. The inter-religious harmony that stems from the tolerant attitude of the
people in Bantul Regency has been going on for a long time, showing that they can live
side by side despite their different religions. Javanese customs unite them so that they
work together and help each other in social activities. Then there are not a few people in
the Bantul Regency who are in the same family of different religions but still have a
harmonious relationship [22].

Based on Table 9, the equality dimension has the highest harmony index score of
83.82%, and the lowest is the tolerance dimension of 80.75%. However, the elements of
Tolerance, Equality, and Cooperation are included in the category of very high
community harmony. Overall, the community harmony index in Gunung Kidul Regency
is 81.83%, which means the community harmony index is very high.

Good religious harmony in Gunung Kidul Regency is the role of all parties, ranging
from elements of society, government, religious leaders, community leaders, youth
leaders, and ethnic leaders. Mutual respect and respect between religious communities is a
key and significant capital in maintaining harmony and harmony between religious
communities.

Based on Table 9, the equality dimension has the highest harmony index score of
78.57%, and the lowest is the cooperation score of 77.13%. However, the dimensions of
Tolerance, Equality and Cooperation fall into the high category. Overall, the community
harmony index in Kulon Progo Regency is 77.63%, which means the community
harmony index is high.

Based on Table 9, the tolerance dimension has the highest harmony index score of
83.06%, and the lowest is the cooperation score of 75.08%. However, the elements of
Tolerance and Equality are included in the category of very high community harmony.
Overall, the community harmony index in Yogyakarta City is 80.38%, which means the
community harmony index is high.

Index of Religious Harmony in the Province of the Special Region of Yogyakarta

This value of religious harmony is an illustration of the achievements of the research
objectives. The research aims to find out what the score of the harmony of the people is in
the Province of D.l Yogyakarta. Figure 1 shows the average score of religious harmony in
the Province of D.l Yogyakarta. Based on Figure 1 the Index for Religious Harmony in
the Province of D.l Yogyakarta of 78.90% is included in the category of High inter-
religious harmony. While the indicator scores for Tolerance, Equality and Cooperation are
78.42%, 81.04% and 77.23%.
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Figure 1. Index of Religious Harmony in the Province of the Special Region
of Yogyakarta

Analysis of Correlation Between Dimensions of Religious Harmony

Correlation analysisis a term commonly used to describe whether there is a
relationship between one thing and another. Correlation analysis is a method to determine
whether there is a linear relationship between variables. If there is a relationship, the
changes in one variable will result in changes in the other variables. A correlation
between two variables is not always linear, such as the addition of the value of the Y
variable if the X variable increases, this kind of correlation is called a positive correlation.
Sometimes it is found that there is a relationship where if one variable value increases, the
other variable decreases; such a relationship is called a negative correlation.

Table 10. Correlation Coefficient Between Dimensions of Religious

Harmony
Tolerance Equality Cooperation
Tolerance
Equality 0.385029221
Cooperation 0.185999009 0.175444629
Index 0.702118473 0.733214839 0.680384165

Based on Table 10, it can be seen that the correlation coefficient value between the
dimensions of religious harmony and the index value of religious harmony. The value of
the correlation coefficient of the tolerance dimension is 0.70, which means that the
relationship between the tolerance dimension and the harmony index is strong.
Correlation coefficient value between the dimensions of religious harmony and the index
value of religious harmony. The value of the correlation coefficient of the tolerance
dimension is 0.66, which means that the relationship between the tolerance dimension and
the KUB index is strong. The correlation coefficient value of the equality dimension is
0.73, which means that the relationship between the equality dimension and the KUB
index is strong. The correlation coefficient value of the cooperation dimension is 0.68,
which means that the relationship between the cooperation dimension and the KUB index
is strong. To see in more detail the indicators that make up the index of religious harmony,
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see Table 11, which is an indicator that makes up the dimension of tolerance. The
construction of places of worship for adherents of other religions is one of the most
significant indicators in the dimension of tolerance.

Table 11. Correlation Coefficient of Tolerance Dimension

Table 12. Correlation Coefficient of Equality Dimension

Furthermore, the indicators on the dimension of equality can be seen in Table 12. The
perspective of equality cannot be separated from a political perspective. The acceptance
of regional heads of other religions is quite significant in contrast to national leaders. The
dynamics of regional leadership without really questioning religion are quite interesting.
Religious background does not seem to be the primary benchmark; the evidence is that
people accept these differences.

Table 13. Correlation Coefficient of Cooperation Dimension

Furthermore, the indicators for the dimensions of cooperation can be seen in Table 13.
Harmony is related to life experience and willingness to cooperate with followers of other
religions. Both in daily life and the relationship between professions and economic
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interests, it is an essential factor to see the attachment to each other. Specifically, the
indicator of participating in a community or professional organization that involves other
religions and a business managed with friends of different religions is lower in value than
other indicators in collaboration. However, the existing numbers reflect the relationship
between religious communities who are factually willing and have had a relatively high
level of cooperation.

CONCLUSION

In the research, three main dimensions are used to measure the level of harmony in the
Special Region of Yogyakarta: tolerance, Equality, and interfaith cooperation. The
research results on tolerance perceptions score 78.42, 81.04; Equality and Inter-religious
Cooperation 77.23. From the average results obtained, it can be concluded that inter-
religious harmony in the Special Region of Yogyakarta is 78.90, which is already high.
For this reason, maintenance must continue improving to achieve a harmonious,
harmonious, and harmonious religious life. Although, in general, it is in a high category,
there are still sub-dimensions that need special attention, namely from the dimension of
tolerance, the community objected to the construction of places of worship of other
religions. From the dimension of Equality, people in the Special Region of Yogyakarta do
not agree if people of different religions and themselves become presidents of the
Republic of Indonesia. From the dimension of cooperation, the community is unwilling to
visit houses of worship adherents of other religions and engage in business with
colleagues of different religions.

To maintain religious harmony in the Special Region of Yogyakarta, one thing that can
be done is to maximize the role of FKUB in each region by making conflict maps in each
region based on the results of a survey of religious harmony. Then, the Government needs
to build a centralized coordination mechanism. This is done to take preventive and
solution steps in handling various potentials of disharmony and social conflict in their
respective contexts.
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