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ABSTRACT

The rapid development of digital finance has led to widespread adoption of cryptocurrency and
Non-Fungible Tokens (NFTs), including among Indonesian Muslims. However, a gap remains
between state policy and Islamic legal perspectives on the legitimacy of these digital assets. While
the Indonesian government recognizes cryptocurrency as a tradable commodity, Islamic
authorities such as the Indonesian Ulema Council (MUI) consider it haram due to elements of
gharar (uncertainty) and maysir (gambling). This normative divergence, coupled with the absence
of integrated sharia-based digital education, creates confusion and increases the risk of
speculative or unethical practices. This study adopts a descriptive qualitative approach through
library research, drawing on academic literature, state regulations, fatwas, and digital media
content. The findings reveal that community-based Islamic education—rooted in platforms such
as pesantren, majelis taklim, and digital Muslim communities—plays a strategic role in enhancing
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sharia literacy. Digital educational media like YouTube, podcasts, and e-learning serve as powerful
tools for contextualizing Islamic teachings in the digital economy. Collaborative educational
initiatives involving scholars, educators, and influencers have shown positive outcomes in building
awareness and ethical understanding of digital financial instruments. This research suggests that
integrating fintech content into Islamic educational curricula and empowering da'i and PAl
teachers with digital literacy skills are essential to developing an ethically grounded and
technologically literate Muslim society.

INTRODUCTION

The development of digital technology in the financial sector has driven the emergence of various new instruments
such as cryptocurrency and Non-Fungible Tokens (NFTs) [1]. According to data from Statista, the global market value
of cryptocurrencies reached over $1.5 trillion as of 2023, marking a significant increase from approximately $200 billion
in early 2020. In Indonesia, a survey conducted by the Ministry of Trade revealed that the number of crypto asset
investors had exceeded 17 million by the end of 2022, surpassing the number of conventional capital market investors
[2]-[4]. This phenomenon indicates the growing public interest in cryptocurrencies and NFTs, including among Muslim
communities. However, questions have arisen regarding the legitimacy and compatibility of these instruments with
Islamic values, as well as the role of the state in regulating and educating the public about them [5].

Academic studies on cryptocurrencies and NFTs from an Islamic perspective reveal a wide range of opinions among
scholars and Muslim intellectuals. Some studies argue that cryptocurrencies do not meet the criteria of moneyin Islam
due to their high volatility, lack of asset backing, and speculative potential—elements categorized as gharar (excessive
uncertainty) and maysir (gambling) in Islamic law [6]. On the other hand, some scholars believe that cryptocurrencies
may be acceptable as a medium of exchange, provided they fulfill the principles of maqgasid al-shariah (the objectives
of Islamic law) and serzve the public good (maslahah ammah). A similar debate applies to NFTs, where some scholars
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deem NFT transactions permissible so long as they comply with the conditions of sale in Islamic law, although
empirical studies and legal analyses on digital aspects remain limited [7].

Although Islamic legal discourse on cryptocurrencies and NFTs is gradually evolving, there remains a research gap
in adopting a multidisciplinary approach that connects Islamic viewpoints, state policy, and digital educational media.
Most existing literature focuses predominantly on figh or normative legal studies without directly addressing the role of
public education or the perceptions of Muslim communities toward these instruments. Moreover, there has been little
exploration of how educational media—such as YouTube, podcasts, and online learning platforms—could bridge the
understanding between sharia and digital financial literacy among Muslims [8].

The urgency of this study is further underscored by the absence of a well-established consensus, both in religious
circles and in state regulation, regarding the legal status and governance of cryptocurrencies and NFTs. The Indonesian
government, through Bappebti, regulates crypto assets as commodities rather than legal tender, while the Indonesian
Ulema Council (Majelis Ulama Indonesia/MUI), in its fatwas, has expressed caution over cryptocurrency use due to its
high speculative nature. In this context, education becomes a key element in avoiding misunderstandings and
practices that may contradict both sharia and state regulations. Research that integrates Islamic perspectives with
government policies through educational media can provide a valuable contribution to strengthening ethical and
legally conscious Islamic digital literacy.

Based on the above background, this study addresses the problem of misalighment in views and
understanding between Muslim communities, religious institutions, and the government concerning the legality
and legitimacy of cryptocurrencies and NFTs from the perspectives of sharia and national law. Furthermore, the
suboptimal use of educational media as a vehicle for Islamic values-based digital literacy poses a barrier to
forming a holistic, moderate, and informative understanding of this phenomenon.

LITERATURE REVIEW

Recent studies highlight the growing need for Sharia-compliant education on cryptocurrency and NFTs within
Muslim communities. Cryptocurrencies are often criticized for containing elements of gharar (uncertainty) and maysir
(speculation), which render them non-compliant with Islamic law. However, alternatives like OneGram have been
developed to align with Sharia principles, offering a potential path for integrating digital finance into the Islamic
economic system[9]. Similarly, NFTs are considered permissible if they meet Sharia conditions, such as providing legal
benefit and avoiding prohibited activities [10].

In Indonesia, research shows that Sharia financial literacy significantly shapes Muslim investment behavior,
especially when delivered through culturally relevant, community-based models. For example, local mosque-
based education programs have successfully improved understanding of Islamic finance in underserved
regions [11], [12]. These findings suggest that increasing Sharia literacy through grassroots initiatives is crucial
to help Muslim communities engage safely and ethically with digital financial tools.

METHODOLOGY

This study employs a descriptive qualitative approach using the method of library research. The research focuses
on anin-depth exploration of Islamic perspectives and state policies concerning cryptocurrencies and NFTs, as well as
the role of digital educational media in bridging public understanding. Data were collected from a range of relevant
secondary sources, including academic journals, fatwas issued by the Indonesian Ulema Council (MUI), government
regulations (including those from Bappebti and Bank Indonesia), classical and contemporary Islamic literature, and
online educational content (such as YouTube, podcasts, and learning platforms).
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Data analysis was conducted using a thematic and content analysis approach. This method was utilized to identify
key themes related to the legality of cryptocurrencies and NFTs from the standpoint of Islamic law, government
regulation, and the evolving literacy strategies in educational media. The researcher also employed the principles of
magqasid al-shariah as a normative analytical framework to assess the conformity of cryptocurrencies and NFTs with
the objectives of Islamic law.

To ensure data validity, source triangulation was employed by comparing findings from academic literature with
official government documents and the views of authoritative religious institutions. The research findings are presented
inthe form of an analytical narrative that illustrates the integration of religious perspectives, legal policies, and the role
of educational media in shaping Islam-based digital financial literacy.

Literature ]
Review Content
Analysis Integration of
Findings Methodological
Conducting a Rigor Ethical
comprehensive  Analyzing Considerations
review of textual content Combining
diverse sources  to identify insights from Ensuring
themes both methods validity and Observing

reliability of cultural
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and religious
beliefs

Figure 1. Research Flow.

RESULTS AND DISCUSSION
Islamic Perspectives on Cryptocurrency and NFTs

In Islam, the concept of money is bound by specific criteria that have been outlined by scholars since the classical
period. These criteria include value stability, tangible societal benefit, and—according to some opinions—intrinsic
value. As cryptocurrencies and Non-Fungible Tokens (NFTs) have emerged as new entities in the digital financial
landscape, numerous Islamic scholars and Muslim intellectuals have undertaken studies to assess the compliance of
these assets with Islamic law (sharia) [13]. Several studies conclude that cryptocurrencies cannot be categorized as
money due to their extreme volatility and the absence of stable underlying assets. This leads to a high degree of
uncertainty, thereby disqualifying them as legitimate means of exchange under Islamic principles [14].

Similarly, NFTs—digital tokens that represent ownership of unique assets—are more often viewed as collectibles
rather than mediums of exchange. Their value is determined by market trends and perceived scarcity rather than real
societal needs. In many cases, NFTs are used not as instruments of genuine exchange but as speculative assets,
making it difficult to align them with the shariah principles of stability and intrinsic value [15].

From the perspective of magasid al-shariah (the objectives of Islamic law), financialtransactions in Islam must aim
to promote public benefit (maslahah) and prevent harm (mafsadah) [16]. Some research suggests that
cryptocurrencies and NFTs entail more harm than benefit. Cryptocurrencies, for instance, are frequently employed as
speculative instruments with a high risk of loss in a short period. Such practices resemble gambling (maysir) and
involve uncertainty (gharar), both of which are prohibited in Islamic law [17].

NFTs are not exempt from similar criticism, as they are often used in market manipulation schemes such as pump-
and-dump tactics and currently lack sufficient consumer protection frameworks [18]. In the context of sharia, such
transactions may violate the principles of justice and asset security and potentially harm uninformed or less-educated
participants in the digital asset space.
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Nonetheless, there exists a diversity of opinion among Islamic scholars. Some argue that cryptocurrencies may be
conditionally permissible, provided they are used in ways that do not violate sharia principles such as justice,
transparency, and the protection of property rights [19]. This approach underscores the importance of context-based
analysis and public benefit (maslahah ammah). Jasser Auda, in his contemporary Islamic legal philosophy, advocates
for evaluating new phenomena holistically in accordance with the higher objectives of Islamic law, rather than relying
solely on the literal interpretations of classical figh [20].

This broad spectrum of opinions reflects the complexity of challenges faced by Muslims in the digital age. On the
one hand, there is a pressing need for active engagement in technological innovation to improve communal welfare
[21]. On the other hand, limited understanding of contemporary Islamic legal discourse has led some members of the
community to fall into speculative or even fraudulent digital practices. It is within this context that community-based
Islamic education becomes increasingly relevant. Educational platforms such as majelis taklim (religious study
circles), pesantren (Islamic boarding schools), and digital Muslim communities play a strategic role in bridging religious
edicts (fatwas) with developments in the digital economy [22]. Through such approaches, sharia principles can be
conveyed in accessible and contextually relevant ways, enabling Muslims to engage with cryptocurrency and NFTs
thoughtfully and critically, without falling into technological marginalization or exclusivity.

State Perspectives on Cryptocurrency and NFTs

The Indonesian government has adopted a relatively firm stance regarding the legal status of crypto assets. Under
current regulations, cryptocurrency is not recognized as a legitimate means of payment in Indonesia. Bank Indonesia
(BI) explicitly prohibits the use of cryptocurrency as a transactionalinstrument through Regulation No. 18/40/PBI/2016
on the Implementation of Payment Transaction Processing. Nevertheless, through the Commodity Futures Trading
Regulatory Agency (Bappebti), crypto assets have been legally recognized as digital commodities that may be traded
on futures exchanges, following the issuance of Bappebti Regulation No. 5 of 2019. This approach is protective in
nature: the state permits the trading of cryptocurrencies as investment instruments, yet prohibits their use as currency
in order to safeguard the stability of the national financial system [23]-[25].

This governmental stance presents an intriguing dynamic when viewed in relation to the position of religious
institutions. The Indonesian Ulema Council (Majelis Ulama Indonesia, MUI), through Fatwa No. 116/DSN-MUI/IX/2017,
declares cryptocurrency as haram due to its elements of gharar (uncertainty), maisir (gambling), and the absence of a
legitimate underlying asset as required by the principles of muamalah shariah. This fatwa reinforces the stance held by
a majority of scholars who perceive cryptocurrencies and NFTs as instruments more aligned with speculation than with
real economic productivity. Consequently, a normative conflict arises between state regulations, which legalize crypto
as a tradable commodity, and religious rulings, which prohibit its use in Islamic economic activity [4], [26].

This conflictis further exacerbated by the absence of an integrated formal educational approach between the state
and religious institutions. As of now, there is no standardized curriculum or educational module that bridges the
public’s understanding of the divergent views between state law and Islamic law regarding digital assets. As a result,
laypeople are vulnerable to one-sided interpretations, which may lead them into speculative ventures or even digital
fraud [24]. Recent studies emphasize the urgency of developing a sharia-based digital education curriculum, involving
collaboration among the Ministry of Religious Affairs, academics, and practitioners in the halal digital industry, to
strengthen literacy in contemporary Islamic economics.

Thus, the state's policy on cryptocurrency and NFTs reflects a dualistic approach: accommodating technological
innovation on one hand, while maintaining control over the monetary system by prohibiting the use of crypto as
currency. Meanwhile, the position of MUl and other religious institutions represents an effort to preserve the sanctity
of Muslim economic transactions from speculative elements. This gap can only be bridged through adaptive and
collaborative sharia-based education—one that not only conveys fatwas but also contextualizes them within the
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realities of the digital economy [18]. Table 1 presents a comparative summary of how state institutions and Islamic
scholars perceive the legality and implications of cryptocurrencies and NFTs.

Aspect
Legal Status of
Crypto
Use as Currency
Reasoning
NFTs

Legal Framework

Public
Implication

Table 1. Comparison of State and Religious Views on Cryptocurrency and NFTs

State (Bappebti & Bank Indonesia)
Recognized as a tradable digital commodity

Prohibited by Bank Indonesia regulations

To protect financial system stability and
investors

Not specifically regulated yet but considered
part of the digital economy

Positive law focused on national economic
protection

Legal as investment, but often misunderstood
as currency

Religious Institutions (MUI)
Declared haram in Fatwa No. 116/DSN-

MUI/IX/2017

Prohibited for not meeting Islamic criteria for
currency

Contains  gharar  (uncertainty), maysir
(speculation), and lacks real assets
Permissible if fulfilling contract (akad)

requirements, otherwise haram

Normative shariah based on magasid al-
shariah and ethical transactions

May mislead the public into speculative or
unethical practices

A Community-Based Approach to Islamic Education on Cryptocurrency and NFTs

Community-based education in Islam is rooted in values of collectivity, active participation, and the sustainability
of communal religious outreach (dakwah). Foundational principles such as jama’ah (communal unity), ukhuwah
Islamiyah (Islamic brotherhood), and the spirit of dakwah within local communities form the philosophical basis of this
educational model. In the modern context, its practical manifestations can be found in activities such as majelis taklim
(Islamic study circles), pesantren (Islamic boarding schools), digital Muslim communities, and online discussion
groups. Community-based education in Islam does not rely solely on formal institutions but is also built upon social
interactions that are relational and participatory in nature [27].

The urgency of this model becomes increasingly evident in light of the growing complexity of the cryptocurrency and
NFT phenomena. Many Muslims—particularly younger generations—are drawn to investing in digital assets without
adequate understanding of contemporary figh muamalah (Islamic commercial jurisprudence), thereby exposing
themselves to risks such as gharar (uncertainty), maisir (gambling), and digital fraud [28]. Research indicates that low
levels of digital sharia literacy make Muslim communities vulnerable to speculative investment practices that
contradict Islamic principles. In this context, community-based education plays a critical role in delivering Islamic
financial education that is both preventive and transformative [1].

One strategic approach is to utilize digital educational media as a means of dakwah and literacy transformation
[29]. Platforms such as YouTube, podcasts, social media, and e-learning can be employed by Islamic communities to
disseminate educational content on cryptocurrency and NFTs aligned with sharia principles. The use of such media
must be developed critically and purposefully—not merely to inform, but also to filter narratives that contradict Islamic
values. Initiatives such as digital literacy training for ustadz (religious teachers) and santri (Islamic boarding school
students) in modern pesantren have already demonstrated a positive and sustainable impact on enhancing Islamic
digital literacy [30].

Amid the rapid growth of Web3 and blockchain technologies, Muslim communities must also become more
proactive in designing curricula or educational modules that address these technologies from a sharia perspective.
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Inclusive community-based education can create spaces for dialogue among scholars, academics, and younger
Muslim generations, enabling a critical yet open-minded understanding of cryptocurrency and NFTs in relation to
contemporary change [31]-[33].

Thus, the community-based education approach serves not only as a solution for improving digital sharia literacy
but also as a strategic dakwah tool for cultivating a Muslim society that is technologically literate, religiously grounded,
and critically engaged with the complexities of global transformation.

Educational Media as a Tool for Dakwah and Literacy Transformation

In the digital era, platforms such as YouTube, podcasts, e-learning, and social media have become strategic tools
for disseminating contemporary Islamic dakwah, particularly in addressing technological issues such as
cryptocurrency and NFTs [34]-[36]. These platforms enable da‘i (preachers), educators, and Muslim communities to
reach broader audiences through diverse and interactive formats. Several digital dakwah initiatives have proven
effective in enhancing sharia literacy among younger generations, particularly within urban Muslim circles and digital
natives. The use of social media platforms like Instagram and TikTok by Muslim influencers has also contributed to
engaging Generation Z, who are especially susceptible to the hype surrounding uncritical digital investment lacking
figh-based literacy.

Currently, educational content on cryptocurrency and NFTs within digital channels remains highly varied. While
much of it remains profit-oriented and speculative, there is a growing emergence of sharia-based channels—such as
those led by Ustadz Oemar Mita, Ustadz Hilmi Firdausi, and institutions like the Sharia Economic Council—which
address cryptocurrency from a halal-haram perspective. This type of content plays a critical role as a counter-narrative
to crypto-related media that neglect Islamic principles. Recent studies indicate that Muslim audiences tend to place
greater trust in educational content presented by religious authorities, academics, or competent Islamic finance
practitioners [37], [38].

Effective strategies employed by da‘i and Muslim influencers include the use of storytelling, visual illustrations, and
contextualized, accessible discussions on muamalah (Islamic commercial law). Many of them also incorporate the
principles of magasid al-shariah when discussing digital economy topics. A study by Dewi and Ferdian found that
gradual and contextual approaches to sharia education—such as through social media and online workshops—are
more effective in enhancing literacy and awareness among Muslim diaspora communities [5].

One example of a progressive Islamic digital education initiative is the Indonesian Muslim Crypto Education
community, which operates actively on Telegram and Instagram. This community conducts online classes, discussions
on figh muamalah, and invites speakers from the MUI's National Sharia Council (DSN-MUI) and sharia economic
practitioners to discuss developments in Web3. In the academic domain, Islamic universities such as UIN Sunan
Kalijaga and Universitas Muhammadiyah Yogyakarta (UMY) have organized thematic webinars on NFTs and Islamic law,
streamed via YouTube. A study by Heryatun and Septiana (2023) reports that digital training for ustadz and santri
significantly enhances their ability to deliver Islamic teachings on contemporary technological issues in a critical and
informative manner [39].

Collaborative models involving scholars, academics, and digital communities have proven effective in fostering
holistic understanding—from scholarly discourse and fatwa issuance to socio-economic context. Evaluations of these
educational programs indicate increased participant awareness of the speculative risks in crypto and the importance
of valid Islamic contracts (akad) in digital transactions. These findings align with research by Sunil et al., who developed
an NFT-based educational platform for higher education institutions as a means of authenticating academic
achievements in accordance with sharia principles [23].
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To respond effectively to the challenges of the digital economy era, the development of adaptive community-based
Islamic education (PAI) is imperative. One approach is the integration of cryptocurrency and NFT content into informal
Islamic curricula at pesantren, majelis taklim, and digital Muslim communities [40], [41]. This material should not only
address the technological dimensions but also the ethical, legal (muamalah), and magasid al-shariah principles. A
study by Wibowo shows that community-based Islamic financial education can significantly improve members’
understanding of halal financial practices through family- and community-oriented religious approaches [18].

Training for da‘i and Islamic Religious Education (PAI) teachers is also of critical importance, enabling them
to explain topics such as Web3, NFTs, and blockchain within an Islamic framework that is both clear and
relevant. Collaboration between Islamic educational institutions, Muslim mass organizations (such as
Nahdlatul Ulama and Muhammadiyah), and digital educational platforms is essential for establishing a
responsive dakwah and education ecosystem. A study underscores the need for synergy among dakwah actors
to construct a sharia-oriented narrative of digital finance that empowers the Muslim community [4].

CONCLUSION

Addressing the complex challenges of cryptocurrency and NFT adoption among Indonesian Muslims requires a
community-based Islamic education approach that integrates religious, legal, and digital literacy. While the
government classifies crypto as a tradable commodity, Islamic authorities deem it haram due to elements of
uncertainty (gharar) and speculation (maysir), creating a normative gap. The absence of integrated educational
frameworks further exacerbates public confusion. Community-based education—through platforms like majelis
taklim, pesantren, and digital Muslim networks—offers a strategic model to bridge this gap by promoting accessible
and contextualsharia literacy. Additionally, leveraging digital media such as YouTube and podcasts for dakwah enables
educators and influencers to transform Islamic teachings into relevant literacy tools for navigating the digital economy.
Therefore, integrating fintech content into Islamic education and equipping educators with digital competencies are
essential steps toward building an ethically informed and digitally literate Muslim society.
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