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Abstract 

Objective: This study aims to develop a religious text translation model based on 

rechecking semantic-communicative analysis to improve translation quality. The model 

supports semantic accuracy, cultural sensitivity, and moderation in line with the Sustainable 

Development Goals (SDGs). Theoretical framework: This research integrates semantic 

and communicative translation theory, cognitive-communicative approaches, functional 

translation principles, and hermeneutic interpretation. These frameworks collectively 

support a holistic and ethically grounded approach to religious translation. Literature 

review: Previous studies on religious translation focus mainly on isolated linguistic or 

cultural strategies, with limited integration of systematic rechecking and SDGs 

perspectives. This study addresses the gap by proposing an integrated semantic-

communicative and contextual model. Methods: This study employs a qualitative approach 

using data from Islam: A Short History and focus group discussions with Qur’an translation 

teachers. Semantic-communicative analysis, rechecking procedures, and hermeneutic 

interpretation are applied to ensure accuracy and contextual relevance. Results: The 

findings indicate that religious text translation faces challenges related to semantic non-

equivalence and cultural context. Integrating semantic-communicative analysis improves 

readability and meaning accuracy. Rechecking procedures effectively reduces the distortion 

of key religious terms. Implications: The study highlights the need for translator training 

that integrates linguistic and religious knowledge. It also supports the use of contextualized 

glossaries and cautious machine translation with rechecking mechanisms in line with the 

SDGs. Novelty: The novelty of this research lies in its holistic and replicable translation 

model integrating semantic-communicative analysis, expert-based rechecking, and 

hermeneutic interpretation. This approach advances translation studies by linking linguistic 

accuracy with ethical and sustainable knowledge transmission. 
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INTRODUCTION 

The translation of religious texts presents persistent challenges, particularly in 

negotiating fidelity between the source language and the target language. Religious 

translation is often characterized by linguistic complexity, cultural sensitivity, and deep 

spiritual significance, making it a demanding task that extends beyond mere lexical or 

grammatical equivalence. Translators are required not only to convey meaning accurately 

but also to preserve theological nuances, cultural values, and the belief systems embedded 

within the source text. Consequently, religious text translation demands a comprehensive 

approach that integrates linguistic competence with contextual, cultural, and ethical 

awareness [1]. 

In the context of increasing globalization and intercultural interaction, the need for 

effective and responsible religious translation has become more significant. Accurate 

translation plays a crucial role in facilitating cross-cultural understanding, promoting 

religious literacy, and preventing misinterpretation that may lead to social tension. From 

the perspective of the Sustainable Development Goals (SDGs), high-quality religious 

translation contributes to inclusive education, mutual respect, and social harmony by 

ensuring that religious knowledge is accessible, comprehensible, and ethically conveyed 

across linguistic boundaries. In this regard, translation is not merely a technical process but 

also a social and educational practice aligned with the broader objectives of sustainable 

development [2]. 

Recent studies have increasingly examined translation strategies in religious contexts, 

including approaches such as domestication and foreignization, to address cultural transfer 

and meaning negotiation. Additionally, the advancement of machine translation and natural 

language processing (NLP) has introduced both opportunities and challenges in translating 

religious texts, particularly in terms of accuracy, contextual sensitivity, and semantic depth. 

While these studies provide valuable insights, they tend to focus either on strategy selection 

or technological advancement, with limited attention to systematic quality control 

mechanisms in religious translation [3]. 

Despite the growing body of research, there remains a notable gap in the development 

of a translation model that integrates rechecking procedures with semantic-communicative 

analysis in the context of religious texts. Moreover, few studies explicitly position religious 

translation within the framework of the SDGs, particularly in relation to inclusivity, ethical 

communication, and sustainable education. Addressing this gap, the present study proposes 

a rechecking semantic-communicative analysis model for translating religious texts, aiming 

to enhance translation accuracy, contextual relevance, and social responsibility. By 

integrating SDGs into translation studies, this research seeks to contribute both theoretically 

and practically to the development of sustainable, inclusive, and culturally sensitive 

religious translation practices [4]. 

The novelty of this study lies in its formulation of a holistic and replicable translation 

model that systematically integrates semantic-communicative analysis, expert-based 

rechecking procedures, and hermeneutic interpretation within the framework of the 

Sustainable Development Goals (SDGs). Unlike previous studies that tend to address 

religious translation from isolated perspectives—such as linguistic equivalence, cultural 

adaptation, or technological assistance—this research offers an integrated approach that 

positions translation as both a linguistic and ethical practice. By embedding rechecking 

mechanisms into the translation process, the model ensures sustained semantic accuracy 

while maintaining communicative effectiveness and theological sensitivity [5]. 

A key innovative contribution is the explicit alignment of religious text translation with 

the SDGs, particularly SDG 4 (Quality Education), SDG 16 (Peace, Justice, and Strong 

Institutions), and SDG 17 (Partnerships for the Goals). The proposed model emphasizes 

that accurate and culturally responsible translation of religious texts is not merely an 

academic concern but also a social responsibility that contributes to inclusive education, 
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mutual understanding, and social cohesion. In this sense, translation becomes a medium of 

sustainable knowledge transmission that supports ethical communication across cultural 

and religious boundaries [6]. 

The incorporation of rechecking as a structured, expert-driven process represents another 

significant novelty. Rather than treating revision as a peripheral activity, this study positions 

rechecking as a core methodological stage that mitigates semantic distortion, theological 

ambiguity, and cultural misrepresentation. This approach is particularly relevant in the 

translation of sensitive religious terms, where minor lexical inaccuracies can lead to 

significant shifts in meaning and interpretation. By combining rechecking with hermeneutic 

interpretation, the model allows translators to negotiate meaning responsibly between text, 

context, and audience [6]. 

In terms of implications, this study offers important contributions to translation 

pedagogy, professional practice, and policy development. For translator education, the 

findings suggest the need for curricula that integrate linguistic competence, religious 

literacy, and ethical awareness, moving beyond purely technical training. For professional 

translators, the model provides a practical framework that can be applied to both human 

and machine-assisted translation, emphasizing the necessity of expert validation and 

contextual sensitivity. This has direct implications for the responsible use of machine 

translation technologies, which should be employed cautiously and always accompanied by 

systematic rechecking procedures. Finally, the study opens avenues for future research by 

proposing a model that can be adapted to other religious traditions and multilingual 

contexts. Further empirical testing across different religious corpora and cultural settings 

would strengthen the model’s applicability and contribute to the broader goal of sustainable, 

ethical, and inclusive translation practices aligned with the SDGs [7]. 

 

LITERATURE REVIEW  

Previous studies on religious text translation have predominantly examined technical 

translation issues and cultural considerations as separate analytical domains. While 

linguistic accuracy and cultural adaptation have been widely discussed, the integration of 

these two dimensions into a cohesive and systematic translation model remains limited [8]. 

Many existing studies focus on translation strategies within specific language pairs or 

cultural contexts, such as domestication and foreignization, without offering a generalizable 

framework that can be applied across diverse religious texts. As a result, translators often 

lack comprehensive guidelines that balance semantic accuracy with communicative 

effectiveness in religious translation practices [9]. 

In addition, prior research tends to emphasize strategy selection rather than quality 

control mechanisms in the translation process. The absence of structured rechecking 

procedures, particularly those combining semantic and communicative analysis, represents 

a critical gap in the literature [10]. This gap is especially significant in religious translation, 

where inaccuracies or misinterpretations may not only distort meaning but also affect belief 

systems and intercultural relations. From the perspective of the Sustainable Development 

Goals (SDGs), the lack of inclusive and ethically grounded translation models may hinder 

access to reliable religious knowledge and limit the role of translation in fostering mutual 

understanding and social cohesion [11]. 

Recent scholarship has also explored the growing influence of machine translation and 

natural language processing (NLP) in translation studies, including their application to 

religious texts [12]. While these technologies offer efficiency and broader accessibility, 

studies indicate that machine translation often struggles with semantic depth, contextual 

nuance, and cultural sensitivity in sacred texts. Consequently, scholars highlight the 

necessity of human-centered translation models that incorporate systematic rechecking and 

contextual evaluation to ensure both accuracy and cultural appropriateness, particularly 

when technology is involved [13]. 
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Building on these scholarly discussions, this study positions itself within the intersection 

of linguistics, translation studies, and cultural analysis by proposing a rechecking semantic-

communicative model for religious text translation. The proposed model addresses the 

identified gaps by offering a structured procedure that integrates semantic accuracy, 

communicative effectiveness, and ethical responsibility [14]. By aligning translation 

practices with the values embedded in the SDGs, such as inclusivity, accessibility, and 

respect for cultural and spiritual diversity, this research contributes a comprehensive and 

applicable framework for translators and academics. Ultimately, the study advances the 

understanding of religious translation as a socially responsible practice that supports 

sustainable development in an increasingly globalized and interconnected world [15]. 

 

METHODOLOGY 

This study employs a qualitative research design to analyze the translation of religious 

texts using a rechecking semantic-communicative analysis framework [16]. A qualitative 

approach is appropriate for examining the complexity of meaning transfer in religious 

translation, where linguistic accuracy, cultural sensitivity, and communicative effectiveness 

are closely interconnected [17]. The study aims to develop a translation model that supports 

inclusivity and responsible knowledge transmission in line with the Sustainable 

Development Goals (SDGs). 

The research adopts a cognitive-communicative approach, focusing on the translator’s 

cognitive processes in constructing and conveying meaning to target readers. Primary data 

are drawn from the book Islam: A Short History, particularly religious terms and phrases 

that present semantic and cultural challenges in translation. These data are complemented 

by focus group discussions with teachers of Qur’an translation to capture practical insights 

into religious translation practices. Secondary data consist of relevant scholarly literature 

on religious translation and translation strategies [18]. 

Data analysis is conducted through three main stages: semantic analysis to examine the 

accuracy of meaning transfer, communicative analysis to assess pragmatic and rhetorical 

effectiveness, and a rechecking strategy as a quality assurance mechanism through iterative 

comparison between source and target texts [19]. The analysis follows a multi-level 

discourse approach, including macro-structural analysis, micro-structural analysis, and 

hermeneutic interpretation of cultural and historical contexts. 

Table 1. Research Methodology Overview 

Component Description 

Research Design Qualitative research 

Approach Cognitive-communicative translation approach 

Primary Data Religious terms and phrases from Islam: A Short History; focus 

group discussions with Qur’an translation teachers 

Secondary Data Previous studies on religious translation and translation strategies 

Data Collection Textual analysis of religious terminology and expert discussion 

Analytical Stages (1) Semantic analysis, (2) Communicative analysis, (3) Rechecking 

strategy 

Analytical Framework Macro-structural, micro-structural, and hermeneutic analysis 

Research Output Rechecking the semantic-communicative translation model aligned 

with SDGs 
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RESULTS AND DISCUSSION 

The analysis of religious texts using the rechecking semantic-communicative approach 

reveals that the translation of religious terminology consistently encounters two major 

challenges: semantic fidelity and cultural contextualization. The findings indicate that 

achieving semantic equivalence alone is insufficient, as religious terms are deeply 

embedded in theological concepts and cultural frameworks. Previous studies have 

emphasized semantic similarity as a key concern in translation; however, this study 

demonstrates that semantic accuracy must be continuously re-evaluated through contextual 

and communicative considerations to avoid reduction of meaning [20]. 

The semantic analysis of selected terms from Islam: A Short History shows that concepts 

such as divine, faith, and submission require contextual interpretation rather than literal 

translation [21]. For instance, the term divine does not merely denote a general notion of 

God but also conveys vertical transcendence within Islamic theology. Similarly, the Arabic 

term Ilahi refers specifically to the absolute and singular concept of God in Islam, which 

necessitates explanatory or adaptive translation strategies depending on the target readers’ 

cultural and religious background. These findings confirm that translators must carefully 

negotiate between literal translation and adaptation, as each choice has implications for 

rhetorical intent and theological clarity [22]. 

The communicative analysis further demonstrates that religious texts frequently employ 

narrative and persuasive structures, such as moral exhortations and prophetic narratives. 

Translating such texts requires sensitivity to the psychological and spiritual dimensions of 

the target audience. Expressions like “submit to the will of God” convey not only obedience 

but also a holistic sense of surrender involving the heart, mind, and actions. Preserving this 

emotive and spiritual force is essential to maintaining the communicative function of the 

source text [23]. Therefore, religious translation should be understood not merely as a 

linguistic operation but as an effort to retain the affective and ethical impact of the original 

message. 

The discussion also highlights the necessity of a multidisciplinary approach to religious 

translation, involving collaboration among linguists, theologians, and cultural experts [24]. 

The proposed rechecking semantic-communicative model, informed by focus group 

discussions, offers a systematic procedure to enhance translation quality through validation 

and iterative evaluation. While Newmark’s approach emphasizes smoother and more 

explicit target texts [25], the findings of this study stress the importance of collaborative 

verification to ensure semantic accuracy, cultural appropriateness, and consistency. 

Contrary to views that regard translator subjectivity as a source of bias or noise, this 

study finds that the translator’s informed subjectivity, particularly their understanding of 

religious concepts and cultural contexts, plays a constructive role in producing high-quality 

translations. This perspective aligns with previous studies that underline the importance of 

deep linguistic and cultural competence in religious translation [26]. By integrating 

rechecking mechanisms and semantic-communicative analysis, the proposed model 

contributes to translation practices that support inclusivity, mutual understanding, and 

responsible knowledge transmission, which are core values promoted within the framework 

of the Sustainable Development Goals (SDGs) [27]. 
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Table 2. Summary of Semantic and Communicative Issues in Religious Text 
Translation 

Aspect Semantic Issues Communicative Issues 

Focus of Analysis Accuracy of meaning transfer 

and theological equivalence 

Effect on target readers, pragmatic 

and rhetorical impact 

Key Challenges Ambiguity of religious terms; 

polysemy; context-dependent 

meanings 

Cultural sensitivity; reader 

psychology; spiritual resonance 

Example Terms / 

Phrases 

divine, faith, submission, Ilahi submit to the will of God, moral 

exhortations, prophetic narratives 

Translation Strategy Contextual interpretation; 

explanatory or adaptive 

translation 

Audience-oriented phrasing; 

preservation of emotive and 

persuasive force 

Risk if Neglected Misrepresentation of theological 

concepts 

Loss of spiritual meaning and 

rhetorical effectiveness 

Role of Rechecking Validation of semantic accuracy 

and consistency 

Evaluation of communicative 

impact and reader reception 

Contribution to SDGs Ensures accurate and accessible 

religious knowledge 

Promotes inclusivity, mutual 

understanding, and social 

harmony 

This study reinforces translation theories that emphasize the necessity of a holistic 

approach in translating religious texts, particularly through the integration of semantic and 

communicative analysis [28]. Religious translation requires careful consideration of the 

relationship between referential meaning, predicate structures, and contextual interpretation 

in the source language, as linguistic variation can significantly influence interpretive nuance 

and reader reception [29]. The findings confirm that a rechecking strategy combining 

semantic and communicative analysis can effectively enhance translation quality by 

identifying and addressing challenges related to semantic fidelity and cultural sensitivity. 

The rechecking process, informed by focus group discussions, highlights the crucial role 

of expert validation involving religious scholars, linguists, and experienced translators. 

Such collaboration ensures accuracy, consistency, and theological appropriateness in 

translation outputs. For example, the term jihad is frequently reduced to “holy war” in 

secular contexts, resulting in semantic distortion. The findings demonstrate that jihad 

encompasses both spiritual and physical dimensions, including inner moral struggle and 

ethical self-discipline, in addition to armed struggle under specific conditions. Through 

rechecking semantic and communicative analysis, such reductions and misinterpretations 

can be identified and corrected to preserve theological depth and cultural relevance [30]. 

The discussion also reveals persistent challenges related to lexical non-equivalence 

between source and target languages. Terms such as qadr are often translated partially or 

retained in their original form due to the absence of precise lexical equivalents. These 

findings indicate that translator background and subject-matter knowledge play a decisive 

role in handling such challenges [31]. Translators with a deep understanding of religious 

concepts tend to convey more accurate and nuanced meanings than those relying solely on 

linguistic expertise. This supports the argument that rechecking procedures must address 

not only technical linguistic issues but also cultural and religious competence [32]. 

At the macro-structural level, the analysis shows that Islam: A Short History employs 

interconnected narrative patterns, combining prophetic history, moral instruction, and 

ethical reflection [33]. Effective translation must preserve this structural coherence to avoid 

fragmenting meaning. For instance, narratives about Prophet Muhammad do not merely 

recount historical events but also illustrate leadership, endurance, and moral integrity. 
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Fragmented translation of such narratives risks distorting the intended message [34]. At the 

micro-structural level, metaphorical expressions and idioms frequently generate ambiguity 

when translated literally. The Qur’anic expression “light upon light” (24:35), if rendered 

verbatim, may obscure its intended meaning of divine guidance without contextual 

explanation [35]. 

From a hermeneutic perspective, understanding the historical and situational context of 

revelation (asbāb al-nuzūl) is essential for accurate translation. Terms such as kafir do not 

universally denote non-Muslims but refer more specifically to the rejection of divine truth 

after revelation. Without hermeneutic analysis, translations risk misrepresentation and 

deviation from the intended theological message [36]. 

The model developed in this study integrates functional translation principles with a 

hermeneutic approach, resulting in a more comprehensive framework. While functional 

theories emphasize purpose-oriented translation, the findings indicate that purpose-driven 

translation alone may lead to excessive simplification if not grounded in interpretive depth. 

The hermeneutic dimension ensures that translations remain theologically sound, culturally 

informed, and ethically responsible. This integrative model extends previous research by 

combining functional and interpretive perspectives, offering a balanced approach to 

religious translation that supports inclusivity, mutual understanding, and sustainable 

knowledge transmission in line with the values of the Sustainable Development Goals 

(SDGs) [37]. 

 

Implications for Research Objectives and Novelty 

This study achieves its research objective by demonstrating that the quality of religious 

text translation can be improved through an integrated model combining semantic-

communicative analysis, a focus group discussion–based rechecking mechanism, and a 

hermeneutic approach. The semantic-communicative integration ensures that denotative 

and connotative meanings are translated contextually, as religious terms such as faith 

encompass not only belief but also deep inner conviction and heartfelt submission. The 

rechecking mechanism functions as a quality control process that reduces semantic 

distortion, enabling more accurate interpretations of complex concepts such as sharia, 

which is clarified as a comprehensive ethical and spiritual framework rather than a narrow 

legal notion. Meanwhile, the hermeneutic approach safeguards historical, cultural, and 

theological layers of meaning from being overlooked. The novelty of this research lies in 

its holistic and replicable translation model, which moves beyond isolated strategies by 

systematically integrating linguistic, cultural, and interpretive dimensions, while aligning 

religious translation practices with inclusivity, cultural respect, and responsible knowledge 

transmission within the framework of the Sustainable Development Goals (SDGs) [37]. 

 

Analysis 

This study offers a substantial contribution to translation studies by reconceptualizing 

religious text translation as an ethically grounded, socially responsible, and 

methodologically rigorous practice. Rather than treating translation as a purely linguistic 

transfer, the authors frame it as a complex process that negotiates meaning, belief, culture, 

and social impact. This perspective is particularly relevant for religious texts, where 

semantic inaccuracies or cultural misinterpretations can have far-reaching consequences 

beyond the academic domain. At the core of the study is the integration of semantic and 

communicative translation approaches through a systematic rechecking mechanism. 

Traditionally, semantic translation prioritizes fidelity to the source text, while 

communicative translation emphasizes readability and audience comprehension. The study 

demonstrates that these approaches need not be positioned in opposition. Instead, through 

rechecking procedures, semantic accuracy and communicative effectiveness can function 

as complementary dimensions. This integration allows translators to maintain theological 
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precision while ensuring that translated texts remain accessible and meaningful for 

contemporary audiences [38]. 

The theoretical strength of the study lies in its inclusion of hermeneutic interpretation as 

a guiding framework. Hermeneutics enables translators to engage deeply with the historical, 

theological, and cultural contexts of religious texts. By incorporating interpretive awareness 

into the translation process, the study challenges reductionist tendencies that often arise 

when religious terms are translated solely at the lexical level. This is particularly important 

for concepts that carry layered meanings shaped by tradition, doctrine, and lived religious 

experience. The hermeneutic dimension ensures that translation decisions are informed by 

meaning-making processes rather than surface equivalence. Methodologically, the 

qualitative design employed in the study reinforces its analytical depth. The use of both 

textual data and focus group discussions with Qur’an translation teachers allows for a 

dynamic interaction between theory and practice. Translators’ lived experiences provide 

critical insights into the practical challenges of religious translation, such as dealing with 

ambiguous terminology, metaphorical expressions, and culturally embedded concepts. This 

practitioner-oriented perspective strengthens the study’s credibility and highlights the 

importance of expert involvement in translation quality control [39]. 

One of the most significant contributions of the study is its conceptualization of 

rechecking as a structured and essential stage in the translation process. Rechecking is not 

treated as a final proofreading task, but as a multidimensional evaluative process involving 

semantic validation, communicative assessment, and theological reflection. Through 

rechecking, translators revisit their choices to identify potential distortions, 

oversimplifications, or unintended ideological shifts. This approach is especially crucial in 

religious translation, where minor lexical deviations can lead to significant changes in 

doctrinal interpretation or ethical meaning. The findings reveal that semantic non-

equivalence remains a persistent challenge in translating religious texts. Many religious 

terms resist direct equivalence because their meanings are shaped by specific belief systems 

and cultural histories. The study demonstrates that without rechecking, translators may 

unintentionally impose target-language assumptions onto source-language concepts. By 

applying semantic-communicative analysis during rechecking, translators can refine their 

renderings to better reflect both the original intent and the target audience’s interpretive 

framework [39]. 

The study also highlights the challenges posed by metaphorical and symbolic language 

in religious texts. Such expressions often function at both literal and spiritual levels, making 

them difficult to translate without interpretive loss. The proposed model encourages 

translators to consider explanatory strategies, such as contextual clarification or interpretive 

paraphrasing, when direct translation fails to convey the intended meaning. This strategy 

avoids rigid literalism while maintaining respect for the sacred nature of the text. At the 

discourse level, the study emphasizes the importance of preserving narrative coherence and 

rhetorical function. Religious texts frequently combine historical narration, moral 

instruction, and theological reflection within unified structures. Fragmented or inconsistent 

translation strategies can disrupt this coherence, weakening the text’s educational and 

spiritual impact. The rechecking process allows translators to evaluate the text holistically, 

ensuring consistency in terminology, tone, and thematic emphasis across the translated 

work [40]. 

A distinctive aspect of the study is its explicit integration of the Sustainable Development 

Goals into translation studies. By aligning religious translation with goals such as quality 

education, social harmony, and inclusive knowledge dissemination, the authors broaden the 

ethical scope of translation practice. Translation is positioned as a tool for fostering mutual 

understanding and preventing misinterpretation that could lead to social tension. In this 

sense, the study reframes religious translation as a contribution to sustainable and peaceful 

societies rather than a narrowly academic endeavor. The discussion on machine translation 

further underscores the study’s relevance in the contemporary digital context. While 
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acknowledging the efficiency and accessibility of translation technologies, the authors 

caution against their uncritical use in religious contexts. Automated systems often lack the 

capacity to interpret theological nuance and cultural sensitivity. The study argues 

convincingly that machine translation should function as a supportive tool rather than a 

substitute for human expertise, with rechecking serving as a safeguard against semantic and 

ethical distortion [40]. 

In terms of pedagogical implications, the study calls for a reorientation of translator 

training. Linguistic competence alone is insufficient for religious translation. Translators 

must also possess religious literacy, cultural awareness, and ethical sensitivity. The 

proposed model provides a practical framework for integrating these competencies into 

translator education, encouraging interdisciplinary collaboration between linguists, 

theologians, and cultural scholars. Overall, the study advances translation studies by 

offering a comprehensive, ethically informed, and practically applicable model for religious 

text translation. Its emphasis on rechecking, interpretive depth, and social responsibility 

addresses critical gaps in existing research. By linking translation practice to broader 

educational and ethical objectives, the study demonstrates that translation is not merely a 

technical skill, but a form of knowledge mediation with profound cultural and social 

implications. This contribution positions the study as a meaningful advancement in both 

translation theory and practice, particularly within the context of religious and sustainable 

knowledge transmission [41]. 

 

CONCLUSION 

This study concludes that the integration of rechecking strategies with semantic-

communicative analysis provides an effective and systematic approach to improving the 

quality of religious text translation. The findings demonstrate that religious translation 

requires more than linguistic accuracy; it demands careful attention to cultural, theological, 

and communicative contexts to maintain semantic fidelity and preserve the intended 

meaning of the source text. By combining semantic precision, communicative 

effectiveness, and contextual interpretation, the proposed model supports mutual 

understanding between source and target audiences and contributes to inclusive knowledge 

transmission aligned with the values of the Sustainable Development Goals (SDGs). The 

study further confirms that an in-depth understanding of both linguistic and cultural 

dimensions is essential for translating religious texts accurately. The use of interpretative 

references and hermeneutic analysis is shown to be critical in avoiding reductive or 

distorted translations, particularly for conceptually dense religious terms. The novelty of 

this research lies in the development of a holistic and replicable translation model that 

integrates semantic-communicative analysis, expert-based rechecking, and hermeneutic 

interpretation, an approach that has not been systematically articulated in previous 

translation studies. From a practical perspective, the study offers several recommendations. 

First, translator training programs should incorporate foundational religious studies 

alongside linguistic competence to enhance contextual sensitivity. Second, the development 

of standardized glossaries of key religious terms, supported by contextual and explanatory 

notes, is essential for maintaining consistency and accuracy. Third, while machine 

translation technologies may assist the translation process, they should be supplemented 

with AI-based filters and human rechecking mechanisms capable of recognizing religious 

nuances and preventing automatic misinterpretations, such as reducing complex terms to 

oversimplified equivalents. Overall, this study positions religious translation as a 

linguistically, culturally, and ethically grounded practice that plays a meaningful role in 

fostering cross-cultural understanding and sustainable development. 
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