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Abstract: This research is qualitative research that aims to develop an Islamic quality-of-

life model for Islamic multicultural education. Research is conducted by referring to 

various sources of writing (literary research), and then formulating with deductive and 

inductive reasoning (thinking). The four criteria for a successful life (luck, win), namely 

faith, good deeds, correctness, and patience. These four criteria constitute a unified 

whole, and should not be broken down or reduced. The word 'sholih' means 'whole' (not 

broken apart) or 'complete', which is also usually translated as 'good'. Goodness due to 

wholeness and completeness. Wholeness and completeness in the concept of "Amal 

Sholih" include amal imaniah (faithful action), amal ilmiah (scientific action), amal 

karimah (noble action), amal rahmah (beloved action), amal barakah (better action), 

amal salamah (safe action), and amal kamilah (complete action). Faithful action is the 

action that must be based on faith, namely the six pillars of faith. Scientific action is an 

action that contains knowledge. Amal karimah is human deeds that show good deeds. 

Beloved action is the action that reflects rahmah (compassion, love), which arises from a 

clean conscience. Better action is a human action that provides benefits and added value 

(added goodness) to others and oneself. Safe action is the act of human beings who are 

safe and save themselves and others in this world and the hereafter. Complete action is 

the human action that fulfills 100% of the target. 

 

Keywords: Islamic concept, good deeds, speech, character 

 

INTRODUCTION 

 

A successful life is a lucky life, one who achieves goals, who wins, and what 

everyone desires. Many people think that a successful life can be achieved if they 

can meet the needs of primary, secondary, and tertiary life, meaning that the needs 

for clothing, food, housing, vehicles, education, health, entertainment, etc. can be 

fulfilled satisfactorily[1]. Many people also claim that success is the success of 

completing higher education, an upward working career, and becoming a winner 
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(champion) in a competition or race[2]. The measure of success is a measure of 

worldliness. What is real success?! 

The parable of the life of the world is described by Allah Most High in the 

Qurran (Q), as meaning: 

“Verily, the parable of this worldly life is like water (rain) that We send 

down and the sky, and then flourish because the water is the plants of the 

earth, some of which are eaten by humans and livestock. Until then the earth 

has perfected its beauty and wears (also) its jewels, and its permissive 

owners think that they must dominate it, suddenly Our punishment comes to 

him at night or day, and then We make (his plants) like plants. sickled, as if 

it had never grown yesterday. Thus We explain the signs of power (We) to 

people who think” (Q Yunus 10:24). 

"And give parables to them (humans), the life of the world as rainwater that 

We send down from the sky, then it becomes fertile because of the plants on 

earth, then the plants become dry and are blown away by the wind. And it is 

Allah, Almighty over all things "(Q al-Kahf 18:45). 

 

 

Al-Quran gives guidance to humans about a truly successful life, a life of 

luck and victory. Allah Almighty says in the Koran, "For the sake of time (time of 

'Asr) humans are really at a loss, except those who believe and do good deeds and 

advice advising them to obey the truth and advise to fulfill patience (Q al-'Ashr 

103: 1-3). 

Some letters (chapters, surahs) in the Quran begin with Allah's oath to time, 

namely 'wal-' asr' (for the sake of Asr time). In other surahs, Allah Swt also vows 

against time, such as 'wad-duha' (by the time of duha), 'wal-lail' (by night, and 

'wan-nahar' (for the time of day)[3]. Surahs or verses that begin with Allah's oath 

to time show that the contents of the letter or verse are very, very important and 

must be taken seriously by humans. Apart from starting with an oath of time 

('asr), the verses in the letter al-'Ashr are confirmed by the words 'inna' (actually) 

and 'lam taukid' (short lam reading in lafii khusrin, which means to emphasize)[4]. 

So, in that letter, Allah Swt emphasized, "Oath by the time all human beings are 

truly at a loss, except for those who believe, do good deeds, correct, and be 

patient. In other words, according to Allah Swt who confirmed in the letter, there 

are four criteria for a successful life (lucky, winning), namely faith, good deeds, 

correctness, and patience[5]. Complete unity, cannot be dipped or reduced. The 

word 'sholih' means 'whole' (not broken apart) or 'complete', which is also usually 

translated as 'good'. Goodness due to wholeness and completeness. 

 

RESEARCH METHOD 

 

 This research is qualitative research that aims to develop an Islamic 

quality-of-life model for Islamic multicultural education. Research is conducted 

by referring to various sources of writing (literary research), and then formulating 

with deductive and inductive reasoning (thinking). Deductive reasoning is 

reasoning that is done by describing (explaining) a theory or postulate that is 

general so that it breaks down into specific things[6]. Deductive reasoning is used 

to elaborate verses of the Qur'an as well as al-Hadith shahih (the true). Inductive 

reasoning is reasoning that is done by concluding specific things to become 

general theories or prepositions[7]. An example of inductive reasoning is the 
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explanation of indicators of action (deeds), to then be considered as good action 

(amal sholeh). 

RESULT AND DISCUSSION: GOOD CHARACTER 

 

The quality of a Muslim's character is the competence of a Muslim's 

personality. These competencies include Salimul aqidah (righteous qidah), 

Shahihul ibadah (true worship), Matinul khuluq (noble character), Qadirun 

'alal kasbi (independent), Mutsaqaful fikri (broad insight), Qowiyyul Jismi 

(healthy and strong physic), Mujahidun linafsihi (earnest),  Munadzom fi 

syu'unihi (orderly and neat in every dealing), Harishun 'ala waqthihi (discipline 

of time), Nafi'un lighairihi (beneficial to others)[4].  

In addition, the quality of character of a Muslim also shows the main 

characteristics of the Prophet Saw, namely shidiq (honest), amanah 

(trustworthy), fathanah (intelligent), tabligh (conveying revelation / knowledge 

/ information), gratitude (thankful), patience, sincerity, tawadhu, and so on. 

Shidiq etymologically means true or honest, i.e. true in heart (ash-shidqul-

qalb), true in speech (ash-shidqul-hadith or ash-shidqul-lisaan), right in deeds 

(ash-shidqul-'amal), right in promise (ash-shidqul-wa'ad), right in will  (ash-

shidqul  -'azam), right in association (ashidqul-mu'amalah), and true in reality 

(ash-shidqul-haal)[8]. A true heart is a heart that is clean and based on faith 

(the six pillars of faith). True speech is speech that contains truth, goodness, 

expediency, and honesty. Right deeds are those that are obeyed for Allah's 

sake, obey the guidance of the Almighty, namely Allah al-Haq, and follow the 

Shari'atullaah. A promise is said to be true if it is kept. Right will is a will that 

is done correctly and is beneficial to seek the pleasure of Allah[9]. The right 

association is an association that follows the guidance of Allah and His 

Messenger, namely not arrogant, not treasonous, not deceiving, not hostile, and 

not falsifying[5]. True in reality is to appear as it is, honest, not far-fetched, and 

far from falsehood. 

Terminologically, trust is to maintain or secure the deposit (loan) and 

return it to the owner in its original state. For example, human bodies and lives 

belong to Allah, who in a state of Islam (aslama – Q al-'Imran 3:83) to Him, 

while humans are only entrusted or lent bodies and lives by Allah. Thus, 

humans must preserve (secure) our bodies and lives to remain in a state of 

aslama (surrender to follow what Allah wants) until death later (when the body 

and life are taken by the Owner)[10]. In a broader sense, amanah means 

fulfilling obligations as well as possible, keeping all the blessings of Allah, 

keeping secrets, keeping deposits (loans), and returning them as before. The 

duties given by God to man are also trusts. 

The deep belief that Allah alone is the Giver of Rizqi, Lawmaker, Creator, 

Leader, Keeper, and Manager requires humans to always be grateful to Allah 

the Most Merciful and Merciful. In general, gratitude means thanking Allah ar-

Razaaq, the Giver of fortune. Allah said, which means, "And Allah brought 

you out of your mother's belly knowing nothing, and He gave you hearing, 

sight and heart, that you might be grateful" (Q an-Nahl 16:78). "And 

(remember also), when your Lord declared; " Indeed, if you are grateful, surely 

We will increase (favors) to you, and if you deny (My favors), then surely My 

doom is very painful" (Q Ibrahim 14:7). 

The term ash-shabr (patient), etymologically, means to curb or retain. 

Terminologically, patience means to curb or refrain from lustful desires or 
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something that is not liked, to gain the pleasure of Allah. Hujjatul-Islam, Imam 

Ghazali, mentions that patience is a characteristic of man, while animals and 

angels do not have patience because they were only created to submit to their 

passions. Thus, a person who has no patience is like an animal or equal to an 

angel. In the book ash-Shabr fil-Quran[11], Yusuf al-Qardawi states that 

patience includes patience from lust, patience in accepting the trials of life, 

patience in da'wah, patience in obeying Allah and His messenger, patience in 

association, and patience in war. 

Sincere intentions are due to Allah alone. Indeed, all members of this body 

perform their respective duties (action)) because of God as the Creator[12]. The 

eyes see, the ears hear, the nose smells, the mouth talks/eats-drinks, the feet 

walk, the brain thinks, the heart takes care of blood circulation, and so on. All 

this work originally took place because it followed the wishes of Allah al-

Khaliq as the Creator. So, any work (of course the good) must be done because 

of God alone[13]. Sincerity because Allah conditions the acceptance of charity. 

Of course, if it is the intention because of Allah, it is continued with charity 

guided by Him to achieve His pleasure. 

 

GOOD DEEDS 

 

Amal sholih (good deeds, good action) conceptually include amal imaniah 

(faithful action), amal ilmiah (scientific action), amal karimah (good action). amal 

rahmah (loved action). amal barakah (useful action), amal salamah (safe action), 

and amal kamilah (completed action). 

 

1. Amal Imaniah (faithful action) 

 

Faithful action is the action that must be based on faith, namely the six pillars 

of faith. Amal Imaniah to Allah is that all human deeds should be intended 

because of Allah Ta'alaa alone, and the purpose of charity is the pleasure of 

Allah (mardhatillaah). Human deeds are always known, seen, and heard by 

Allah - al-'Aalim, al-Bashir, and as-Samii ', anywhere and anytime. Amal 

Imaniah to angels is that all human deeds are recorded by the Angel Raqib 

(Registrar of good deeds) and Atid (Registrar of bad deeds)[14]. If humans 

keep Angel Raqib busy then he will follow Angel Ridwan's army to heaven, 

but if he keeps Atid busy then he will follow Malik's army to hell. Amal 

Imaniah to the Book is that human deeds should follow the instructions of the 

Bible, namely al-Quranul-Kariim[15]. Amal Imaniah to the Prophet is that 

human deeds should follow the example of the prophets, especially 

Rasulullaah Muhammad Saw. Amal Imaniah to Doomsday is that all human 

deeds will be accountable in the afterlife[16]. Amal Imaniah to Qadha-Qadar 

is that human deeds (human ability to do) are the qadha-qadar (decision) of 

Allah, namely the provisions and measurements that have been determined by 

Allah Swt. 

"The Prophet has believed in the Koran which was revealed to him from 

his Lord, and so have those who believe. All have faith in Allah, His 

angels, His books, and His apostles. (They say): "We do not differentiate 

between one person (with others) from His apostles", and they say: "We 
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hear and we obey." (They pray): "Forgive us, our Lord, and to You is the 

place to return" (Q al-Baqarah 2: 285). 

"And give good news to those who believe and do good, that they will 

provide heavens with rivers flowing in them. Whenever they are given 

sustenance of fruit in these heavens, they say: "This is what was given to 

us before." They are given like fruits, and they will have pure wives in 

them, and they will be eternal in them” (Q al-Baqarah 2:25). "And those 

who believe and do good deeds, they are the inhabitants of heaven; they 

are eternal in it "(Q al-Baqarah 2:82). 

 

2. Amal Ilmiah (Scientific action) 

Scientific action is the action that contains knowledge. A person must 

understand what he is doing, and also be skilled at doing it, for example, a 

person who repairs a car or motorcycle must be able to dismantle a car or 

motorcycle engine[17]. Action must contain knowledge, namely 

professionalism, do not do action without knowledge, because Allah reminds 

us in the Koran, “And do not follow what you do not know of. Verily hearing, 

seeing and heart, they will be held accountable” (Q al-Israa ' 17:36). 

In one hadith, it is stated that a person who betrayed (wasted a mandate) was a 

person who gave up a business (job) to someone who was not an expert. If a 

matter is left to someone who is not an expert then wait for its destruction 

(doomsday)[18]. For example, if the affairs (work) of the hospital are left to 

civil engineering experts then wait for the end (destruction) of the 

hospital[19]. On the other hand, if the doctors are in charge of building roads 

or bridges, then wait for the road and the hospital to end[20]. Why did the 

doomsday (destruction) happen? This is because there is no knowledge 

(expertise) in the work being done. 

The full translation of the hadith is as follows: 

Abu Hurairah Ra. said: In an assembly, when the Prophet was talking 

with a people, there came a village who asked: "When is the end of the 

world?" the Prophet continued to speak, then some of them said: "He did 

not hear it" until when he finished speaking he said: "Where is the person 

who is asking about the end of the world?" He said: "I am O Messenger 

of Allah". He said: "If the message is wasted then wait for the end of the 

world" He said: "How to waste it?" He said: "If the case (affairs) is 

submitted to other than the experts, then wait for the end of the world" 

(Bukhari). 

 

If the term scientific action is reversed, it becomes a term of ilmu amaliah 

(practiced knowledge), that is, knowledge must be practiced or disseminated, 

not to be a smart person alone but to invite people to be smart as well. In one 

hadith, it is stated that a person who betrayed (wasted a mandate) was a 

person who gave up a business (job) to someone who was not an expert. If a 

matter is left to someone who is not an expert then wait for its destruction 

(doomsday)[21]. For example, if the affairs (work) of the hospital are left to 

civil engineering experts then wait for the end (destruction) of the 

hospital[22]. On the other hand, if the doctors are in charge of building roads 

or bridges, then wait for the road and the hospital to end[23]. Why did the 
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doomsday (destruction) happen? This is because there is no knowledge 

(expertise) in the work being done. 

 

3. Amal Karimah (noble action) 

 

It is a human act that shows good/noble deeds, such as feet walking to a 

good place, hands helping others, mouth eating and drinking halal food and 

drinks, good and polite speaking mouth, positive thinking), and so on. 

And your Lord has commanded that you should not worship other than 

Him and should do good to your parents as well as possible. If one of 

them or both of them reach old age in your care, then never say to them 

the word "ah" and do not yell at them and say to them a noble word (Q 

al-Israa 17:23) 

 

"Indeed Allah has divided your morals/temperament, as Allah has divided 

your sustenance. Indeed, Allah has given the wealth of the world to those 

He loves and also to those He does not love. While He has never given a 

position in religion (noble morals) except to those whom He loves. Thus, 

people who have been given a position in religion (noble morals) means 

that Allah has loved them." History of al-Hakim and declared as authentic 

hadith by al-Albani. 

Indeed, I was sent to perfect a noble character (Narrated by Baihaqi). 

"Whoever humbles himself for the sake of Allah, surely Allah will raise 

his rank" Ahmad narrated and stated as hasan hadith by al-Albani. 

 

4. Amal Rahmah (beloved action) 

It is the action that reflects mercy (compassion, love), namely action that 

arises from a clean conscience because love/compassion arises from the 

heart. In other words, charity is a physical charity that is driven and 

controlled by a clean conscience. The heart should accompany the eye to 

see, the ear to hear, the mouth to speak and eat and drink, the brain to think, 

the hands to give, and the feet to walk and run. Allah said, “And We have 

not sent you but to be a mercy to the worlds.” (Q al-Anbiyaa (21):107) 

Love is an expression of feelings of love, pleasure, compassion, and 

satisfaction with someone else with a sincere sacrifice, and real 

responsibility to achieve the expected goals/ideals. Allah said, as meaning, 

"Say, 'If your fathers, children, brothers, wives, relatives, the wealth you are 

working on, the business you are afraid of losing, and the houses you love 

are dearer to you than in Allah and His Messenger and (from) jihad in His 

way, so wait until Allah brings His judgment'. And Allah does not guide the 

wicked" (Q at-Taubah (9):24) 

The verse gives a lesson that the highest love (the top love) is love for 

Allah, which should be able to color or animate other loves. In other words, 

all love (love for parents, husband, wife, children, property, etc.) should be 

in the context of love for Allah. All love is (should be) love for Allah. 

The Messenger of Allah (peace be upon him) said: Love your lover 

properly because one day he may become someone you hate. Hate it 

properly because it could be that one day he will become your lover. 
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(narrated by al-Tirmidhi); "Whoever loves for the sake of Allah, hates for 

the sake of Allah, gives for the sake of Allah, does not give for the sake of 

Allah, then he has perfected his faith" (narrated by Abu Dawud and Ibn 

Asakir); "The parable of the believers in loving each other, loving each 

other, loving each other is like one body which when one member of the 

body complains, the whole body feels like complaining, keeps awake, can't 

sleep and feels hot" (narrated by Muslim) 

Rasulullah (peace be upon him) also said in a prayer, "O Allah, give me 

sustenance of Your love and the love of useful people for me to love by 

Your side. O Allah, all that You provide for me among those I love, make it 

strength to get what You love, make it freedom in everything You love." 

narrated by Turmudzi) 

5. Amal Barakah (better action) 

 

Amal Barakah is a human act that provides benefits and added value for 

others and oneself. Human actions should show benefits and added value for 

others, themselves, and even the entire universe. Barakah (blessing) means 

increasing goodness, for example, blessed knowledge is the knowledge that 

can increase goodness, and blessed wealth is wealth that can increase 

goodness[24]. If something does not add to the goodness it is not called a 

blessing. Rasulullah (peace be upon him) reminded, "khair-naas anfa'uhu lin-

naas" (the best of humans are humans who benefit others). Allah said, 

meaning: If the inhabitants of the lands had believed and were pious, we 

would surely have bestowed upon them blessings from the heavens and the 

earth, but they denied (Our signs), then We will punish them for their deeds. 

(Q al-A'raaf 7:96) 

 

6. Amal Salamah (saved action) 

Amal Salamah is a human action that is safe and saves oneself and others 

in this world and the hereafter. An example of this is a motorcycle rider who 

wears a helmet, carries a driver's license and vehicle registration, obeys traffic 

rules, and is careful on the road. Another example is people who work on 

painting tall buildings using safety equipment such as helmets, ropes, ladders, 

etc. Salamah (saved action) contains prudence, thoroughness, accuracy, 

discipline, skills, and knowledge to achieve safety[25]. It usually requires 

infrastructure or tools that support work safety, helmets, protective clothing, 

goggles, ropes, traffic signs/signs, and so on. 

Ibn 'Umar Ra. said the Messenger of Allah (peace be upon him). holding 

my shoulder and said: "He is this world, be you like a stranger or a 

pedestrian." Ibn Umar said, 'If you are in the evening, do not wait for the 

morning; and if it's in the morning don't wait for the afternoon. Take 

advantage of your health before you get sick, and your life before you die." 

(narrated by Bukhari) 

Rasulullah (peace be upon him) taught a prayer that is very important for 

the safety of his people's lives in this world and the hereafter.  

From Abu Hurairah Ra the Messenger of Allah said: "There is no prayer 

that is said by a servant that is more important than prayer: "O Allah, I 
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ask You for safety in this world and the hereafter." (Narrated by Ibn 

Majah no. 3841. The chain is declared authentic by al-Hafizh al-Bushiri 

and Shaykh al-Albani) 

Abbas bin Abdul Muttalib said I asked: 'O Messenger of Allah, teach me 

a prayer that I can ask Allah with! He said, "Ask Allah for salvation!" A 

few days after that I came again to him and asked, "'O Messenger of 

Allah, teach me a prayer that I can ask Allah with!" He said, "O Abbas, O 

uncle of the Messenger of Allah! Ask Allah for safety in this world and 

the hereafter!”  

 

Allah said, in the meaning, “In Paradise, they will get fruit and get what they 

ask for. (To them it is said): "Greetings", as a greeting from God the Most 

Merciful”. (Q Yaa Siin 36:57-58) 

 

Quality of Speech 

 

Al-Quran teaches quality of speech, including qaulan kariiman, 

qaulan maisuuran, qaulan layyinan, qaulan baliighan, qaulan sadiidan, 

and qaulan ma’ruufan. 

 

a. Qaulan Kariiman (good speech): Q 17:23 – Quran chapter 17, verse 23 

 
Allah said, as meaning: 

And your Lord has decreed that you not worship except Him, and to 

parents, good treatment. Whether one or both of them reach old age [while] 

with you, say not to them [so much as], “uff,” and do not repel them but 

speak to them a noble word.  (Q al-Israa 17:23) 

 

b. Qaulan maisuuran (easy speech with gentle words): Q al-Isra 17:28 

 

 

Allah said, as meaning: 

And if you [must] turn away from the needy awaiting mercy from your 

Lord which you expect, then speak to them a gentle word.  (Q al-Israa 

17:28) 
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c. Qaulan Layyinan (gentle speech): Q Thaa-Haa 20:44 

 

 

Allah said, as meaning: 

And speak to him with gentle speech that perhaps he may be reminded or 

fear [Allah] “ (Q Thaa-Haa 20:44) 

 

 

d. Qaulan Baliighan (communicative speech): Q an-Nisaa 4:63 

 

 
Allah said, as meaning: 

Those are the ones of whom Allah knows what is in their hearts, so turn 

away from them but admonish them and speak to them a far-reaching 

word. (QS an-Nisaa 4:63) 

 

 

 

e. Qaulan Sadiidan (right speech): Q 4:9; 33:70 

 

 

And let those [executors and guardians] fear [injustice] as if they 

[themselves] had left weak offspring behind and feared for them. So let 

them fear Allah and speak words of appropriate justice. (Q an-Nisaa 

4:9) 

 

f. Qaulan Ma’ruufan (understandable speech): Q 2: 235, 4: 5 & 8, 33: 32  
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Allah said, as meaning: 

There is no blame upon you for that to which you [indirectly] allude 

concerning a proposal to women or for what you conceal within 

yourselves. Allah knows that you will have them in mind. But do not 

promise them secretly except for saying a proper saying. And do not 

determine to undertake a marriage contract until the decreed period reaches 

its end. And know that Allah knows what is within yourselves, so beware 

of Him. And know that Allah is Forgiving and Forbearing.  (Q al-Baqarah 

2:235) 

 

   

MULTICULTURAL ISLAMIC EDUCATION 

 

God created the universe by sharing a variety of shapes, colors, and types. 

Humans are created with different ethnic groups, skin colors, hair colors, and 

various face shapes. Plants are created with different types. Animals are created in 

many shapes, colors, and shapes. Flowers are created with various citizens and 

shapes[26][27]. Fruits are created with various colors and flavors, These things 

show that plurality is a reality of nature, the creation of God. 

In the context of science, pluralism has various meanings; a) a culturally 

diverse picture of society; b) respect for different cultures; and c) more open 

opportunities for individual roles in society. 

The plurality of human cultures makes humans aware of the existence of 

multicultural education, which is expressed by experts with various definitions, as 

quoted by Yaya Suryana (2015: 196-200), for example: 

1. Multicultural education is a series of beliefs and explanations that 

recognize and assess the importance of cultural and ethnic diversity in 

the form of lifestyles, social experiences, personal identity, and 

educational opportunities from individuals, and countries. (James 

Banks). 

2. Multicultural education can be interpreted as education about cultural 

diversity. (Anderson and Cusher) 

3. With multicultural education, students can accept differences and 

criticism, and have a sense of empathy, and tolerance for others 
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regardless of class, status, gender, and academic ability (Farida 

Hanum) 

4. Multicultural education as a substitute for intercultural education is 

expected to foster an attitude of care and willingness to understand or 

the existence of political recognition of human group cultures, such as 

tolerance, ethnocultural and religious differences, discrimination, 

human rights, democracy and plurality, universal humanity, and other 

relevant subjects. (Azra) 

 

Islamic multicultural education is education that makes people aware of 

cultural diversity and how to behave towards other different cultures. This of 

course must be following Islamic teachings based on the Quran and al-Hadith as 

well as the ijtihad of trusted scholars. Good actions (deeds) and good speech, as 

explained above, strongly support the development of Islamic multicultural 

education, so that Muslims are well aware of cultural diversity and how to behave 

properly according to Islam towards other different cultures[28]. 

Abdul Mu’ti (2023) argued for changes in the paradigm of PAI 

(Pendidikan Agama Islam – Islamic religious education) leading to religious 

education that is more mindful, meaningful, and fun. The First, mindful means 

“devoting thought and care or attention to somebody” (Hornby 1989, 787). In the 

context of PAI, mindful education contains the following three aspects; Firstly, it 

contains the acceptance of the presence of differences and identity recognition. 

Secondly, mindful religious education should be student-centered. Thirdly, 

mindful education involves a process of dialogue. 

The second path of the renewed approach to PAI is meaningful learning. 

Learning is meaningful when it is according to the level of development and 

ability, meets needs, answers questions, and equips for the present and future[29]. 

The third path of renewal is fun learning[30]. Al-Syaibani (1979, 615–619) said 

that learning is fun when it brings originality, freedom of thought, renewal, 

novelty, reflectiveness, and creativity, and creates a good impression and 

experience. Hamlan (2021) said: 

Through learning Islamic religious education can provide knowledge, 

attitudes, and skills 

in responding to local and global challenges, especially in shaping the 

human character of responsibility, honesty, tolerant harmony, and peace 

between the people and religious communities in community life. 

 

 

CONCLUSION 

 

The journey of human life must follow the Most Alive and the Most 

Enlivening. The quality of human life must fulfill the aspects outlined by the 

Living God. All of this is submitted to Him (aslama-yuslimu-islaman). Humans 

only surrender themselves to submit to Allah, the Lord of nature. The quality of 

Islamic life, which is certainly imbued with Islamic values, includes aspects of the 

quality of action (amal sholih), the quality of the work ethic (sincere intentions, 

planning, congregation, discipline, patience, and evaluation), and the quality of 
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speech (correct, communicative, easy to understand). The development of the 

concept of Islamic quality of life is carried out by understanding the concept and 

practicing it. Good actions (deeds) and good speech strongly support the 

development of Islamic multicultural education, so that Muslims are well aware of 

cultural diversity and how to behave properly according to Islam towards other 

different cultures. 
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