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Abstract: In the Qur'an, there are various sources of knowledge, which explain various
aspects of life, including education. This research aims to find out the signs of the Qur'an
regarding community-based Islamic education so that it can be implemented in the
Islamic education process. As for the method used in this research, because this type of
research is qualitative research, the data used is from literature, that is, all the data and
materials used are data or library materials that are appropriate to the problems raised.
Meanwhile, the library materials used as research objects are books, journals,
magazines, or other writings related to community-based Islamic education. The results
of this research show that in the Qur'an two terms imply community-based Islamic
education, namely the terms yad'dna and ya'murina. Many other terms refer to
community-based Islamic education, but these two terms are directly mentioned in the
Qur'an, and that is what differentiates them from other terms. Apart from that, the terms
yad'lna and ya'mur(na have the meaning of calling for the implementation of God's
commands. So community-based Islamic education organizers with the words yad'na
and ya'murina get a noble place before Allah. In the end, community-based Islamic
education is an effort that brings good luck in this world and the hereafter.

Keywords: al-Qur'an signs, Islamic education, community-based, yad'dna, ya'muriina.

INTRODUCTION

The holy book that was revealed to the Prophet Muhammad peace be upon him that
contains instructions for mankind is the Qur'an. The Qur'an was revealed to be a guide for
mankind, who want to achieve happiness in this world and the hereafter. The al-Qur'an
contains many aspects of human life, there is no reference of a higher degree than the al-
Qur'an whose wisdom covers the whole world and its content, both the implied and the
written will never run out to be explored and studied. The legal provisions stated in the
Qur'an apply universally to all times and places [1].

Shihab, a well-known Indonesian tafsir scholar, once explained that cultivated
(educated) humans are creatures who have material (physical) and immaterial (mind and
soul) elements. Cultivating his mind produces knowledge, and cultivating his soul
produces purity and ethics, whereas physical training produces skills. By combining these
elements, a two-dimensional being is created in one balance, world and afterlife,
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knowledge and faith. That is why in the world of Islamic education it is known as
scientific integration and interconnection (science and Islam) [2]. Isa and Zubeidi also
believes that community-based education can be the nation's solution in the world of
education, such as drugs, violence in the world of education, and education funding
through education in society from various organizations that grow in society [3].

The problem that needs attention in every life is education. Although there are many
verses about education in the Qur'an, the content is still general, so it cannot be instantly
applied to human life. Therefore, the verses that have to do with education in the Qur'an
need to be studied in depth and comprehensively in order to be able to understand and
capture its meaning and guidance, so that it can be applied in the middle of society to
guide people to the right path and the pleasure of Allah SWT [4]. As Allah SWT said in
Al-Qur'an Surah al-Bagarah verse 185:
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"The month of Ramadan is (the month) in which the Qur'an was revealed, as guidance
for humans and explanations regarding that guidance and the distinction (between
right and wrong)."

The reason the researcher chose this theme was that considering the importance of
Islamic education in creating harmonious environmental conditions, and also that
education must be directed at developing all the potential that exists in society towards its
perfect development, so it is very necessary for researchers to study more deeply the
community-based Islamic education approach. Apart from that, the aim of education
according to Ibnu Sina must be directed at efforts to prepare a person to live in society
together by carrying out work or skills of his choice according to his talents, readiness,
trend and the potential it has and to achieve this goal a community-based Islamic
education approach is needed.

METHOD

This research is a type of library research object the study uses library data in the form
of books as a data source [6]. This research was carried out by reading, studying and
analyzing various literature that discusses community-based Islamic education, in the
form of the Qur'an, hadith, books and research results. In this research, the author used a
gualitative research approach, without any manipulation in it and without any hypothesis
testing [7]. Data analysis techniques used in study This is a descriptive method, namely
research that seeks to describe and interpret what exists, opinions that are growing,
processes that are ongoing, consequences or effects that occur or trends that develop [8].
Apart from that, the author also uses [9], namely the researcher tries to determine the
cause or reason for the differences or comparison between one opinion and another.

In this research, researchers used two types of data, namely primary data and secondary
data [7]. The primary data used is the Al-Qur'an, interpretation Al-Qur'an and Opinions of
Tafsir Scholars regarding Community-based Islamic Education. Meanwhile, the
secondary data used are books, journals, Islamic books and the internet which contain
community-based Islamic education, and things that become relevant with the problems
of Islamic Education. The data collection technique used by researchers is by review
literature and library materials that are relevant on the problems researched both from
books and data using library materials on Community-based Islamic Education [10].

RESULTS AND DISCUSSION

The Qur'an was revealed by Allah to mankind as a guide or guide in every aspect of
life. The instructions in question are religious instructions or what is usually called sharia.
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The relevance of the Qur'an can be seen in the instructions it provides to humanity in
aspects of life, so that the function of the Qur'an can be realized and can always be in
harmony with the needs and challenges they face. The position of the Qur'an as a guide to
life makes it so that it can always be studied, studied and practiced at any time, wherever
and anywhere. This shows the existence of a lifelong education process, namely the
concept of education which explains all events of teaching and learning activities that take
place throughout human life [11].

As is known, the Qur’an is the main and first source of Islamic religious teachings.
This means that the Qur'an was revealed not only to contain the basic principles of the
Islamic religion, but also to contain everything that is necessary for the interests of life
and human interests that are individual and society, both in the form of moral values and
legal norms that regulate relationships with God, as well as those that regulate human
relationships with other creatures. That is, the Qur'an provides the ethical foundations for
all issues needed in human life as a whole. With these basics, believers make it the basis
of life, and develop its messages for practical legal needs [12].

The Qur'an as the word of Allah means that all of its contents are absolute from the
absolute word of Allah. As the absolute word of Allah, the Qur'an cannot be included in
the elements of relative human speech. So, its existence will remain maintained as this has
been promised by God himself. In general, the Qur'an was revealed in two places. First, in
Mecca or before the Prophet moved to Medina, these verses were called Makkiyah verses.
Second, in Medina or after the Prophet migrated to Medina. These verses are called
Madaniyah verses. It should be remembered that the Qur'an is the only book of Allah that
is most able to survive its existence, authenticity, content and texts. Likewise, the Qur’an
has been proven that after fifteen centuries it is still intact, current, increasingly
interesting, and never dry for study. Its content and high literature have never been
matched by anyone at any time [13].

To be clearer, the Qur'an has three main purposes: first, the guidance of faith and belief
that must be embraced by humans which is concluded in faith in the oneness of God and
belief in the certainty of the Day of Retribution. Second, guidance on pure morals by
explaining the religious and moral norms that people should follow in their lives
individually or collectively. Third, guidance on Sharia and law by way of explaining the
principles of law that must be followed by humans in their relationship with God and their
fellow man. In other, the Qur'an is a guide for all mankind to the path of goodness that
must be followed for the sake of happiness in this world and in the hereafter [1].

From the description above, it shows that the Qur'an contains instructions for
mankind on the path of virtue that must be taken if one desires happiness and avoids
evil if one does not want to fall into the valley of misery. Because the Qur’an is
used as a guide for every Muslim, every Muslim is encouraged to read it and
understand the contents of the verse. Therefore, it is necessary for us to study the
Qur'an, both learning to read, write and studying the contents of the Qur'an. For
people who believe, their love for the Qur’an will increase. As proof of his love, he
will be more enthusiastic about reading it every time, studying the content and
understanding it [14]. Next, they will practice the Qur'an in their daily lives, both in
relation to Allah SWT and the surrounding environment.

Allah SWT says in Surah al-Isra’ verse 82:
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“And We have sent down from the Qur'an (something) which is a remedy and mercy
for those who believe, while for the unjust (the Qur'an) it will only increase losses.
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In more detail, the Qur’an has many benefits for humanity, including: First, Al-Huda
(hint), in the Qur’an there are three positions in the Qur’an whose function is as guidance.
The Qur’an is a guide for humans in general, a guide for those who are pious, and a guide
for those who believe. So, the Qur’an is not only a guide for Muslims but for humans in
general. There are indeed universal contents of the Qur’an, such as those related to
science and they can be a guide for everyone, not just people who believe in Islam and are
pious. Second, Ash-Shifa (healer), in the Qur’an it is stated that the Qur’an is a medicine
for diseases in the human chest. Diseases in the human body are not only physical
diseases but can also be heart diseases. Human feelings are not always calm, sometimes
they feel angry, jealous, envious, anxious, and others. Someone who reads the Qur’an and
practices it can avoid various liver diseases. The Qur’an is only written, but it can provide
enlightenment for every believer. When a person's heart is open to the Qur’an, he can heal
himself so that he feels calmer and happier by being on the path of Allah [15].

Third, Al-Furgon (separator), another name for the Qur’an is Al-Furgon or separation.
This is related to other functions of the Qur’an which can be a divider between what is
right and what is false, or between what is right and what is wrong. In the Qur’an, various
things are explained which fall into the categories of wrong and right or right and wrong.
S0, if you have studied the Qur’an correctly then a person should be able to differentiate
between right and wrong. For example, when seeking profits by trading, it is explained
that it is not right to commit fraud by reducing the weight of a merchandise. Likewise
with various other problems that can be taken for example from the verses of the Qur’an.
Fourth, Al-Mu'izah (advice), The Qur'an also functions as career advice for people who
are devout. In the Qur'an there are many teachings, advice, warnings about life for pious
people, who walk in the path of Allah. The advice contained in the Qur'an is usually
related to an event or occurrence, which can be used as a lesson for people in the present
or the future. Advice and warnings are important because as humans we often face
various problems and the best way to solve them is taken from religious teachings. How
we deal with our neighbors, husbands, parents and even our enemies have been taught in

the Qur'an [15].

The benefits mentioned above require every Muslim to study them. Studying the
Qur'an is an obligation for every Muslim. Studying the Qur'an will place humans in a
noble title, because by studying the Qur'an humans will have patterns of thought, outlook
on life, attitudes and actions that are guided by the content of the Qur'an they study. The
title of being the best human being for those who study the Qur'an and those who teach it,
gave birth to social institutions and at the same time cultural tools in the form of
educational institutions, study groups, and various individual activities to teach the Qur'an

[16].

From the information above, it can be understood that the Qur'an is the main source of
Islamic teachings which is a necessity for every Muslim, there is a lot of knowledge and
important lessons that can be taken from the Qur'an [17]. So, all Muslims on this earth are
encouraged to read and study it. This is important, considering that the Qur'an is the
revelation of Allah SWT taken down to be a guide for mankind. Especially for Muslims
themselves, the Qur'an is not just guidance. The Qur'an is also one of the books whose
truth must be believed.

Development of Islamic Education and Islamic Education Board

Education is the development and completeness of human abilities, both moral,
intellectual and physical which is organized with or for importance individual or social
and directed on activities that unite with their creator as their ultimate goal. Meanwhile,
Islamic education is physical and spiritual guidance based on Islamic religious laws
leading to the formation of a primary personality according to Islamic standards. This
personality is called the Muslim personality, namely a personality that has Islamic
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religious values, chooses and decides and acts based on Islamic values, and is responsible
in accordance with Islamic values [18].

Another opinion says that Islamic education is education that aims to shape individuals
into creatures with a high level of self-style according to Allah's standards and the content
of education is to realize the goals of Allah's teachings. The characteristic of Islamic
education is changes in attitudes and behavior in accordance with the instructions of
Islamic teachings. So, Islamic education is the formation of a Muslim personality. Islamic
education can also be interpreted as a conscious effort to prepare students to believe,
understand, appreciate and practice the Islamic religion through guidance, teaching and
training activities with attention claim to respect other religions in harmonious relations
between religious communities in society to realize national harmony [19].

An Islamic educational institution is a forum or place of organization that is established
to develop Islamic institutions, and has certain patterns in carrying out its functions, and
has its own structure that can bind individuals under its auspices, so that it has its own
legal force. More precisely, an Islamic educational institution in terms of terminology can
be interpreted as a container or place where the process of Islamic education takes place.
Every deliberate activity and action to achieve a goal must have a good and strong
foundation. Therefore, Islamic education as an effort to shape human beings must have a
foundation to which all activities and all formulation of the goals of Islamic education are
connected [20].

Islamic education and Islamic educational institutions have distinctive characteristics,
namely: a) the aim is to shape individuals into the highest self-esteem according to the
standards of the Qur’an; b) the content of education is the teachings of Allah as stated in
full in the Qur’an, which is implemented in daily life practices as exemplified by the
Prophet Muhammad. Islamic education and Islamic educational institutions also have a
goal, namely a person's personality which makes him a human being with a pattern of
piety, insan kamil means a human being who is whole spiritually and physically, able to
live and develop naturally and normally because his piety to Allah SWT. This means that
Islamic education and Islamic educational institutions are expected to produce people who
are useful for themselves and society [21].

Educational institutions as a place for education to take place, of course will involve
environmental issues where the education is carried out. To get a broader picture of the
types of Islamic educational institutions one must reviewed from various aspects, as will
explained as follows: First, Islamic educational institutions are seen from Islamic
teachings as basically. In Islamic teachings, human actions are called charity which has
become institutionalized in the soul one person Muslims, both deeds related to Allah
SWT and deeds related to humans and the universe. This also includes aspects of faith,
sharia and muamalah which can guide humans towards a better life. The principle of all
Islamic teachings and deeds is faith. Islam has established norms for practicing its
teachings. This is because Islam is a universal religion, permanent and not bound by time
and space, and is a religion that is approved by Allah SWT [20].

Second, Islamic educational institutions are viewed from the perspective of those
responsible. Responsibility education is a task that must be carried out, because this task
is one of several instruments of society and the nation in efforts to develop humans as
caliphs on earth. This responsibility can be carried out individually and collectively.
Individually, it is carried out by parents and collectively with the cooperation of all family
members, society and the government. According to Al-Qabisy, the government and
parents are responsible for children's education in the form of guidance and
comprehensive teaching. The concept of educational responsibility that he put forward
has indirect implications in giving birth to types of educational institutions according to
the person responsible. Islamic educational institutions in terms of the aspect of
responsibility are also divided into three, namely: a) informal educational institutions
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(such as families), b) formal educational institutions (such as schools or madrasas), and ¢)
non-formal educational institutions (such as Islamic community institutions) [20].

Third, Islamic educational institutions are viewed from the aspects of time and place.
In the beginning, Islamic education was carried out by the Prophet SAW in secret and
conveyed in secret and conveyed from individual to individual. However, after the
number of Muslim adherents increased, educational institutions were needed so that the
implementation of education was more effective and efficient. Islamic educational
institutions viewed from the aspect of time and place can be seen from periods, such as
the development period, the golden period, the decline period, the stagnation and
destruction period, and the modern period. These periods are divided based on the
historical structure of Islamic education until the formation of Islamic educational
institutions [20].

From the division above, it is very clear that Islamic education is education that has the
concept of maintaining various traditions and cultures in society in general. This means
that things that do not conform to the lines of Islamic education must be colored so that
the values in society must follow that color. So that there is expansion and development
of the cultural roots that already exist in society with new things that are in accordance
with the nature of the people, namely education based on Tawhid. The aim of Islamic
education is the pillar of the curriculum of the educational institution that provides its
characteristics-its characteristics respectively [22].

The task of education is to guide and direct human growth and development from stage
to stage in students' lives until they reach the point of optimal ability. Meanwhile, the
function of education is to provide facilities that can enable educational tasks to run
smoothly. The details are as follows: a) as prevention, namely to ward off negative things
from the environment or from other cultures that can harm him and hinder his
development, going to Indonesian people as a whole; b) as an adjustment, namely to adapt
to the environment, both the physical environment and the social environment and can
change the environment in accordance with Islamic teachings; ¢) as a source of value,
namely providing life guidelines to achieve happiness in life in this world and in the
afterlife; d) as teaching, namely to convey functional religious knowledge; €) as a source
of motivation, namely to provide encouragement to students with disabilities to develop
self-confidence, hold on to the belief in the power and nature of Allah SWT's mercy and
womb [23].

The point is that the task and function of Islamic religious education is to guide and
direct students so that after completing education they can understand, appreciate and
practice Islamic teachings which are believed to be comprehensive, both from the
formation of their own character and the instillation of Islamic values in the family. , as
well as the formation of noble moral character in the application of involvement in society,
nation and state, as well as making the overall education of Islamic teachings a view of
life for the safety and prosperity of life in this world and in the afterlife [24].

Islamic education and Islamic educational institutions are tools of change and
innovation for human life. Islamic education has the concept of making changes in society
to become a society with a higher civilization. Because the foundation of Islamic
education is not based on human thought patterns (ideas), but directly from the concepts
that have been given by Allah SWT which are stated in the outline of the concept, namely
the Qur’an and translated clearly in the Hadith of the Prophet Muhammad SAW. Islamic
education and Islamic educational institutions not only prepare students to play their roles
as individuals and members of society, but also develop their attitudes towards religion,
diligently worship, obey religious rules and appreciate and practice the noble values of
religion in everyday life [21].

More specifically and in depth, the function of Islamic education and Islamic
educational institutions is to return humans to their true nature, namely recognizing the
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existence of Allah SWT and making him the only God who is more worthy of worship.
So, in this case it can be understood that Islamic education makes humans become plenary
(perfect) creatures of Allah SWT compared to other creatures. Because holistically
Islamic education builds the components that exist in humans, namely the soul and body.
Cleanse his soul from things that damage his beliefs, direct his body to always do things
of worship before Allah SWT and shape his intellect to have broad thoughts and insight.
Everything is in one big frame, namely returning to true nature [24].

Community Based Islamic Education

Community-based Islamic education has various meanings, but actually has the same
essence, namely is an educational model oriented towards community development,
which focuses on social engineering efforts with an Islamic religious approach.
Community-based education emphasizes involving students in activities inside and
outside the classroom. Apart from that, it also emphasizes community involvement in
planning, implementation and evaluation of learning effectiveness and utilization of
outcomes. Islamic education utilizes engagement various consistent with related
communities (multiple constituents’ involvement) [25].

Conceptually, Islamic education is education that exists in the community, to answer
the learning needs of the community, is managed by the community by utilizing existing
facilities in the community, and emphasizes the importance of community participation in
every learning and community activity. The general definition of community-based
education is education where most of the decisions are made by the community. So,
community-based education involves more of the role of the community than the
government [21].

Community-based Islamic education is an educational model in which everything
related to it involves more of the role of the community than the involvement or
intervention of the state (government). The community has great authority and
responsibility in its implementation. The community-based education model is an offer to
mainstream state-based education. The practice of community-based education has long
existed since Indonesia's independence and even before independence, although
conceptually the community-based education model had not been formulated in a
standardized manner at that time [26].

In particular, Azra said, in the Indonesian Muslim community, community
participation in the context of community-based education has been implemented for
much longer, which is as old as the history of the development of Islam in the archipelago.
Almost all Islamic educational institutions in Indonesia, starting from Rangkang, Dayah,
Meunasah (Aceh), Surau (Minangkabau), Islamic boarding school (Java), Bustanul Atfal,
Diniyah and other Islamic schools were founded and developed by the Muslim
community. These institutions are just examples of how the concept of community-based
education has been implemented by Indonesian society over the course of history.
Community-based Islamic education has been known and implemented by Islamic
education institutions in Indonesia until now [27]. According to Nursalim [28], the
emergence of the community-based Islamic education paradigm was triggered by large
current modernization who wants to create democratization in all human life, including
Islamic education. Community-based Islamic education can be one form of education that
can cover the shortcomings of state-based education.

Community-based Islamic education is basically developed and implemented from the
community, by the community and for the benefit of the community itself. Through
community-based Islamic educational institutions, communities strive to continuously
improve their lives through empowerment with Islamic-based education and training
facilities. From here, models or forms of community-based Islamic education developed.
Some examples of community-based Islamic education institutions are Al-Qur'an
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Education Places (TPA) and rumah tahfidz, community-managed course institutions,
Islamic boarding schools, and so on. In community-based Islamic education, the
community is the master or owner of their own home. Other parties can only be partners
or partners whose function is to facilitate, fund or accompany all activities related to
community-based education, without any element of imposing interests [29].

Community-based Islamic education is a mechanism that provides opportunities for
everyone in society to enrich knowledge and technology through lifelong learning.
Community-based Islamic education is a manifestation of the democratization of
education through the expansion of Islamic education services for the benefit of society.
The community has the opportunity to develop and empower itself through education
developed by the community. In certain aspects, community-based Islamic education can
only exist and run well when a democratic atmosphere of life has grown and developed
well and the community is capable and aware of the importance of empowerment [30]. In
the context of ownership, Islamic education is considered community-based if everything
related to it is in the hands of the community, such as planning to implementation.
Community-based Islamic education is more oriented towards the involvement or role of
the community in the education it manages. To relate it to learning, namely in the context
of learning theory, community-based Islamic education can accommodate various
learning theories. The theory of multiple intelligences, social learning, and so on, can be
applied in this community-based Islamic education [24].

Community-based Islamic education is education from the community for the
community. For this reason, in the previous discussion, the keywords used to understand
the Qur'an's instructions regarding community-based education used the keyword
community in the Qur'an. Community-based Islamic education can also be seen from
various perspectives, such as a historical perspective, where Islamic education is based,
public Starting from school-based Islamic education, it then became community-based
education because it empowered the community. Thus, it is possible that community-
based Islamic education is formal education, in the form of schools, whether owned by
the private sector or the government. The emphasis is on encouraging people to play an
active role in education [31].

Apart from that, it can also be seen from a sociological perspective, where community-
based Islamic education is education provided by private communities, not the
government. The form of education is non-formal education. Likewise, from a political
perspective, community-based Islamic education is in contrast to education organized by
the state. This is education provided by the private sector. Can be formal or non-formal
education. Currently, it can be seen that the only education that is completely community-
based is Islamic boarding school. However, not all Islamic boarding schools are now fully
owned by the community, with the Islamic boarding school licensing law, Islamic
boarding schools can now have a historical, political or sociological perspective [31].

Matters related to community-based education in the learning context are as follows:
the learning process occurs spontaneously and naturally; learning by doing and
experience-based learning; involves mental and physical activity; competency-based
learning; solution to problem; takes place in active interaction in the environment; self-
actualization; fun and enlightening; and productive. These things are not absolute in
community-based education developed by the community, because people have different
tendencies and needs in an effort to empower themselves. On the one hand, society might
develop community-based Islamic education oriented on developing abilities, while on
the other hand society may also develop Islamic education oriented in the development of
evaluation, it is purely an initiative from the community [32].
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The Qur'an Hints at Community-Based Education with The Terms Yad'Gna and
Ya'mur(na

The Qur'an's view of community-based Islamic education is contained in two terms,
namely yad'Gna and ya'mur(na. Sayyid Qutub believes that the use of these terms in the
Qur'an shows the necessity and importance of community-based Islamic education [33].
This community-based Islamic education is not only for advice, guidance and explanation
which often occurs in society, but more for the establishment of power command and
prohibitions to realize ma'ruf and eradicate evil from human life. Community-based
Islamic education can also be interpreted as universal values that exist in society which
are taught by the Qur'an and Sunnah [34].

Specifically in the Qur'an, community-based Islamic education is mentioned in the
following words [35]:

The Term Yad'una

As previously mentioned, the Qur'an refers to community-based education with the
word yad'dna. In the Qur'an, one of the words yad'lna is found in surah Ali Imran's verse
104:

)

re

QM\ 3)@53 \uco” ”ujja.z.!bu bjj‘;“,é\j—é“\’“‘r{“‘ 5

“And let there be among you a group of people who call to virtue, enjoin (do) what is
virtuous, and forbid wWhat is evil. And they are the lucky people”.

Departing from this verse, this discussion will discuss the term yad'dna and its
meaning in the Qur'an. Linguistically, the term yad'na means to call, summon, invite,
entertain, and pray or beg. The term yad'Gna and its derivations in various forms of words
found in the Qur'an. The term yad'tna has the meaning of prayer. Apart from that, it also
contains optimistic efforts. Optimistic that he will get God's help in achieving his desires
even though there are many obstacles. The term yad'Gna has several character meanings,
namely strength that arises not only from one's own strength but because one is motivated
by the success of others, trying with strong belief to get God's help. Effort and hope do
not have to wait for self-perfection, in fact the term yad'(ina implies effort and hope even
though from a human point of view it is something that is impossible to realize or achieve.
Thus, the term yad'(na suggests the strength of faith that radiates in charity and gives
birth to optimism and sincerity [36].

The term yad'(ina also has the meaning of calling to Allah. The term yad'na goes hand
in hand with the word Allah. Thus, the term yad'lna has the meaning of calling or
inviting people to obey Allah. The term yad'lina means a form of social care. This word
also gives a signal that concern for improving society in accordance with Allah's rules is
the character or nature of Muslims. The term yad'Gna also has a request for help from
Allah to strengthen da'wah. More precisely when facing difficulties in preaching.
Therefore, so that humans are not deceived by the life of this mortal world, Allah provides
guidance towards the right and peaceful path [35].

Choose the best preaching path that suits the human condition. Invite scholars who
have high knowledge to dialogue with wise words, according to their level of intelligence.
Towards the public, invite them by giving advice and parables that suit their standards so
that they reach the truth through the closest path that is most suitable for them. Debate
with subtle logic and rhetoric, through a good debate, free from violence and swearing so
that they are satisfied and accept with open arms. That is the correct method of preaching
to the religion of God according to the inclination of every human being. Go that way in
facing them. After that leave their affairs to God [35].
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Activity Da'wah is something that must be carried out by humans as actors of da'wah in
the social environment as an alternative effort in developing society as well direct to a life
that is directed in accordance with religious guidance. Community-based education in the
history of Islamic education in the beginning was activity the preaching of the apostle and
his companions held at the house of friends, and at mosque. Thus, it is clear that the
method of Islamic education is community-based, namely in a good manner, with good
manners, and in the form of good da'wah in the way of Allah. Community-based
education with the term yad'lna is a form of community-based education that invites
students to follow the path of Allah [36].

Term Ya'muruna

The term ya'murdna has the meaning of calling for justice and truth. Calling for justice
has special characteristics and cannot be equated with the person calling for cons because
calling for justice is the straight path and the person is noble in the sight of God. In fact,
Allah commands to act justly, which means to be monotheistic or to act fairly and truly
(and do good) to fulfill fardu, or you should worship Allah as if you saw Him as
explained in the hadith (giving) help (to relatives) family; they are specifically mentioned
here, as a sign that they must be prioritized first (and Allah forbids heinous acts) namely
zina (and evil) according to sharia law, namely in the form of acts of disbelief and
disobedience (and enmity) persecuting other people [35].

It is important to know that Allah commands His servants to act fairly in every word
and deed. Allah told them to always strive for better in every endeavor and prioritize the
best over others. Allah commanded them to provide what their relatives needed as a way
to strengthen the bonds of love between families. Allah forbids them from committing
sins, especially very bad sins and all actions that are not justified by the Shari‘a and
common sense. Allah forbid them to hurt other people. With these commands and
prohibitions, Allah intends to guide you towards benefit in every aspect of life, so that you
always remember His gifts and obey His words. So, the term ya'murdna in calling for
goodness develops the values of justice, ihsan and silaturrahim in addition to rahmatan lil
‘alamin [36].

The word ya'murina, one of which is found in surah Maryam verse 55:
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“And he ordered his family to (perform) prayer and (pay) zakat, and he was a man
who was pleased with his Lord”.

The verse above explains that the people who ordered the experts were their people (to
pray and pay zakat and are a blessed person with Allah). Apart from that, the term
ya'mur(na has the meaning of calling for the implementation of Allah's commands
regarding prayer and zakat. According to Shihab's interpretation, a person who orders his
family to pray and pay zakat is someone who has a place of honor in the form of the
pleasure of Allah the essence of the term ya'muriina asks other people to always do good
deeds and remain obedient and avoid disobedience. However, sometimes it is interpreted
as according to reason, appropriate and adequate or what is considered good by the person,
the law and reason. Every time it is mentioned, its meaning is given a specific context. If
you only look at the literal meaning, then the meaning becomes too general or abstract.
While to know the more concrete meaning, you have to look at the context [35].

So, for example when we cannot refrain from saying words that hurt feelings or
mention the gift, both when giving or after that, then it is better that we do not give alms,
but say good and pleasant words to those who ask us for something. The meaning of the
word good is sometimes directed at the beggar, when the beggar expects infag from him,
and sometimes for the benefit of the public. Almsgiving is basically a commendable act,
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but if a good act is accompanied by bad words or prying or even hurt the recipient's
feelings, then the good he does will not be worth at all. A kind word is better than alms
accompanied by prying and hurt. This statement can be accepted in a cultural context in
the sense that it is the result of human thought, but ya'murdna in that context can be
accepted if it does not deviate from religious rules, that is, it does not conflict with the
Qur'an. Thus, the character of community-based education that is hinted at in the Qur'an
with the term ya'murdna is community-based education that is in accordance with sharia
guidance [35].

CONCLUSION

Based on the results of the discussion that has been described, it can be concluded that
yad'lna and ya'mur(na have the meaning of calling and inviting to justice and truth.
Calling and inviting justice has unique characteristics and cannot be equated with people
who call and invite evil because calling for justice is the straight path and the person is
noble in God's sight. The term yad'na and ya'murdna in calling for and inviting goodness
are to develop the values of justice, ihsan and silaturrahim. The relationship with
community-based Islamic education is hinted at by the term yad'lna and ya'mur(na
which have the meaning of calling for the implementation of Allah's commands. So that
community-based Islamic education organizers with the term yad'dna and ya'muriina get
a noble place before Allah. Community-based Islamic education as hinted at in the Qur'an
is community-based education which has great benefits for the benefit of society in this
world and the hereafter, because community-based Islamic education is an effort to
convey the commands and mandates of Allah or other people's mandates to the
community in order to educate the community fairly. Community-based Islamic education
is the best message given by Allah to society. Society has a religious psychological
dimension, where it invites goodness and prevents evil. He has also made lawful for them
everything that human instinct can accept, and forbid everything that human instinct
rejects. Society will also eliminate all the burdens and difficulties they previously
endured. In the end, community-based Islamic education is an effort that brings good luck
in this world and the hereafter.
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